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Author
Richard David Hamell is a geologist-paleontologist with over 35[image: image1.jpg]


 years of teaching experience in geology at Monroe Community College. He was awarded an AAS degree from Monroe Community College in 1971, a BS degree in geology from Brockport State College in 1973 and a MS degree from the University of Rochester in1982.

Professor Hamell has published articles through the Rochester Academy of Science, the Geological Society of America, the Society of Economic Mineralogists and Paleontologists, the New York State Geological Association, the Mid America Paleontological Society, and the New York State Canal Society. He also was a contributing technical editor for the A Pictorial Guide to Fossils Published Van Nostrand Rheinhold in 1981. His most recent publication (2008) is: Myth, Monsters, and Mysteries; a scientific approach to de-mystify popular beliefs such as the existence of Bigfoot, UFOs and the Bermuda Triangle (RAJ Publications, Salamanca, NY: https://rajpublikations.yolasite.com/).

Some of the awards Mr. Hamell has received over his academic career include: Fellow of the Rochester Academy of Science, Rochester, New York (1984), Co-Curriculum Award for Outstanding Leadership and Contributions to Co-Curricular Programs at Monroe Community College, Rochester, New York (1988), the Distinguished Service Award (Monroe Community College, 1986), and Outstanding Student Association Advisor Award in 2008. He is also a Museum Associate with the Seneca Iroquois National Museum, Salamanca, New York and serves on the Seneca Cultural Center Board, Ganondagan State Historic Site, in Victor, New York. 
Hamell retired in 2008 as an Associate Professor Emeritus with 39 years with the Geosciences Department at Monroe Community College. He continues to volunteer at local libraries and schools, offering a variety of programs on the geology and fossils of the New York State. 

Since childhood, and throughout his career as a geologist and educator, he had a deep interest in Native American history and culture. Five years ago he began to create reproductions of historic Iroquois wampum belts, such as the Hiawatha and Canandaigua Treaty belts. The focus of this endeavor is to make available a resource for local Native American educators to use in a variety of programs. 

The wampum belt collection is displayed every year at Tonawanda Seneca Field Days, Tonawanda Territory and at the Tuscarora field days. The belts were also shown at the Cattaraugus Seneca Community Center, Allegheny Seneca-Iroquois National Museum, Cayuga Annual Event, Old Fort Niagara 4th of July reenactment, World’s First International Indoor Lacrosse Championship (Onondaga Territory) and Ganondagan’s July festival, among others. The reproduction belts have been illustration in several national and international publications. Professor Hamell has reproduced over 220 wampum belts which include over 130 different wampum belts and new belts; all which can be seen on his website WWW.Wampumbear.com. 
Preface

More to be added

The Dutch noted the importance of the wampum control on Long Island in 1650. Their fear was the English would take control of the production of wampum and force them “to be obliged to eat oats out of the English hands” (O’Callaghan, 1856).

Along the Atlantic coast, stretching from the British colonies to the Swedish holdings to the south wampum was largely used in the fur trade; whereas, in the Hudson Valley wampum was used in lieu of money (Williams and Flinn, 1990).

The earliest known belt with purple wampum recovered from a Seneca site is dated to the first quarter of the 17th century (Engelbrecht, 2003). 
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Repatriation Wampum Belts

In 1898 the Haudenosaunee Confederacy asked The University of New York the keeper of the wampum and the wampum records of the Onondaga Nation, The Five Nations and Six Nations of the Confederacy” (Carke, Noah T., 1931). Ninety years later, 1989, the State of New York returned a dozen wampum belts to the Onondaga Nation.

Wampum belts tell the history of the Confederacy: Chief Irving Powless stated the belts “remind us that we are sitting there as peacemakers for our people and the world..”
Between 1898 and 1949 wampum belts were acquired from the Onondagas and private individual who had purchased them. Both parties agreed that the state was only the custodian of the belts (Faber, 1989).
Reference:

Faber, Harold. 1989.  New York Returning Wampum Belts to Onondagas. Six Nations Public Library Digital Collections. Aug.13, 1989. http://vitacollections.ca/sixnationsarchive/3217045/data
History of Wampum
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What’s in a word. [image: image153.emf] 

The term wampum was borrowed into English in the early 17th century.  It is a shortened form of a Narragansett Algonquian word that meant string of white shell beads. In English usage it soon also included native-made dark purple beads which had their own specific name.  Indians on Long Island called the loose white shell beads sewant or zewant, and this was the name adopted by the Dutch for the beads. Because of the white shell beads’ resemblance to the fine white ceramic, porcelain, the French called wampum by this name porcelaine. Wampum was a contact invention or innovation. The standardization of proportion, size, and color facilitated the weaving of wampum belts and other contact period innovations. By the middle of the 17th century the exchange of wampum belts and strings characterized agreements and treaties made between Native Americans and Euro-Americans. Wampum, as everyone understands the name today, was made from marine shells, usually whelks and conch shell found along the Atlantic coast and later imported from the Caribbean. White wampum beads were also made from the white sections of the quahog clam, which itself was the primary source of the dark purple wampum.

Wampum Origin
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The use of shell beads in Eastern North America, whether made of freshwater or saltwater shell species, has a lengthy history going back at least 4,500 years. Shell beads were essential to ceremonial and cultural practices probably because of their association with water and its life-giving properties, as well as, their visual appeal. 
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Prehistoric white marine shell beads varied greatly in size and shape. The length of the beads was limited by the difficulty of drilling the hole through their length and by the limitations of the drills available and their raw material. While shell beads were made in a variety of shapes and sizes, the length of the beads was restricted due to the difficulty in drilling the hole. 
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The size and shape of white marine shell beads are a clue to the time period when the beads were made. During the Middle Woodland (100 BC – 500 AD) and Late Woodland (500 AD-1000 AD) periods the beads had a robust, barrel-shape, about 8mm in length and a diameter of 5mm. The drilled hole could be 2mm or more in diameter, frequently being made with small flint drills. After European contact and the availability of steel tools white marine shell beads generally became shorter (5mm length) and averaged about 4mm diameter. The drilled holes were considerably smaller (1mm) having been bored with European steel awls. It was during the later 16th century and early 17th century that the white wampum bead as we know it came into existence, along with the dark purple wampum bead. This is also the period when written records become available describing their manufacture and many uses. As the latter increased in their use in the Fur Trade, greater efforts were made to standardize their size and quality. It was the Dutch who were instrumental in trying to standardize the manufacturing of wampum in the 1640 (Pena, 1990). During the late 1600's, wampum length was about 7mm and 5mm wide, less barrel-shaped, with the drilled holes about 2mm in diameter.

In the 17th century Dutch and Swedish colonists were first to recognize the importance of wampum as a bartering medium; it served as the coin of exchange. To Native Americans then and now, wampum continues to symbolize the authenticity and authority of the messages read into wampum belts and strings used in political and religious councils. The Narrangansetts were supplied wampum to the trade, as well as, the Whites as a cottage industry, both in urban and rural areas to make extra money, as a way for colonists to make extra money.
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Raw materials were abundant and cheap. Quahog shells could be purchased from the ‘clammers’ for a few cents per ton. Prior to the mass production of wampum in factories a century later a day’s work would be 5 to 10 strings (one-foot length) consisting a total of 240-480 beads.

The primary and most prolific producer of wampum was also the last of its manufacturers, the Campbell brothers. By the 1780’s the Campbell brothers had established a factory along the banks of the Pascack River in Bergen, New Jersey which continued to operate until the 1880’s.

Wampum 

Early in the 17th century wampum had an intrinsic value of two white wampum beads to one purple (black) bead. Wampum values had to be continually referenced to the exchange rate of European currency. By October 1650 the rate was eight white wampum or four black wampum to a penny. Some colonies accepted wampum as payment for taxes less than 12 pence (about $0.12). Wampum became the choice of currency in trade essentially because of the lack of coinage in the colonies, but its stability fluctuated with interruptions in the fur trade and fluctuations in the price of beaver skins. Counterfeit wampum included purple-dyed white wampum. During the 17th century poor quality or inferior wampum was also circulated and was at times rejected by both Whites and Native Americans.

Stringing wampum in lengths of a fathom (6.0 feet) was an attempt to standardize the quantity of wampum sold or received for a set price: 10 shillings for a fathom of white wampum and 20 shillings (240 English pennies or about $1.70 today) for a fathom of black wampum. A fathom of wampum could range between 240 to 480 beads.

Great profits (150% to 200%) were made by the Dutch and French. For example, in 1624 the Dutch West India Company sold 4,000 beaver and 700 otter skins for 25,000 to 27,000 guilders; which is equivalent to $259,647.86 to $276,094.50 today. Europe’s lust for beaver fur and other pelts extended the trade inland as far as the Dakotas in 1738 with the exploration by Verendrye (USGS, 2008). 
In 1808 by which time the Fur Trade had shifted to the far west white wampum was worth $1.78 per 1,000. By 1816 it was $5.00 per 1,000. By 1842, the Campbell Factory was producing 400 beads a day using two machines bringing the owner a hefty $6,000 in one year for black beads alone (=$155,282.00 today).

The demise of wampum as currency in the eastern Colonies began by the early 18th century as coinage became more available.  By the turn of the 19th century State and Federal governments began to discourage the use of wampum in Native American diplomacy in the Northeast.  The previous use of wampum as money is reflected in the slang use of wampum to mean money or in expressions such as five clams meaning five dollars. Or going to shell out some money.
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Wampum Belts
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One of the most impressive wampum belt is the Huron-Jesuit Belt made by the Mik’maq (Micmac) in 1831. It was made to commemorate the agreement between the Mik’maq Nation of Nova Scotia and the Vatican, where it belt resides today at the Vatican. One on the earliest known belts is the Tradescant Collection, Ashmolean Museum (Oxford, England) and dates sometime about 1656. Also the late 17th century Huron belts preserved at Chartres Cathedral in France (Hamell, G. 2012).

One of the largest belts made for William Johnson, Superintendent of the north department of Indian affairs (ca. 1749) was over six feet in length and contained over 7,000 beads at a cost of 2 pounds and 8 shillings (Jacobs, 1949); equivalent to about $254.00 today. Construction of the same belt today would range around $1,500.00 using artificial wampum beads. 
Mohawk Kahnehstake Belt
(L to R) Rich Hamell, Robert Hamell,
Derrick Lipp and Dylan Lipp

Possibly the largest wampum belt, in terms of the number of beads, is the Mohawk Kahnehstake belt (13,068 beads). Reproduction by the author is shown to the left.
There are several belts of great symbolic significance to the Haudenosaunee: Ayonwatha (Hiawatha), Gus-weh-tah (Two Row), Adodarhoh (Evergrowing Tree; Dust Fan) and the George Washington Covenant belt presented at the Pickering – Canandaigua Treaty of 1794.

[image: image2.emf]                                 
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Ayonwatha (Hiawatha)




Gus-weh-tah (Two Row)
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Adodarhoh (Evergrowing Tree; Dust Fan)


Canandaigua Treaty 1794
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Explanation of Photographs
The following photographs are reproductions of wampum belts made Richard D. Hamell using polymer ‘wampum’ beads manufactured by the Tara Prindle Waaban Aki Company in Storrs, Connecticut and Heidi Chapman (WampumGirl) Irondequoit, New York. 

The following information was extracted from: Clarke, Noah T. 1931 New York State Museum Bulletin No. 288, 24th Report of the Director, pages 85-211 unless otherwise noted.

“The Museum of the American Indian has 37 belts in its collection. The New York State Museum collection consists of 25 belts with much more complete information concerning them, which correspondingly enhances to a greater extent their historical value. The United States National Museum regards the New York State Museum collection with "preeminence" in comparison to the three belts in its collection. Now, with the recent bequest of the Thacher estate of four valuable belts, the New York State Museum collection of wampums may be considered to excel any other of this nature.” (NYSM Bulletin 288, page 104)

Author’s Notes

The content of this book is for educational and research purposes and can not be reproduced or sold without the consent of the author. Data on the reproduction belts and their photographs are the property of Richard D. Hamell and are protected the US Copyright Laws. 
Abenaki Two Persons Belt
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	Original Size: 
	Beaded Length (est.) 18.0 inches. Width 3.0 inches. Rows: 167 long; 9 rows wide. 

	Reproduction: 
	Beaded Length: 28.5inches. Width: 3.6 inches. Length w/fringe: 57.5 inches.

	Beads: 
	167 columns by 9 rows wide. Total Beads: 1,593.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Original belt made with glass beads. This reproduction was constructed with imitation of wampum beads (polymer). The original belt was use in ceremony held about 1890 at Abenaki, Maine.

Adoption Belt
[image: image7.jpg]



Original Size: Estimated to be about 3 feet in length. Clarke suggest about 1/2 of its length has been removed.

Reproduction: Beaded length: 31.5 inches. Width: 3.0 inches. 54 inches with fringe.

Beads: Rows: 198 by 6 wide: 1,188 beads

Materials: Warp: deer leather. Weft: artificial sinew.

An all white belt could be use for adoption or payment to a family for the death of a loved one. Such an offering was to avert retribution.

Reference:

Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.

Algonquian – Iroquois Peace Belt
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	Original Size: 
	No information

	Reproduction: 
	Beaded Length: 44.75inches. Width: 5.0 inches. Length w/fringe: 68.75 inches.

	Beads: 
	274 columns by 10 rows wide. Total Beads: 2,740.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Wampum belt, Iroquois and Algonquian, commemorating peace treaty in 17th century.

References
Peabody Museum; http://pmem.unix.fas.harvard.edu:8080/peabody/view/objects/asitem/search$0040/2/title-desc?t:state:flow=e3a2c2b1-f82f-4d50-8541-6349b8b2484c

Wilkimedia: http://commons.wikimedia.org/wiki/File:Wampum_belt,_Iroquois_and_Algonkian,_commemorating_peace_treaty_in_17th_century_-_Native_American_collection_-_Peabody_Museum,_Harvard_University_-_DSC05418.JPG
Algonquian Promise Belt

[image: image9.png]



	Original Size: 
	Beaded Length: (est.) 18.0 inches. Width 3.0 inches. Rows: 167 long; 9 rows wide. 

	Reproduction: 
	Beaded Length: 28.5 inches. Width: 3.6 inches. Length w/fringe: 57.5 inches.

	Beads: 
	167 columns by 9 rows wide. Total: 1,593.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Algonquian, Eastern Canada or Northeast U.S. Description on commendation event signified by this belt had been cutoff in the photograph.

The following description was kindly provided by Darren Bonaparte (Personal Communications, 2011):

Promise Belt (An Algonquin belt, date probably before 1600). The Mohawks, as keepers of the Eastern Door of the Ho-de-na-sau-nee, League of the Iroquois, "held" both belts, the Promise and Boundary (see image below). These belts have been in the possession of the descendants of these Mohawks for more than two centuries.
[image: image10.jpg]



Boundary Belt
By the "promise" of the purple beads (meaning the people and condolence) this belt has been used in war and mourning. The eight six-sided figures represent cantons or the different tribal council places of the confederacy. The crosses in the center are the council fires built in accord with the points of the compass. At each end, or "gates" of the confederacy the council fire is larger. The four diamond figures represent tribes under alliance with the French, whose "Catholic" sign the four beaded cross in the center. As these figures are nearest the "gates" they define the later condition of the Indians who had accepted the Christian faith.

This belt has been broken at each end and perhaps for stated reasons among the Indians themselves! The original length, marked by yellow ribbons, can be defined by the indentations, on the buckskin strings, which mark the twist of the beads in weaving.

Reference
Darren Bonaparte. 2011. Personal Communications.

Annual Presents Belt

(Also called The 24 Nations Belt)
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	Original Size: 
	Beaded Length: 590 beads. Width: 12. Total: 7,080

	Reproduction: 
	Beaded Length: 75.75 inches: Width: 5.6 inches. Length w/fringe: 94:75 inches.

	Beads: 
	472 columns by 12 rows wide; Total: 5,664.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
The Niagara Treaty created a new Covenant Chain (Fort Niagara Treaty 1764) between Britain and the Aboriginal nations of the western Great Lakes, including the Iroquois Confederacy, the Algonquin and the Huron nations. Britain had been at war with some of these nations since 1760. 
The British were represented by Sir William Johnson, who reaffirmed the historic relations between the two groups and offered solutions to problems between them. This treaty grew out of the Royal Proclamation of 1763, which proposed fair and voluntary land dealings between the British and Aboriginals. The Niagara Congress met in July 1764 and it included members from 24 Aboriginal nations and Crown officials. Over 2,000 people attended. Promises made by Johnson during this congress were preserved on wampum belts that were woven with hundreds of colored shell beads. These belts made up the Twenty Four Nations Belt that recorded the event. The Annual Presents Belt shows 24 Aboriginal nations holding hands in contact with a rock (North America) and a British ship representing England. The King promised to give gifts each year to the 24 Nations on the belt.  If the British forgot this promise, the Aboriginals would ’pull the ship' from Britain.

Johnson promised these presents for "as long as the sun shone and the grass grew, and the British wore red coats." These promises would, however, be gradually discontinued in Upper Canada starting in 1836. During the War of 1812, Aboriginals involved with this treaty would fight with the British, as they believed the treaty bound them to the British cause. This belt, along with the Niagara Treaty belt (1764) was reported lost in a fire at the turn of the 20th century.

References
Canada In The Making.

      http://www1.canadiana.org/citm/themes/aboriginals/aboriginals4_e.html#niagara

Hunter, A. F. 1901. Wampum Records of the Ottawas. In Annual Archaeological Report 1901, Provincial Museum and Art Gallery of Ontario, Ontario Archaeological Museum, Toronto, Canada, pp.52-55.

Antlers of the Chiefs Belt
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	Original Size:
 
	Length: 24.2 inches. Width: 3.4 inches. Rows: 158 long. 10 rows wide. (on cordage)

	Reproduction:
	Beaded Length: 26.0 inches. Width: 4.6 inches. Length w/fringe: 50.0 inches.

	Beads: 
	Length: 159 columns by 10 rows wide. Total Beads 1,590.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
The V represents the antlers of the chiefs and the white back ground represents that the chiefs must always have a peaceful mind when making their decisions and deliberations (Jacobs, 2012).
Reference

Jacobs, Jamie. 2012. Personal Communications.
Battle Fallen Timbers Belt
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Hypothetical Reproduction
	Original Size:
 
	Unknown. Described as a large broad belt.

	Reproduction:
	Beaded Length: 33.0 inches. Width: 7.0 inches. Length w/fringe: 57.0 inches.

	Beads: 
	Length: 190 columns by 16 rows wide. Total Beads 3,340.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Treaty of Greenville 1795. The belt illustrated is a hypothetical rendition of the belt given at the Treaty of Greenville based on the Description “a large broad belt of wampum, with a stripe of white beads running down the centre.” 

Majority of wampum belts were 3 fingers wide suggesting the number of beads in a vertical column to be 7 to 9. So how broad is broad? One of the broadest belts (mat) is 50 rows wide.

It was an arbitrary decision to have the belt width be 16 beads; suffice for a 'broad' belt spanning nearly 2 hands widths. The second arbitrary decision was the length (190 columns) of the belt, having a length reflecting its significance to hold the words spoken at the treaty signing.

The following is an excerpt from Wasburn (1973) on the belt presentation. While the belt is not referred to by a specific name I have designated it the Fallen Timbers Wampum Belt (a.k.a. Treaty of Greenville).
“The Wendats’ leading role in trade, diplomacy, and military matters was recognized by the Euro-American authorities who had dealings with them after contact. In 1795 the Treaty of Greenville was concluded after the Battle of Fallen Timber - final episode in a long war against the nations of Ohio, who were attempting to safeguard the American West from being opened up to white settlement. The victorious American general, Anthony Wayne, handed over to “representatives of twelve Indian nations ”a large broad belt” of wampum, with a stripe of white beads running down the centre representing a “road’ to the “Fifteen Fires” (the fifteen United States). After referring to “your uncle the Wyandot,” General Wayne concluded with: “I place it [the wampum belt]…in your uncle’s hands, that he may preserve it for you.” This symbolic act confirmed the reconciliation of the United States and the nations of the Ohio. Tar-Hay (the Crane), Great Chief of the Wyandots, was the first to sign the treaty of Greenville, sealing both the peace and the fate of Native people in the American West (Washburn, 1973: pp: 2295-303). The Wyandots lost sixteen of their generals (that is, war chief) in this battle – in other words, almost all (Smith Jr. 1973). Forty-eight years later the Wyandots were the last Amerindians to agree to abandon their Ohio lands and were thereby forced to migrate to Kansas.

References
Smith, Robert E. Jr. The Wyandot Indians, 1843-1876. PhD. Dissertation, Okla. State Univ.

Washburn, W. E. (ed.) 1973. Huron-Wendat: The Heritage of the Circle. Random House Publ.

Beaver Belt
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	Original Size:
	Est. Beaded Length: 72 inches. Width: 30 columns.

	Reproduction:
	Beaded Length: 36 inches. Width: 13 inches. Total length w/fringe: 60 inches.

	Beads:
	185 columns by 30 rows wide. Total: 5,550 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Text accompanying photograph: "This fragment is believed part of the six foot belt of white wampum with a beaver of purple or black woven into on end which was presented to Sastaretsi's Wyandots by the Seneca at Niagara. The beading was originally about 30 rows wide."

Wyandot tradition stated this was presented by the Seneca to the Wendat. Fenton, Jennings and others suggest this could have been presented at a council in 1777 (Galban 2013).

Stolle (2016) stated the belt was a gift of Howard W. Elkinton in 1952. Originally collected by Huldah H. Bonwill among the Wyandot in Oklahoma.

References
Galban, Mike. 2013/2018. Personal Communications.

Sherman, Hal. 2013. Personal Communications.

Stolle, Nickolaus. 2016. Talking Beads: The history of wampum as a value and knowledge bearer, from its very first beginnings until today. Hamburg, Germany. ISSN 1437-7837

Beaver Pouch Belt
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	Original Size:
	Beaded Length: 24.75 inches. Width: 4.25 inches. Rows: 16.

	Reproduction:
	Beaded Length: 31.0 inches. Width: 7.2 inches. Length w/fringe: 56 inches.

	Beads:
	Total Beads: 2,690. White: 1,580. Purple: 1,110.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description (verbatim)

Arthur Hemming (1925) described this unusual belt and included the above photograph. "In the accompanying illustration is figured a fine Wampum belt which has recently come into my possession. "The shell belt, apart from the ends of hide, measures 24 3/4 inches long and 4 1/2 inches broad. It consists of 2,696 beads in 16 rows on a woof of thread with a warp of hide, of which 1,580 are white beads and 1,110 are purple. At the end of one of the leathern thongs is a small pouch in the form, apparently, of a tortoise, in which presumably a charm was carried. There is, of course, a considerable literature on the subject of Wampum, some of the papers containing a interesting illustrations and it may be convenient if I give the following references, which, without being an exhaustive list, furnish a good deal of information.”
The chevron pattern in the example figured indicates, apparently beyond doubt, which the belt belonged to the Iroquois Confederacy. Mr. Hale, who first brought forward this point in 1884, states that the origin and meaning of the oblique band were well understood among the Indian tribes, and in the paper referred to above, Four Huron Wampum Records, he produces valuable corroboration of his statement by the important authority of two chiefs well versed in Iroquois tradition, G. H. M. Johnson (Onwanonsyshon), the Government interpreter, and John Buck (Skanawati), the official keeper of the wampum, whose father, grandfather, and great grandfather had held the same office. "Among the Iroquois wampum beads were used chiefly for religious purposes and by way of ratification of laws and treaties. 

British Museum Description
Wampum belt, with a white ground, and two parallel zigzags lines of purple wampum, three beads in width. Most of the length of the belt is 16 rows wide; however at one end, 12 beads in from the end, the number of skin warps is reduced from 17 to 15. At this point one of the purple lines is reduced in width from three to two beads. The skin warps form fringes at both ends; the end with the reduced number of warps also has attached an oval skin zoomorphic feature, with a tail and four limbs indicated by skin tabs holding thin white discoidal shell beads. The other end seems to finish with the full 17 skin warps; but abrasions to these warps suggest the shadows of wefts, now missing with the beads from that end section. There may also be weft shadows on the warp-fringe at the end with the zoomorphic feature. The purple zigzag lines touch the top edge of the belt 7 times, and the bottom 8 times. The belt is ca 170 beads long. One or two beads are missing. 

References
British Museum. http://www.britishmuseum.org/research/search_the_collection_database/search_object_details.aspx?objectid=529560&partid=1&output=Terms%2F!!%2FOR%2F!!%2F19550%2F!%2F%2F!%2Fwampum%2F!%2F%2F!!%2F%2F!!!%2F&orig=%2Fresearch%2Fsearch_the_collection_database%2Fadvanced_search.aspx&currentPage=3&numpages=10
Bushnell, D. I. 1906. The Origin of Wampum. June, J. Anth. Inst. Vol. XXXVI, 1906, p. 172.
Hale, Horatio 1897. Four Huron Wampum Records. J. Anth. Inst. Vol. XXXI, 1897, p. 244. 
Hemming, Arthur G. 1925. A Notable Wampum Belt. Man, Vol. 25 (Sept.), pp. 130-131.
Holmes. W. H. 1883. Art in Shell. 2nd Ann. Rep. Bureau of Ethnology. Washington, 1883. 
Museum Tradescantium or a Collection of Rarities preserved at Lambeth, near London, by John Tradescant. London, MDCLVI.
Royal Society. 1681. Catalogue and Description of the Natural and Artificial Rarities belonging to the Royal Society and preserved at Gresham College, London.
Stevens, Edward T. 11870. Flint Chips, Edward T. Stevens, Hon. Curator, Blackmore Museum, 1870, p. 454. 

Black Snake Belt

[image: image16.jpg]T T e T T YT T i
S L e e T T T T e T T TR
~€L TR 0 RO TR RT TR ERERREE FENT RN DO DO AEEEE s AR BT LR it
~C00 0 R GO AAFIET SUSURRE 0T 010 IRURREVERUTTEY LR REREE PO D0 R EIRARTVBLVTVT VL ERRER R L T
T L L L e o R A

’llll-llm..lllllllﬂl-lﬂllllllmIlllllllllullllllllllll‘lﬂllm
m!llm----llmlmml-mmmmm.—
' -—ll.III-II-HIllIIll‘lIIIlHI-II“I'mm.."lIIIIIII
‘l““"'l‘\lﬂll‘l-lllﬂl.lﬂﬂlllll‘llIml“lllillllll“lmlllll'ﬂlll '





	Original Size:
 
	Beaded Length: 6.25 inches. Width: 2.5 inches...

	Reproduction:
	Beaded Length: 18.2 inches. Width: 4.1 inches. Total length w/fringe: 42.2 inches.

	Beads: 
	109 columns by 9 rows wide. Total: 981 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
This belt was sent by Chief Black Hawk, the famous Sauk leader and patriot of the Indian nations at Traverse Bay, Michigan, with a message that their people should remain neutral during the campaigns and Indian revolts at Michilimackinac.

This is part of a personal belt belonging to Tëwönyas (Chainbreaker). 

Tah-won-ne-ahs was born between 1737 and 1760, and died in 1859.

Governor Blacksnake was a Seneca War Chief who fought on the side of the British during the American Revolutionary War from 1777 to 1783, most notably at the Battle of Oriskany.

Note: the reproduction belt consists of more rows of beads to approximate the length of the original belt may have been.

References
Anderson, Lisa, 2013, NYS Museum. Personal Communications
Bardeau, Eileen Wms., Edited by Jaré Cardinal, 2010. Definitive Seneca: It's In The Word by l. Published by Seneca-Iroquois National Museum.

Clarke, Noah T. 1931. New York State Mus. Bull. No. 288.
Blacksnake’s Condolence Belt

[image: image17.jpg]



Reproduction
	Original Size:
 
	Beaded Length: 40.0 inches. Width: 2.2 inches. Columns 246. Rows 7.

	Reproduction:
	Beaded Length: 41.5 inches. Width: 3.2 inches. Total length w/fringe: 65.5 inches.

	Beads: 
	246 columns by 7 rows wide. Total: 1,722 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Dark wampum belts were used in mourning councils when the ceremony of "raising up" new names and sachem (hoyaneh) took place. The custom in these ceremonies dictated that one clan should do the mourning, while the opposite clan condoled. These two clans may be represented by the diamond figures, while the V-shaped figure may signify the spreading antlers or "horns," the emblem for “authority" or "power."
“The mourning ceremony for a fallen Chief is both to console the mourning brotherhood and on the 10th day to install a successor to carry the Chieftain name and duty of that office. The belt shows two diamonds signifying the Elder Brothers (Mohawks, Senecas, Onondagas) and the Younger Brothers (Oneida, Cayuga, Tuscarora).”
“The V design at one end signifies the symbol of chieftainship. The successor is chosen by the women. Much protocol is involved in the condolence ceremony, from the singing of the Song of Peace as the condoling Chiefs and the people following the singer journey toward the mourning Chiefs, to the installation of the candidate Chief” (Bardeau, 2011).”
This belt was believed to have been owned by Blacksnake.

References
Anderson, Lisa, 2013, NYS Museum. Personal Communications
Bardeau, Eileen Wms., Edited by Jaré Cardinal, 2010. Definitive Seneca: It's In The Word by l. Published by Seneca-Iroquois National Museum.

Clarke, Noah T. 1931. New York State Mus. Bull. No. 288, Fig. 30.
Cabins of the Confederacy Belt
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	Original Size: 
	Beaded Length: 41.0 inches. Width: 4.0 inches. 238 columns by 14.

	Reproduction:
	Beaded Length: 55.6 inches. Width: 6.5 inches. Total length w/fringe: 79.6 inches..

	Beads: 
	347 columns by 14 rows wide. Total: 4,858 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Beauchamp reported this belt being in the National Museum in Washington, D.C. (1901). The belt was obtained by W. N. Thompson, Chatham, Canada. The beads are mostly dark and rather variable in thickness. One white bead in the outside row is 3/8 inch long, but most are less than a quarter of an inch. The thongs are of plain buckskin. It is said to have belonged to Tecumseh, and this seems not improbable. On the other hand Andrew John, a Cattaraugus Seneca, made this note on it, which is preserved at Washington:

“Wampum belt of the Iroquois Indians. This shows the formation of the confederacy called the Five Nations. The five figures of men represent the five tribes of this people as united to form a government of the league. The right hand wigwams are supposed to be the western end of their territory, and the first man to the right represents the Seneca, the doorkeeper to the league, the second the Cayuga tribe, the third the Oneida, the fourth the Mohawk, and the fifth the Onondaga. The first house is the council house, the next five are the original wigwams of the Five Nations, the seventh or last house is the one added to the confederacy, or the Tuscarora tribe, now known as the Iroquois confederacy.”
This is rather fanciful, and the Iroquois are fond of referring all they can to the foundation of the league. There are actually eight houses on the belt, which may be read in reverse order, being alike on both sides. Two houses are broader than those at the other end of the belt, made in a different way and without pinnacle. They are not united. Three figures of men next these stand apart and are nations not in alliance as yet, though this may be sought. Two joining hands and supporting a flag between them are in active alliance, and may be the British and Shawnees. Six cabins united by a basal line may be the Six Nations, whose alliance is sought. They are distinguished from those at the other end by side pinnacle, which may be chimneys, indication their advanced condition. This is partly conjectural, but would agree with the supposed history of the belt (Beauchamp, 1901, pp. 408-409).

Thanks to Rick Hill, Six Nations, for providing high quality photographs of the original belt which facilitated this reproduction.

References
Bardeau, Eileen Wms., Edited by Jaré Cardinal, 2010. Definitive Seneca: It's In The Word by l. Published by Seneca-Iroquois National Museum.

Beauchamp, William M. 1901. Wampum and Shell Articles Used By The New York Indians. New York State Museum Bulletin No. 41, Vol. 8.

Caldwell Belt
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Reproduction Belt (left)
Sir John Caldwell Painting (Museum of Man)
	Original size:
	No given

	Reproduction:
	Beaded Length: 77.5 inches. Width: 6.5 inches. Total length w/fringe: 98.0 inches.

	Beads:
	382 columns by 14 rows wide. Total: 5,348 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
The painting on the right is believed to have been done by an artist whose identity is unknown. The individual is believed to be that of Sir John Caldwell. Sir John was the nephew of Lieutenant Colonel John Caldwell.

Sir John Caldwell fifth Baronet of Castle Caldwell. County Fermanaghn, Ireland. He served in North America from 1774 to 1780 as an officer in the King's Eighth Regiment of Foot, stationed at Fort Niagara and Fort Detroit. During this period he was elected Chief of the Ojibwa Indians, who gave him the name Apatto, or Runner. After his return to Ireland an unknown artist painted Caldwell dresses in Indian finery he brought back from North America. Most of these Caldwell artifacts were acquired by Arthur Speyer Jr. and ultimately by the National Museum of Man when it bought the Speyer Collection. (Caldwell, E. 2002)
It had been suggested the painting was of Lt. Colonel Caldwell, but Stevens contends the painting could not be that of Lt. Colonel Caldwell because he died in the severe winter of 1776 at the fort. It was when his nephew returned to England he posed in the clothing and Native American gifts he had received from his uncle. The wampum belt Caldwell is holding is a war belt, but its provenance is unknown (Tobin, 1999).
References
Caldwell, E. 2002. Caldwell Archives. Rootsweb. http://archiver.rootsweb.ancestry.com/th/read/CALDWELL/2002-02/1014841360

Tobin, Beth Fowkes. 1999. Picturing Imperial Power: Colonial Subjects in Eighteenth Century British Paintings. 304pp.

Canandaigua Treaty (1794)
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Also known at the Washington Covenant Belt

	Original size:
	Beaded Length: 75.5 inches. Width: 5.25 inches. 

	
	Rows: 15. Total: about 10,000 beads. (Estimated 102 inches long by 6.0 inches wide).

	Reproduction:
	Beaded Length: 103 inches. Width: 6.3 inches. Total length w/ fringe: 125.0 inches.

	Beads:
	609 columns by 15 rows wide. Total: 9,135 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
The Treaty of Canandaigua was signed at Canandaigua, New York on November 11, 1794, by fifty sachems and war chiefs representing the Grand Council of the Six Nations of the Iroquois (Haudenosaunee) Confederacy (Cayuga, Mohawk, Oneida, Onondaga, Seneca and Tuscarora nations), and by Timothy Pickering, official agent of President George Washington. The treaty established peace and friendship between the United States of America and the Six Nations, and affirmed Haudenosaunee land rights in the state of New York, and the boundaries established by the Phelps and Gorham Purchase of 1788. It was the second diplomatic agreement entered into by the United States of America under its current Constitution (the first was the Treaty of New York, made with the Creek Indians in 1790). The Canandaigua Treaty, also known as the Pickering Treaty and the Calico Treaty, is still actively recognized by the United States and the nations of the Haudenosaunee confederacy. The Six Nations in New York still receive calico cloth as payment, while the Oneida of Wisconsin still receive an annuity check of $1,800.
The symbolic figures of 15 men with outstretched arms and clasped hands extend along its length. In the center is a figure of a house, from the roof of which extends a protecting shelter for the man standing on either side. These two figures may be considered to be the Keepers of the East and West Doors, respectively, of the Iroquoian Long House and to be acting as guards to the open door of the effigy of the pale face house, or the National Capitol Building. The other remaining 13 figures, signifying the 13 original colonies, are joined in unity by the clasped hands. The designs are woven in the dark or purple beads on a solid white beaded field which denotes peace and friendship (Clarke, 1931). 

Reference:
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288.

Caughnawaga (St. Regis)
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	Original Size:
	Length: 31.6 inches. Width: 2.1 inches. Row: 7. 

	Reproduction:
	Beaded Length: 32.5 inches. Width: 2.9 inches. Total length w/fringe: 47.5 inches.

	Beads:
	174 columns by 7 rows wide. Total: 1,218 beads.

	Material:
	Warp: artificial sinew. Weft: artificial sinew.


Description 

This is a white belt strung on twine thongs. It carries a series of seven purple crosses along its length with a purple zigzag pattern at one end. 

Donaldson alluded to this belt in 1890 (Beauchamp, '01, p. 415) as embodying "the pledge of seven Canadian 'Christianized' nations to abandon their crooked ways and keep an honest peace." In 1886 Thomas Webster (Beauchamp, '01, p. 415) called it a "St Regis tribe belt, given to mark their submission to the power of the Six Nations, with a promise of peace." According to A. C. Parker, it records the secession of the St Regis and Caughnawaga Indians from the League and their removal to Canada; interpreting it as meaning, "Their path is not straight, they have forsaken the law and gone to the land of the cross." 

Burying the Hatchet Belt, Mohawk Wolf Belt, and this belt have been associated with the Great Peace Council held at Kahnawake in Montreal ending the French and Indian War ca 1760 (Bonaparte, 2012).

References
Bonaparte, Darren. 2012. Personal Communications. See. www.wampumchronicles.com.
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288, Fig. 29.
Champlain Belt
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	Original Size:
	Beaded Length: 39.5 inches. Width: 2.0 inches. Rows wide: 7.

	Reproduction: 
	Beaded Length: 51.6 inches. Width: 2.8 inches. Total length w/fringe: 64.6 inches.

	Beads:
	287 columns by 7 rows wide. Total: 2,009 beads.

	Material:
	Warp: artificial sinew. Weft: artificial sinew.


Description
This belt is practically a duplicate of the Eli S. Parker Belt, also called the Donehogawah Belt. Both belts are woven with purple-beaded backgrounds carrying five white hexagons equally spaced along its length. At each end, for the length of an inch, are alternating rows of white and purple beads, and the only apparent difference between this and the Parker Belt is that the latter has three white stripes at each end, while this one carries four. 
The "reading," as given by Daniel and. Thomas La Forte (Beauchamp, '01, p. 419) at Onondaga Castle, July 19 and August 1, 1898, is as follows: 
“Represents a sorrow meeting of the Five Nations. If a misfortune happen: if little boys and girls were taken and one killed-to consider what should be done for remedy that misfortunes tooth for a tooth, an eye for an eye. This is a Hiawatha belt. This belt is used when meeting of that kind is called.”
A label on this belt states that it commemorates the excursion of Samuel Champlain into the country of the Iroquois in 1609. 

Reference 
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288. 
Child Belt
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	Original Size:
	Not Given

	Reproduction:
	Beaded Length: 21.0 inches. Width: 4.75 inches. Total length w/fringe: 38.0 inches.

	Beads:
	109 columns by 10 rows wide. Total: 1,090.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description 

Child’s belt of unknown origin.

Reference
Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN. 

Chief Condolence Belt
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Also called Blacksnakes Belt.

	Original Size: 
	Beaded Length: 40.0 inches. Width: 2.2 inches. Columns 246. Rows 7.

	Reproduction:
	Beaded Length: 41.5 inches. Width: 3.2 inches. Total length w/fringe: 65.5 inches.

	Beads: 
	246 columns by 7 rows wide. Total: 1,722 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Dark wampum belts were used in mourning councils when the ceremony of "raising up" new names and sachem (hoyaneh) took place. The custom in these ceremonies dictated that one clan should do the mourning, while the opposite clan condoled. These two clans may be represented by the diamond figures, while the V-shaped figure may signify the spreading antlers or "horns," the emblem for authority" or "power."
“The mourning ceremony for a fallen Chief is both to console the mourning brotherhood and on the 10th day to install a successor to carry the Chieftain Name and duty of that office. The belt shows two diamonds signifying the Elder Brothers (Mohawks, Senecas, Onondagas) and the Younger Brothers (Oneida, Cayuga, Tuscarora).

The V design at one end signifies the symbol of chieftainship. The successor is chosen by the women. Much protocol is involved in the condolence ceremony, from the singing of the Song of Peace as the condoling Chiefs and the people following the singer journey toward the mourning Chiefs, to the installation of the candidate Chief” (Bardeau, 2011).

This belt was believed to have been owned by Blacksnake.

References
Anderson, Lisa, 2013, NYS Museum. Personal Communications
Bardeau, Eileen Wms., Edited by Jaré Cardinal, 2010. Definitive Seneca: It's In The Word by l. Published by Seneca-Iroquois National Museum.

Clarke, Noah T. 1931. New York State Mus. Bull. No. 288, Fig. 30. 
Clan Unity

[image: image26.jpg]



	Original Size:
	Beaded Length: 36.0 inches. Width: 2.8 inches. Rows: 198 columns by 7 rows wide. Total: 1,386 beads.

	Reproduction:
	Beaded Length: 35.0 inches. Width: 3.25 inches. Total length w/fringe: 59.0 inches.

	Beads:
	198 columns by 7 rows wide. Total: 1,386 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
This belt was one of the Constitutional Memorials and signified the essential unity of the clans ‘who sat opposite each other about the Fire.' The white background signifies peace, unity, and friendship (Tehanetorens, 1999, p. 46).

Reference
Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.

Cleansing the War Belt 1818
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	Original Size:
	Columns: 205 by 7 rows: 1,435 beads.

	Reproduction:
	Beaded Length: 33.0 inches by 3.5 inches. 57 inches w/fringe.

	Beads:
	Columns: 205 by 7 rows: 1,435 beads.

	Materials: 
	Warp: deer leather: Weft: artificial sinew.


Description
Described as a belt given to the Chippewa (Michigan) by the Delaware Nation.

On May 22, 1815 a Council was held at Michilimackinac with the British, Dakota, Winnebagoes, Fox and Menominee. Captain T. G. Anderson of the Indian Department stated the great Wampum Belt, by which they had been summoned to war, was divested of its red color, and rendered blue, as a symbol of peace, according to their customs.. The ceremony commenced with displaying the great Wampum Belt, which having changed its color, was now the Belt of Peace.

This Delaware belt shows the kind of iconography employed in wampum belts. The two human figures holding hands are a symbol of peacefulness. They have laid down the weapons of war at their feet. The double diagonal lies represent the two sides that have joined together in peace, strengthen their alliance. The large pipe is that which is used to seal the agreements made between the two parties.

Wampum belts meant to declare war were often painted red to symbolize the spilling of blood that was about to take place. The assembled warriors and chiefs were then told that Peace had been made between Great Britain and the United States. Lieutenant Joseph Renville and Captain Francois Michael Dease of the Indian Department were sent various Native Nations with the Wampum Belt, Pipe of Peace and speech to inform them of the peace treaty.

The American also sent emissaries among both their allies and former enemies. A number of treaties were negotiated soon after the end of war to solidify their allegiance to the U.S. In July 1815 Meskwaki chief Black Thunder explains the significance of the pipe to Governor Missouri Territory of William Clark in making peace between them: I call heaven and earth to witness, and smoke the pipe in evidence of the truth and sincerity of what I have said. . . My only desire is to smoke it with you—to grasp your sacred hand, and claim the protection of the United States for myself and tribe. I hope as the pipe touches your lips, it will operate as a blessing on all my tribe—that the smoke will rise like a cloud, and as it passes away will carry with it all the animosities that have arisen between us.

Author's Note: Interesting belt. Several images are composed of half beads.

Reference
http://sixnationslegacy.org/sending-peace-belts/
Chippewa-Ojibwa Claus Belt
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	Original Size:
	36.5 inches by 3.0 inches. Rows: 10.

	Reproduction:
	43.0 by 4.5 inches. Total length w/fringe: 67 inches

	Beads:
	Total: 2,700 (including 160 half beads.

	Materials:
	Warp: deer leather: Weft: artificial sinew


Description
The museum report stated the belt was created in 1807 and is of Chippewa-Ojibwa origin. The shell beads are woven on twine cordage. It is a commemorative belt presented to the Chippewa-Ojibwa Chief and commissioned by the Deputy-Superintendent General of the British Indian Department, William Claus, in 1807.

Museum of American Indian Heye Foundation: Wampum belt commemorative of the visit of a Chief to King George III in 1807: Chippewa belt.

Becker and Marshall (2004) gave the following description
The W C-Two People-1807 Belt. This belt (Heye Foundation cat. no. 1/4004) is one of two initialed belts long held in the Heye Foundation collections at the Museum of the American Indian. Molloy provides a published picture of this interesting belt,39 which may be of a relatively late date and which Becker had placed into a tourist category of secular belts. We now recognize this group as a subcategory of normal diplomatic (political) belts. The initials and the date provide an unmistakable orientation for the reading of this belt. Of note is that there are three different sections of the belt as demarcated by the color of the background. At the left is a white area into which dark beads have been used to form the "W C." The central zone has a dark background on which appear two human figures at either end, holding or linked by a chain (?) that depends from their hands and runs across the lower part of the belt.

Above this linking element (chain?), and in the center of the belt, is a small pipe also worked in white beads. At the right end is another white panel, into which the date 1807 is worked in dark beads. This is believed to be the year during which the belt was made, but no confirming text has been located. Jonathan Lainey suggests that the initials "WC" may be those of the Indian agent named William Claus, who was the son of Ann Johnson and Daniel Claus. Ann Johnson was a daughter of Sir William Johnson. The WC-1807 belt clearly falls into this small, lettered subset of the secular category of wampum belts. Becker had correctly believed that the 1807 belt had been commissioned by non-Indians, but at first did not understand that it fell into the diplomatic subcategory of belts that emerged as early as 1745, and perhaps as early as 1724.

Reference

Becker, Marshall J. & Lainey, Jonathan. 2004. Wampum Belts with Initials and/or Dates. American Indian Culture and Research Journal. 28 (2)

National Museum of the American Indian. Smithsonian Museum. WC 1807.

Cornplanter’s Condolence Belt
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	Original Size:
	Beaded Length: 36.5 inches. Width: 2.0 inches. 

	Reproduction:
	Beaded Length: 37.75 inches. Width: 3.25 inches. Total length w/fringe: 61.75 inches.

	Beads:
	225 columns by 7 rows wide. Total: 1,575 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
A long, narrow, somewhat mutilated belt made entirely of purple beads strung on fine buckskin thongs which are double and twisted along the edges. It once may have carried five white designs of some nature in the now regularly distributed gaps along its length.

It was the personal belt of the once noted Seneca civil chief, Cornplanter. The demonstration of sorrow was portrayed by dark ritualistic ceremonies performed for decease sachems. In obedience to a dream, Cornplanter destroyed all of his personal effects except this belt and a tomahawk (Clarke, 1931).

Comment
In reproducing Cornplanter's belt the author decided to fill the 'missing bead gaps' with purple beads.
Reference 
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288.

Council Summons Belt
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	Original size:
	Beaded Length: 25.5 inches. Width: 2 inches. Rows: 7.

	Reproduction
	Beaded Length: 29.75 inches. Width: 2.8 inches. Total length w/fringe: 50.75 inches.

	Beads:
	170 columns by 7 rows wide. Total: 1,190 beads.

	Material:
	Warp: artificial sinew. Weft: artificial sinew.


Description

This belt consists of four pairs of diamond-shaped figures worked in purple on a white beaded background. Near one end is a purple rectangular patch 22 beads long, on which is figured a small white cross. The other end is somewhat mutilated but it partly reveals a purple diamond containing a white cross. The belt is made on buckskin thongs. 

Doctor Beauchamp remarks there should be five pair’s diamond-shaped figures if it is to be considered an alliance belt given at a treaty between the Seven Nations of Canada and the Five Nations of the Iroquois before 1600, as stated by Thomas Donaldson. Beauchamp records it as a recent belt; by reason of the fact that wampum of this nature was unknown in inland New York at so early a date. Thomas Webster, 0-ya-ta-je-wah, the Onondaga wampum keeper in 1888, referred to it as an Iroquois League Admission Belt. Daniel and Thomas La Fort (Onondaga Indians) gave the following interpretation (Beauchamp: '01, p. 422) on July 19 and August 1, 1898, to E. W. Paige: 
“This belt was used to call a meeting of the Five Nations, at which should be read all the laws. This was made when Hi-a-wat-ha was traveling and distributing the clans, and this belt made to represent the nations were divided into clans, and were to remain strictly so-that there could be no intermarriage.”
Reference
Clarke, Noah T. 1931, New York State Museum Bulletin No. 288. 

Dark Doorway Belt
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Wolf Clan Condolence Belt

	Original Size: 
	Beaded Length: 42.25 inches. Width: 4.25 inches. Rows wide: 15.

	Reproduction:
	Beaded Length: 62.0 inches. Width: 6.75 inches. Rows wide: 15. Length w/fringe: 86.0 inches

	Beads:
	Columns: 371 by 15 rows. Total beads: 5,565.

	Materials:
	Original: cordage on leather. Reproduction: Warp: deer leather. Weft: artificial sinew.


Description
The title Wolf Clan Condolence Belt which the National Museum of American Indians (NMAI) gave for the purple belt would coincide with the Dark Doorway because the title Donihogeweh which means Open Doorway belongs to the Wolf Clan. And Donihogeweh’s responsibility is to guard the door way of the Haudenosaunee. So when the person who holds this title dies the wolf clan would be condoled in a condolence ceremony and a new person would be installed to hold the title. It coincides with the Dark Doorway in the Roll Call Song (Jacobs, 2012).

The right-hand side of the belt indicated the belt was longer and was approximately the same distance from the end of the wolf's face as shown on the left side of the belt. It would be conjecture to assume it had the same pattern of vertical white beads and hence, the belt's length was replicated in the condition of the original belt as it is today (Hamell, R.D., 2012).

Reference
Jacobs, Jamie. 2012. Personal Communications.

National Museum of  the American Indian.
Delaware Land Belt
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	Original size:
	Beaded Length: 30.0 inches. Width: 4.5 inches. Rows: 15.

	Reproduction:
	Beaded Length: 27.25 inches. Width: 6.75 inches. Total length w/fringe: 47.25 inches.

	Beads:
	160 columns by 15 rows wide. Total: 2.400 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description

This belt records the conditions under which the Lenni-Lenape or Delaware Nation ceded a certain tract of their territory to the white man, and that they retained the right to travel, hunt and fish on the lands parted with. The design representing their trail over the territory sold.

This belt belonged to William Penn and was the property of J. Merrick Head who in 1887 purchased the Penn estate known as Pennsylvania Castle at Portland, England. This belt was sold at auction July 12th, 1916 by Christie of London and purchased from the buyer at that sale by Mrs. Thea Heye and presented by Harmon W. Hendricks.
An interesting record on the importance of wampum belts to be given to the Delaware was recorded by Hagedorn (1988: p. 67):

“Wampum's importance in Iroquois council protocol required the interpreter to be familiar with its uses and significance. Since his English employers relied on his expert advice when planning the delivery of speeches and responses during conferences, the interpreter had responsibility for choosing the appropriate wampum. If none of suitable type or value was available in the government's council bag, the interpreter had to procure it, usually by employing some Indian women to make the needed belts or strings (Thwaites,1995). When the interpreter could not be present to make the selection himself, he sent his advice in writing to the governor or his representatives. Conrad Weiser, for example, wrote to Governor Hamilton in September of 1754 regarding a forthcoming council: 'The Wampums are marked and your Honour will easily see to what Article they belong. The largest Belt of the Delawares is of very great Consequence and Importance, and ought to be answered in a very solemn manner by your Honour and the Council, including the House of Representatives, with a much larger Belt and a moving Speech. Weiser went on to assert that the Pennsylvania government' should give large Belts. The Wampums are cheap, and make, if worked into Belts and attended with proper Speeches, good impression. Although the interpreters might not have fully understood the meaning placed on wampum by the Indians, they certainly knew what was required to make effective, proper impressions during Indian- European conferences. This information proved invaluable to the English colonial governments.”
References
Hagedorn, N. L. 1988. A Friend to Go Between Them: The Interpreter as Cultural Broker during Anglo-Iroquois Councils, 1740-70. Ethnohistory, Vol. 35, No. 1 (Winter), pp. 60-80.

National Museum of the American Indian.

Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.
Thwaites, R.G. 1995. Early Western Travels, 1748-1846. Ams Printing Inc. Reprint.
Delaware: Teedyuscung Belt
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Conception and reproduction of Teedyuscung Belt by R. D. Hamell

	Original Size: 
	Said to have been six feet (belt doesn't exist)

	Reproduction: 
	Beaded length: 57.0 inches. Width: 7.0 inches. Length w/fringe: 81.0 inches.

	Beads: 
	343 columns by 15 rows. Total bead: 5,145. 

	Materials: 
	Warp: deer leather. Weft: artificial sinew.


Description
This is a reproduction of the 6-foot-long belt Pennsylvania gave Delaware leader Teedyuscung during the first Easton talks in 1756. The belt signifies the new relationship between the British colony and the Ten Nations that Teedyuscung said he spoke for -- the Six Nations of the Iroquois and the Delawares, Shawnees, Mohickons and Munsees. On the belt, which no longer exists but might have looked like this image, the central figure represents Pennsylvania; the smaller figures on each side represent the Ten Nations. (Original artwork by Eileen Koehler; from a private collection / November 27, 2006 and reported by Mark Turdo, historian for the Moravian Historical Society).

Additional information was given in the 1756 report from the Council of Easton on July 30th of 1756:

At a Council held at Easton, on Friday the 30th of July, 1756, P. M. Present, The Honourable the Governor. William Logan, Richard Peters, Benjamin Chew, John Mifflin, Esquires. Conrad Weiser, Esquire:
“MR. WEISER was ask’d, Whether it was intended the Governor should keep the Belt Teedyuscung gave, or return it? Mr. Weiser answered, That having some Doubts about it, he put the same Question to Newcastle, who said the Belt was sent by the Six Nations to the Delawares, and as it was given by them to the Governor, it ought to be preserved among the Council Wampum, being a Belt of great Consequence; and it would be well to return another of a Fathom long, and at the Deliver of it, which must be in Council To-morrow, to make a proper Address to Teedyuscung, that he would be diligent, and carry it to all the Nations within his Influence. Newcastle said further, That Teedyuscung would want Abundance of Wampum, and if he had it not, the Cause would suffer exceedingly. He hoped the Council Bag was full, and desired it might be emptied into the Lap of Teedyuscung. Mr. Weiser concurring in Opinion, and saying, that the French gave great Quantities of Wampum to their Indians, and on Matters of Consequence their Belts were several Fathom long, and very wide, the Secretary was ordered to bring what Wampum he had into Council, viz. Fifteen Strings, and seven Belts, a Parcel of new black Wampum, amounting to seven Thousand; and having no new white Wampum, nor any proper Belts to give in Return for Teedyuscung’s Peace Belt, a Messenger was sent to Bethlehem, and he returned with five Thousand; upon which the Indian Women were employed to make a Belt of a Fathom long, and sixteen Beads wide; in the Center of which was to be the Figure of a Man, meaning the Governor of Pennsylvania, and on each Side five other Figures, meaning the ten Nations mentioned by Teedyuscung.”
References
Koehler, Eileen. 2006. Original artwork for a private collection.

Turdo, Mark. Historian and former curator of the Moravian Historical Society. See: http://www,chicagotribune.com/news/local/all-fi_talksbreakoutnov27,087,3057.story
Delaware William Penn Belt
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	Original Size:
	Est. Length: 30.0 inches. Width: 3.9 inches. Rows: 12.

	Reproduction:
	Beaded Length: 243 rows: 42.5. Width: 5.5 inches. Length w/fringe: 66.5 inches.

	Beads:
	Rows: 243 by 12: 3,156 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Described as being of Huron-Wendat origin from the state of Kansas (1810-1850). A date of creation inferred is 1600-1650. Originally from the widow of Silas Armstrong, Chief of the Wyandot in Kansastses. Cat. No. 012123.000.

Formerly owned by Silas Armstrong (Principal chief of the Wyandot in Kansas, 1810-1865); purchased by Walter C. Wyman (ca. 1851-1927, Chicago area dealer and collector) from Armstrong's widow, Zalinda Hunter Armstrong (Wyandot, ca. 1821-ca. 1900); purchased by George Heye in 1907.

Reference
National Museum of the American Indian. http://www.nmai.si.edu/searchcollections/item.aspx?irn=12573&culid=245

Delaware William Penn 1682 Belt
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	Original Size:
	approx. Length 38.0 inches. Width: 17.5.0 inches. Rows: 10.

	Reproduction: 
	Beaded Length: 28.6 inches. Length w/fringe: 52.6 inches.

	Beads: Rows: 
	165 columns by 18 rows wide. Total Beads: 2,970.

	Materials: 
	Warp: deer leather. Weft: artificial sinew.


Description
Tehanetorens (quote): “This belt was given to the Indians before they entered the Council House where the treaty was to be made. It was a token of amity and good faith. The figure with the white heart represents the white man and the other figure represents the Indian. When the treaty had been concluded and the Indians went out of the Council House with William Penn, they presented him with a return belt as evidence of their good faith.”
Quote Bardeau (2011)

“Oral Tradition: This belt is said to have been given by William Penn to Shakamoxon in 1673. At about this time, Penn also purchased 4 tracks of land from Chief Tamaned, leader of the Lenape Nation (Delawares), prior to a treaty council in 1683. The figure with the white heart signifies the peace and sincerity of Penn and his followers. The other figure represents the Lenape Chief and his people. The inner square represents the thought was guided by love and peace, and the outer square represents truth by the Great Spirit. The two diagonal lines indicate that the two groups will live side by side in harmony and they will support each other to protect the friendship.”
The Walking Purchase

This belt was given to William Penn by Lenapé Chief Tamenend following the signing of the Great Peace Treaty of 1682, which took place under an elm tree at Shackamaxan (Pennsylvania).

The belt signifies the reaffirming of the friendship, good will, openness, and love forever between the people of the Lenapé and Penn and his people as was expressed in the First William Penn Belt just previous to the Peace Treaty council. Later, after William Penn's [image: image161.jpg]


death, his sons cheated the Lenapé of over 1.2 million acres in the Lehigh Valley through the Walking Purchase of 1737. 

It was Penn’s sons “who falsely represented an old, incomplete, unsigned draft of a deed as a legal contract.”
They convince the Chiefs the Lenapé Chiefs 50 years ago agreed to give the Penn family land which could be walked in a day and a half. To assure they would get as much land as possible Tom Penn had paths cleared through the woods and hired the three fastest runners in the province.

In 2004, the Lenapé’s case was dismissed by the United States Supreme Court.

References
Bardeau, Phyllis Eileen Wms. 2011. Definitive Seneca: It's In The Word. Jaré Cardinal, editor. Seneca-Iroquois Museum Publisher, Salamanca, New York, 443pp.

Hill, Rick. 1989. Council Fire. Woodland Cultural Centre, Brantford, Ontario, 51pp.

Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.

Delaware Penn ROM Belt
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	Original Size:
	Length: 17.3 inches. Width: 5 inches. 117 columns by 13 rows. 1521 beads

	Reproduction:
	Beaded length 19 inches by 6 inches wide.

	Beads:
	117 columns by 13 rows. Two horizontal rows top and bottom. 1,745 beads

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Purple beads made from saltwater shells strung on a fiber thread form the background of the belt. This wampum belt features two figures in the centre, a Native and non-Native (with hat) clasping hands. Also shown are two parallel diagonal lines worked in white beads. Wampum strung on fiber thread. This belt is finished with a strip of fur at each end. ROM assigned its age as being from the 16th to 18th Century.

At the ends of the belt is fur (species?). The top and bottom warp outside edge has a horizontal row of purple beads. There is a second partial row on the bottom right.

[image: image162.jpg]


This image was also found on the STUDYBLUE web site with the caption as a Delaware Belt depicting William Penn with a Delaware Chief, be it a rough 'negative image' of the William Penn-Delaware Belt of 1662 shown below.

Author's note: the presence of diagonal lines supports an Iroquoian affiliation. Other characteristics of this belt should be detailed.

The first characteristic which struck me as unusual is the ends are edged with fur (fox?). The second: the top and bottom edges are lined with the beads lying horizontally, not totally odd since the Great White Belt is done so).
Close examination of the diagonals and figure legs to determine missing beads were the cause of the 'discoloration' found the beads used were highly variegated (poor quality) and sections of individual rows are comprised of 2 shorter beads. This combination of sizes contributed to the distortion of the images and diagonals. This 'abnormalities' brought to mind “is it a composite beaded belt using beads collected from different time periods?”
Reference
Royal Ontario Museum

DePeyster Belt
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	Original Size:
	Rows 31. Length: 57 inches. Deep Red Glass Beads



	Reproduction:  
	453 columns. Rows: 31: Total beads: 14,043. Length: 73 inches. Width: 15.5 inches. W/fringe: 96 inches.

	Beads:
	Translucent Blue. Glass Beads

	Materials:
	Deer leather. Weft: artificial sinew.


Description
Colonel Arent Schyler DePeyster, Treaty 1775, represented by 16 plus tribes.

Merseyside Museum, Liverpool, England. King's Regiment Collection. Photograph copy for unknown identified news article (1972?) on file at the Merseyside Museum provided by George R. Hamell, Courtesy Charles Garrad, Ontario, Canada.

Johnson and Smith described the belt as Iroquoian type circa 1780 and the beads are French glass. It was collected by Arent Schuyler de Peyster, British commandant at Michilimackinac (1774-1779) and later served at Detroit during the American Revolution. The 12 human figures holding hands "usually indicated friendship or alliance, although the dark color of the background beads suggests alliance in war."

The belt is in the collection at the National Museums and Galleries in Merseyside, Liverpool, England NML 58.53.9, ex King's Regiment Collection, presented to Arent Schuyler DePeyster (1736-1822), ca 1777.

Reference:

Johnson, Michael and Jonathan Smith. 2003. Tribes of the Iroquois Confederacy. Osprey Publishing Co., 48pp.

Stolle, Nickolaus. 2016. Talking Beads: The history of wampum as a value and knowledge bearer, from its very first beginnings until today. Hamburg, Germany. ISSN 1437-7837

Detroit Belt
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	Original Size:
	Length: 18.5 inches. Width: 2.0 inches. 7 beads wide. Beads (l to r): 3p, 5w/ 71p/7w/71p/6w.

	Reproduction:
	Beaded Length: 30.7 inches. Width: 3.25 inches. Length w/fringe: 54.7 inches.

	Beads:
	7 vertical rows by 163. Total beads: 1.141.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
From: http://detroithistorical.wordpress.com/tag/native-american/

One question we get asked frequently is what is the oldest artifact in your collection?, though it isn’t always easy to come up with an answer. The oldest Detroit-related artifact in the collection is a 250 year-old wampum treaty belt. This wampum belt, made of traditional purple and white shell beads, was the Native American method for recording important events–in this case the transfer of a large piece of land. The belt was attached to a handwritten deed for 2,000 Acres at the west end of Lake Superior to British Army Major Robert Rogers from the Chippewa tribe. The deed was signed at Detroit on December 23, 1760 by Chiefs Ogemavas, Nawkusick, Moyeltice, and Kechicushonce. While the treaty did give ownership of the land to the British, the Chippewa retained hunting and fishing rights.

According to the deed, a desire to convince the World that we will grant him our Country with Troop as well as for the Consideration of 100 white blankets, Fifty [illegible] blankets, Twenty barrels of Rum, forty Pounds Vermillion, Twenty thousand wampum and three hundred pounds of Gunpowder, Two hundred of Shot and Ball. The deed was signed less than a month after Rogers had taken over Detroit’s Fort Pontchartrain from the French. Rogers had interests in the Upper Peninsula but because of the late season postponed going to Michilimackinac to transfer that post from the French. Roger’s possible connection to the land on the west side of Lake Superior occurred when he sent an expedition there while trying to find a water route to the Pacific Ocean. The signed deed was transferred to the Burton Historical Collection, Detroit Public Library, in 1949.

According to Adam Lovell (2012):
This is an unusual presentation of a wampum belt. The belt is affixed to a deed recording that the Chippewa transferred to Major Robert Rogers about 20,000 acres of land at the west end of Lake Superior. Both belt and deed are the property of the Detroit Historical Society. The transfer took place on December 23, 1760 and the area was bounded by Lake Superior on the north, Intonation River on the east, and the Copper River on the west. See the article by Grenman for more information.
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Burton Historical Collection, Detroit Public Library
References
Grenman, Emerson F. 1962. Three Michigan Wampum Belt. Michigan Archaeologist Journal.

Hill, Rick. 2012. Six Nations. Personal Communications.

Lovell, Adam. 2012. Detroit Historical Society. Curator of Collections, Detroit Historical Soc., 5401 Woodward Ave., Detroit, MI 48202, 313-297-8391. http://detroithistorical.wordpress.com/tag/native-american/

Dish With One Spoon Belt
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	Original Size: 
	Est. Length: 23.0 inches. Rows: 7.

	Reproduction: 
	Beaded Length: 28.5 inches. Rows 7. Length w/fringe: 52.5 inches.

	Beads: 
	Columns: 171. Row wide: 7. Total Beads: 1,197

	Materials: 
	Warp: deer leather. Weft: artificial sinew.


Description
It is the first recorded treaty between the Ojibwa and the Six Nations of the Iroquois confederacy (Mallery, 2006; p. 231).

Gilkison (1928, p. 50) wrote the description given by Chief John Skanawait Buck in 1887: “all white except for a round purple patch in the centre": "This represents all Indians on the continent. They have entered into one great league and contract that they will be all one and have one heart. The spot in the centre is a dish of beaver, indicating that they will have one dish and what belongs to one will belong to all. Krehbiel also mentioned this belt: "One belt which showed in its middle an oblong figure with a spot in its center, Buck said was the record of a treaty granting hunting and fishing privileges, that is to say, the tribes exchanging the belts agreed to use certain hunting and fishing territory in common. When asked how this was symbolized by the design on the belt, Buck explained that the parallelogram was a dish, the spot in its center a piece of meat (cited in Beauchamp 1901: p.416).

In 1690, the Five Nations sent eight wampum belts to the First Nations who gathered for trade at Michilimackinac. The belts were made of shells or beads, and the symbolic images they depicted, like documents, were capable of being ‘read’. According to French historian Bacqueville de la Potherie, one of the Iroquois wampum belts proposed a peace treaty by suggesting that the disputants should have “heir own bowl, so that they might have but one dish from which to eat and drink” a metaphor for the shared use of the disputed hunting grounds. The offer appears to have been rejected. In 1699, Iroquois hunters were killed near Detroit while hunting beaver, apparently at the hands of Ottawa warriors.

In 1701, over sixteen hundred First People delegates from the Great Lakes region attended a council with the assistance of the French Governor, the Chevalier de Callieres, along with a large delegation from the Five Nations Confederacy. There, proposals put forward the year before by the Iroquois for a ‘tree of peace’ and a ‘dish with one spoon’ were ratified. The Aboriginal perspective of what was agreed to at that time, reflected in oral histories, has appeared in the historical record with remarkable consistency over the last three hundred years.

For the Iroquois and the Ojibwa, the dish with one spoon marked the end of violent conflict in the hunting grounds north of Lake Ontario (Blair, 1955).

Blair in her article Lament For A First Nation (1955):
By the end of the seventeenth century, the Iroquois, like their enemies, had been weakened by disease and losses in battle. In the winter of 1672-73, Jesuit missionaries observed Iroquois and Mississauga warriors hunting together in the territory of Hudson’s Bay, but elsewhere in Ontario, Iroquois warriors were being attacked by other French-allied Indians known as the Far Indians. In 1687, a Cayuga spokesman indicated that the current war with the far nations had rendered our Bever hunting unfree and dangerous. In 1690, the Five Nations sent eight wampum belts to the First Nations who gathered for trade at Michilimackinac. The belts were made of shells or beads, and the symbolic images they depicted, like documents, were capable of being read. According to French historian Bacqueville de la Potherie, one of the Iroquois wampum belts proposed a peace treaty by suggesting that the disputants should have their own bowl, so that they might have but one dish from which to eat and drink, a metaphor for the shared use of the disputed hunting grounds. The offer appears to have been rejected. In 1699, Wfty-Wve Iroquois hunters were killed near Detroit while hunting beaver, apparently at the hands of Ottawa warriors. Following the 1697 Treaty of Ryswick between England and France, King Louis XIV agreed to join with the English monarch in calling on their respective Indian allies to cease all acts of hostility in the lands north of Lake Ontario. Each King sent a dispatch to his Governor in North America directing each to work with the other and act to unite their forces ... in obliging these Indians to remain at peace ... as His Majesty does not doubt but that will be productive of tranquility throughout the whole country. The French King also noted that some of his First Nations allies hoped that a general peace would enable them to cross the otherwise hostile Iroquois homelands and thereby gain access to the lucrative fur markets at Albany, New York. He wrote of the desire on the part of some of the French [Indian] allies to have this access and to share hunting grounds in order to enjoy free movement through Iroquois territory on the north shore rather than continue at war.

*Newberry's notes on his drawing are misleading: he noted the belt was 8 rows (wide) where it is clear only 7.

Quote (Bardeau (2011)

This belt has a white field with a symbol of rounded dish in the center of the wampum belt. In 1888, Sganawadih (John Buck) of Six Nations interpreted this belt to mean: “This represents all the Ögweoweh on the continent. They have entered into the great league and contract that they will all be one and have one heart, what belongs to one will belong to all.”
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Donehogawah War Belt
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	Original:
	Length: 37.75 inches. Width: 2.0 inches. Rows: 7.

	Reproduction:
	Length: 54.0 inches. Width: 3.25 inches Length w/fringe: 78.0 inches. 

	Beads:
	310 columns by 7 rows wide. Total: 2,170 beads

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
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Donehogawah War Belt (full size version above) also known as the General Ely S. Parker Belt. The five hexagons represent the Five Council Fires of the Iroquois Nations. The Three white rows of wampum on the ends signify the three warning that were always given to enemy nations to stop and cease hostile actions. 

General Ely S. Parker Belt also known as the Donehogawah Belt - Keeper of the Western Door. The five hexagons represent the Five Council Fires of the Iroquois Nations. The Three white rows of wampum on the ends signify the three warning that were always given to enemy nations to stop and cease hostile actions. 

Quote Bardeau (2011)

“At each end are three short white horizontal stripes. This belt was held by Donehogawah, the Doorkeeper of the Western Door. There would be its mate with the Mohawks at the Easter Door. When painted red, this belt represented war and complete extermination or absorption, depending on the decision may the nation(s).”
“General Ely S. Parker was the lifetime holder of the Seneca’s Keeper of the Western Door Wampum belt.”
According to (Harvey and Smith: A History of Wilkes-Barre, Luzerne County, Pennsylvania. Vol. 1 by Oscar Jewell Harvey, Ernest Gray Smith:
“...(belt) contains 370 beads in seven rows. There are three rows of five white beads each at the ends of the belts, and five open hexagons of white beads at equal intervals in the body of the belt. These hexagons represent the Five Nations. Some of the beads bear traces of red paint, which is evidence that the belt was once used as a "war belt," and might have been sent to or by the Five Nations. In the latter case the proposal of war was rejected, and the belt was returned. Mr. Donaldson (previously mentioned) states that it is claimed that this belt bears "date about 1608, when Champlain joined the Algonkins against the Iroquois.”
“The belt was for many years prior to the death of Gen. Ely S. Parker ("Donehogaweh") - the last watcher of the west door of the Confederacy of the Iroquois." From his heirs Mrs. Converse (preciously mentioned) obtained it for the New York State Museum, and she described it as the "Five council-fires, or death belt, of the Five Iroquois Nations. It signified death or war against some other nation. It was always held by the keeper of the west door. When it was sent to the east door, the Hudson River, it was held in the council of war of each of the nations-Cayugas, Oneidas, Onondagas, Senecas and Mohawks, till return by the latter, which signal was that the was must begin at once.”
References
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Double Calumet Huron
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	Original:
	Length: 3 feet 9 inches (probably missing 12 inches.

	Reproduction
	Beaded Length: 57.6 inches. Width: 4.5 inches. Total length w/fringe: 69.6 inches.

	Beads:
	307 columns by 9 rows wide. Total: 2,763 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description

According to Clodd (1904) Horatio Hale (1897) described this belt as being one of the oldest belts, “and certainly the most important of among them (belts).” He referred to it as “The Double Calumet Treaty Belt” and that it is “more than two and a half centuries old. The belt is 9 rows wide and extends “over 3 feet and 9 inches long, though it has probably lost about a foot of its original length” and may have consisted of over 3,000 beads. As noted by Hale the belt is missing about 12 inches and probably is the reason why there are 4 double calumets on one side and 3 on the other. In the center is a “hearth-shape” object which Hale called a council-hearth. The interpretation that Hale gives was in accordance with the information given by Chief Mandorong. Chief Mandorong stated that the belt was a “peace-belt, representing an important treaty or alliance of ancient times.” 
The eight calumets were thought to be totems of the eight Huron Clans: bear, wolf, deer, porcupine, snake, hawk, large tortoise and small tortoise. According to Hale the double calumet “had a complimentary reference to the title and repute, on which the recipients doubtless prided themselves, of The Tobacco Nation.”
Recent examination of the Double Calumet Belt agrees with the representation of the eight Huron clans by the pipes. However, the traditional use of a purple wampum background strongly suggests it is a war belt and is represented by eight double-headed tomahawks (not calumets) and the ‘hearth’ icon in the center of the belt could be the symbol of the Wolf Clan.
References
Clarke, Peter. 1870 . Origin and Traditional History of the Wyandotts. Hunter, Rose & Co., Toronto.

Clodd, Edward. 1904. The Story of the Alphabet. McClure, Phillips & Co., 209p.

Hale, Horatio. 1897. Four Huron Wampum Records: A Study of Aboriginal American History and Mnemonic Symbols. In The Journal of the Anthropological Institute of Great Britain and Ireland, Vol. 26 (1897), pp. 221-247. Published by: Royal Anthropological Institute of Great Britain and Ireland.
McCord Museum. 690 Sherbrooke Street West, Montreal, CA H3A 1E9. http://www.mccord-museum.qc.ca/en/
Douw-Ten Eyck Condolence Belt
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	Original Size:
	unknown

	Reproduction: 
	Beaded length: 21.0 inches. Width 3.75. Total length w/fringe: 29.0 inches

	Beads:
	Rows: 126 by 9 rows wide. Total beads 1,134.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Wampum belt given to the family of Caty Hoffman by the Six Nations in December 1775.

Reference
National Museum of American Indian.

Dust (Wing) Fan 
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Reproduction

	Original Size:
	Beaded Length: 35.0 inches. Width: 14.75 inches. Rows wide: 50.

	Reproduction Size:
	Beaded Length: 36.0 inches. Width: 22.0 inches. Total length w/fringe: 60.0 inches.

	Beads:
	202 columns by 50 rows wide. Total: 10.100 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description

Also called the Wing, or Dust Fan of Council President.
It is an Onondaga National Belt woven on buckskin thongs and is the widest wampum belt known. The design is composed of a series of ten connecting purple hexagon-shaped figures, on a white background; both of which are edged with a white and a purple line of beads. 

Doctor Beauchamp has stated that the pattern and design are quite modern and that “it seems to represent an alliance, actual or proposed, and to be of the variety termed chain belts." It has been variously referred to as the "Wing," or "Dust Fan of the President of the Council" of the Six Nations; the "Wing Mat" used by the headman to shield him from the dust while presiding at the council; the "Second Belt used by the Principal Chief of the Six Nations." A. C. Parker refers to the design as representing "The Ever-growing Tree" which was the symbol of permanence of the Iroquois Confederacy, and says "It was displayed in confederate councils and was therefore sometimes called the 'Wing of the Chief Royaneh,' It was to protect the council and to keep the eyes of the 50 civil rulers free from dust. It was displayed whenever the League Constitution was recited.”
Reference
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288, Fig. 34.
First White Man Sighting
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	Original: 
	Beaded Length: 28.0 inches. Width: 3.5 inches

	Reproduction
	Beaded Length: 30.9 inches. Width: 6.3 inches. Total length w/fringe: 43.9 inches.

	Beads:
	159 columns by 13 rows wide. Total: 2,067 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description (Clarke)
It is woven on buckskin thongs with a purple background bearing four groups of three white-beaded diagonal lines. It was made by the Iroquois to commemorate "the first coming of the people with white faces" (Beauchamp, '01, p. 423). We do not know whether this refers to the first sight of Spaniards, French or Dutch. John Buck, who was an Onondaga chief and once wampum keeper, remarked that diagonal stripes across a belt were symbols of agreement that the tribe giving the belt would help the Six Nations in war. These were props, or supports, for the Long House; the symbol of the Confederacy. In this sense the diagonal lines may be considered to signify the willingness of support to the whites by the Indians. 

Quote Bardeau (2011)
This belt relates to the “first sighting of the people with white faces.” It is said that the belt records the relationship between the Hodinöhsön:ni´ and the first Europeans. It has sets of diagonal lines (representing supports for the longhouse) – two wide lines and a thin line in between. The thin line represents the weakened newcomers to this land who arrived sick, weak and hungry. The two wide lines on either side represent the Hodinöhsön:ni´ agreement to help and support them by teaching them the necessary skills to survive in the new, foreign environment.
References
Bardeau, Phyllis Eileen Wms. 2011. Definitive Seneca: It's In The Word. Jaré Cardinal, editor. Seneca-Iroquois Museum Publisher, Salamanca, New York, 443pp.

Clarke, Noah T. 1931 New York State Museum Bulletin No. 288, Fig. 21.

Onondaga Nation. http://www.onondaganation.org/culture/wpm_palefaces.html

Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.
Five Nations Alliance
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	Original:
	Beaded Length: 16.25 inches. Width: 2.0 inches. 7 rows wide.

	Reproduction
	Beaded Length: 26.4 inches. Width: 3.0 inches. Total length w/fringe: 37.4 inches.

	Beads:
	153 columns by 7 rows wide. Total: 1,071 beads.

	Material:
	Warp: artificial sinew. Weft: artificial sinew 


Description

This is a dark purple belt woven on fine buckskin thongs which are double along the edges. It has a series of three open white diamond-shaped figures. 

The name given this belt was applied when it contained five diamond-shaped figures. Doctor Beauchamp related ('01, p. 406) that he had seen the remainder of this belt and estimated that it measured 24 inches in length before mutilation. Mrs. Converse thought (Beauchamp, '01, p. 407) that the belt had been divided “according to the old law for purposes of ransoming some prominent or important captive. She remarked that this belt is exceptionally rare and has no duplicate. A. C. Parker believed it was used to signify the voice of the Confederacy in some international affair” and that the removal of the two diamond figures from the belt was caused by the dissension of two nations of the Confederacy to some proposal advanced in a council meeting. 

Five Nations Alliance Belt was believed to have been in the custody of Mary Jemison (the white captive of the Senecas). Originally had five diamond-shopped figures and possibly divided because of the non-agreement of two nations at a council meeting. 

References

Beauchamp, William M. 1901. Wampum and Shell Articles Used By The New York Indians. New York State Museum Bulletin No. 41, Vol. 8. p. 406-7, pl. 21, fig. 243.

Clarke, Noah T. 1931. The Wampum Belt Collection of the New York State Museum. New York State Museum Bulletin 288 Albany: The University of the State of New York, NYS Mus. Bull. No. 288, Fig. 38.

Five Chiefs
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	Original Size:
	not given

	Reproduction:
	Beaded Length: 48 inches by 11.5 inches. Length with fringe: 72 inches

	Beads:
	Columns: 252 Width: 25 wide. Total 6,300



	Materials:
	Warp Leather. Weft: artificial sinew


Description
Tooker (1998) described the photograph in Beauchamp's (1901) report that this belt represents half of a belt (the other half was left in New York State) symbolizing the formation of the Iroquois league.

Gilkison (1928, p. 48) report that Chief Buck (see Tooker's footnote No. 6) described it as the:

"the most extensive, being on groundwork of blue wampum and over seven inches wide. On it was worked in white, five figures, representing men hand in hand and standing with their elbows crooked. This represented the great Iroquois league. The idea originated with a chief, Pa-ka-na-wi-dak [Deganawideh], that it would be well to form different Indian tribes into a confederation for mutual protection, for before they were at war among themselves and were consequently diminishing in numbers. That was during the settlement of New York State by the English, Dutch and French. This belt represents the tribes standing in a ring joined hand- in-hand, and the compact was to be so strong that even though a tree might fall it could not break the chain of unity. The understanding was that if any one went out from this circle of protection he would have to go out for good and could never be received. Their elbows being crooked indicated that if a deer were to try to break through the chain his horns would catch on them; or, in other words, if a chief should leave the confederacy he must leave his chieftainship or authority behind him. The emblems of chieftainship are the antlers of a deer. The other half of the belt was left in New York State."

Quote Bardeau (2011)

“This belt of five white figures on a purple background was described in 1877 as representing the original Five Nations, joined together under the Great Law. A fragment is displayed at the Museum of Man in France. The dark purple belt woven on buckskin thongs, doubled along the edges, shows 3 figures standing hand-in-hand with their elbows crooked. It is said that this belt once had 5 figures and represented the Great Law. A theory is that the belt may had been divided “according to the old law” as ransom of some prominent or important captive. Others interpret the belt represents the idea that if anyone left this circle of protection, he would leave for good and could not come back. This belt was acquired from the heirs of Mary Jemison in 1899.”
Stolle (2016) noted:: ex ROM Dd12711, gift of Evelyn H. C. Johnson in 1922, repatriated 1999.

Reference:

Bardeau, Phyllis Eileen Wms. 2011. Definitive Seneca: It's In The Word. Jaré Cardinal, editor. Seneca-Iroquois Museum Publisher, Salamanca, New York, 443pp.

Beauchamp, 1901. Wampum and Shell Articles Used by the New York Indians. NYS Mus. Bull. 41, pp. 321-480.

Gilkison, Augusta I. Grant. 1928. What Is Wampum? Explained by Chief John Buck. In Thirty-sixth Annual Archaeological Report, Being Part of Appendix to the Report of the Minister of Education, Ontario. Pp. 48-50.

Stolle, Nickolaus. 2016. Talking Beads: The history of wampum as a value and knowledge bearer, from its very first beginnings until today. Hamburg, Germany. ISSN 1437-7837

Tooker, Elisabeth. 1998. A Note on the Return of Eleven Wampum Belts to the Six Nations Iroquois Confederacy on Grand River, Canada. Ethnohistory, Vol. 45, No. 2 (Spring), pp. 219-236.

Five Nations War Belt
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	Original Size:
	Unknown

	Reproduction Size:
	Beaded Length: 59.0 inches. Width: 7.0 inches. Total length w/fringe: 83.0 inches.

	Beads:
	339 columns by 15 rows wide. Total: 5.085 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description

Also called the Red Painted War Belt.
Five Nations War Belt made by Black Hawk (NMAI). Tehanetorens reproduction is short of one pair of diamonds. The difficulty in reproducing this belt was the symmetry of the paired diamonds which is not very clear in the photograph. This could be due to lighting on the original belt giving a 'false' color interpretation of beads. The author selected to make the paired diamonds symmetrical, as did Tehanetorens, and to complete the missing end with the same pattern that is on the left with the exception to have the 4 sets of paired white bars were inverted.

References
Beauchamp, 1901. Wampum and Shell Articles Used by the New York Indians. NYS Mus. Bull. 41, pp. 321-480.

NMAI (National Museum of American Indian. http://www.nmai.si.edu/

Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.

Tooker, Elisabeth. 1998. A Note on the Return of Eleven Wampum Belts to the Six Nations Iroquois Confederacy on Grand River, Canada. Ethnohistory, Vol. 45, No. 2 (Spring), pp. 219-236.
Fort Harmar Treaty 1794
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	Original Size:
	Beaded Length: Width: 

	Reproduction:
	Beaded Length: 26 inches. Width: 4.0 inches. Total length w/fringe: 50.0 inches.

	Beads:
	162 columns by 8 rows. Total: 1,296 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
James O'Hara letter to Arthur St. Claire
“[written in different hand in corner]1788 [written in different hand] Feb. 12 Sir It having been determined that in meeting with the Indians NW of the Ohio, in order to form a Treaty of Peace and Commerce, should be held at the Falls of the Muskingham River in May next, and sundry Articles of merchandise will be wanted for the usual Presents that are made to them on such Occasions, and knowing that you are perfectly acquainted with the nature price of such Articles both from your private transactions, and from having before done the same for the public I have to request that you will purchase on the best terms possible and cause to be transported to the mouth of the Muskingham River the Articles mentioned in the encl [crossed out] annexed List _ for that purpose I will put into your Hands the Warrants of the Board of Treasury upon the receiver of continental Taxes in Maryland, and you will be allowed for doing the Business the same Commission as was allowed to you upon the former occasion including the charge of Transportation I am Sir [illegible] Copy To Capt. James O'Hara Philad Febr 12th. 1788  (Ohio History Connection. https://ohiomemory.org/digital/collection/p267401coll32/id/2628/”
Treaty of Fort Harmar https://en.wikipedia.org/wiki/Treaty_of_Fort_Harmar:
“The Treaty of Fort Harmar was an agreement between the United States government and numerous Native American tribes with claims to the Northwest Territory. It was signed at Fort Harmar, near present-day Marietta, Ohio, on January 9, 1789. Representatives of the Iroquois Six Nations and other groups, including the Wyandot, Delaware, Ottawa, Chippewa, Potawatomi and Sauk met with Arthur St. Clair, the governor of the Northwest Territory, and other American leaders such as Josiah Harmar and Richard Butler.”
The treaty was supposed to address issues remaining since the 1784 Treaty of Fort Stanwix and the 1785 Treaty of Fort McIntosh; but, the new agreement did little more than reiterate the terms of those two previous documents with a few minor changes. The negotiations and document failed to address the most important grievances of the tribes, namely, the settlement of New Englanders in the Firelands [name given to the western end of Connecticut; also referred to as Sufferer’s Lands: Wikipedia, 2020] portions of the Western Reserve, an area that extended into the territory set aside for the tribes.

Governor Arthur St. Clair had been authorized by Congress and Secretary of War Henry Knox to offer back some lands reserved for American settlement in exchange for the disputed Firelands of the Western Reserve. St. Clair refused to give up these lands and instead, through threats and bribery, negotiated a treaty that simply reiterated the terms of previous treaties. Many Native American leaders met prior to the treaty negotiations to determine an appropriate strategy. Joseph Brant offered a compromise position which moved the boundary line to the Muskingum River.[1]:108–110 Some hardline leaders rejected Brant's compromise, so Brant sent St. Clair a letter asking for early concessions; St. Clair refused, and accused Brant of acting for the British. Brant decided to boycott negotiations with the United States, and suggested others do the same. To make matters worse, white settler Lewis Wetzel murdered Seneca Chief Tegunteh on his way to Fort Harmar.[2] Several regional tribes, such as the Shawnee and Miami, refused to participate when St. Clair refused to attend or sign the treaty, and therefore refused to abide by the treaty.

The new treaty did almost nothing to stop the rash of violence along the frontier from confrontations between settlers and Indians. Many native nations were infuriated at the treaty, which recognized native rights to sell their lands, while claiming U.S. sovereignty and forcing native tribes to sell their lands immediately.[1]:113 The failure of the treaty led to an escalation of the Northwest Indian War as a new Western Confederacy fought against settlement and invasion from the United States. The war would continue for six years and see thousands killed, including some of the worst defeats in U.S. Army history, until the United States defeated the tribal alliance at the Battle of Fallen Timbers in 1794.

In the 1795 Treaty of Greenville, the tribes were forced to give up claims to most of what is now the state of Ohio. This treaty divided the Northwest Territory into two parts; one for the Native Americans and one for the United States settlers.

Reference:

Marietta SAR. 2009. http://mariettasar.com/FortHarmar4.htm.

Ohio History Central. http://www.ohiohistorycentral.org/entry.php?rec=451
Fort Niagara Siege Belt
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	Original Size:
	unknown

	Reproduction:
	Beaded length: 39.25 inches. Width 4.1 Length w/fringe: 63.25 inches.

	Beads: Rows:
	245 by 9 rows wide. Total 2,205.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
When Johnson held a council in preparation of the siege of Fort Niagara in 1759 the Six Nations presented him with “a Belt with the Figure of Niagara at the end of it, & Sir William's name worked thereon.”  (Beauchamp, 1901; p. 391). Another report described the falls as illustrated by a several parallel lines. However, the number of lines, how Johnson's name was portrayed and the background color of the belt was not included. It was the author’s decision to make it a purple-fielded belt, representing war, and the initials W.I. for Johnson as other belts have been done. The initial ‘I’ is the old English J. Also, six parallel lines representing the falls. The length and width of the belt is also arbitrary. A hypothetical design was described by Becker and Lainey, 2004):
The William Johnson Belt of 1759. 

In his section on lettered belts Beauchamp refers to "one other belt [that] must have been inspired for the [special] occasion. Preparations for the siege of Fort Niagara were in progress and Johnson held a council. At this [council] the Six Nations presented him [with] 'a Belt with the Figure of Niagara at the end of it, & Sir William's name worked thereon.” Probably only initials were worked into a design on this belt. The "Figure of Niagara" may refer to an end design such as that commonly found on belts, taking the form of a series of parallel lines. A design such as that could be interpreted as representing the famous falls or even a human namesake. The possibility that this belt and the WJ 1756 belt are one and the same must be considered (Becker and Lainey, 2004).

Another reference to this belt was by Timothy Shannon:

“With the fall of Louisbourg, Frontenac, and Duquesne, the pendulum had swung decisively in Britain's faveor, and for the Iroquois, that meant it was time for neutrality to give way to alliance. In April 1759, Johnson convened a treaty conference with the Six Nations and several affiliated tribes at Canajoharie. Invoking the Treaty of Easton completed a few months earlier, he hand-delivered to an Onondaga chief the 'Instrument of Release and Surrender' for the 'Lands on the Ohio' that the Penn family had purchased at the Albany Congress. He then threw down a war belt and asked for warriors to join the British in the coming campaign season. a delegation of Senecas accepted the war belt, signaling that the western Iroquois were ready to support the British, and they pressed Johnson to attack the French at Niagara. Johns hosted a grand feast and distributed presents the following day. The Indians reciprocated with a wampum belt 'with the Figure of Niagara at one end of it, and Sir William's name worked thereon (Campbell).”
References
Beauchamp, William M. 1901. Wampum and Shell Articles Used By The New York Indians. NYS Museum Bulletin No, 41, Vol. 8, 429pp.

Becker, Marshall J. and Jonathan Lainey. 2004. Wampum Belts with Initials and/or Dates as Design Elements: A Preliminary Review of One Subcategory of Political Belts. American Indian Culture and Research Journal, Vol. 28, No. 2, pp. 25-45.

Campbell, Patrick (ed.). Travels in the Interior Inhabited parts of North America in the Years 1791 and 1792. H.H. Langton, Toronto. The Champlain Society.

Shannon, Timothy J. 2009. Iroquois Diplomacy on the Early America Frontier. Penguin Library. 260 pp.

Wikipedia. 2020. Firelands. https://en.wikipedia.org/wiki/Firelands.
Fort Niagara Treaty 1764 Belt
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	Original Size:
	Columns: 458 by 22 rows wide.

	Reproduction:
	Beaded Length: 80 inches. Width: 10 inches. Total length w/fringe: 104 inches.

	Beads:
	Rows: 22 wide by 458 long. Total 10,076.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description (Wikipedia):

The 1764 Treaty of Fort Niagara was signed by Sir William Johnson for The Crown and 24 Nations from the Six Nations, Seneca, Wyandot of Detroit, Menominee, Algonquin, Nipissing, Ojibwa, Mississaugas, and others who were part of the Seven Nations of Canada and the Western Lakes Confederacy. The Treaty was concluded on August 1, 1764. The treaty transferred possession of a narrow four mile strip of land along the Niagara River's western shore. This treaty also detached some of them from Pontiac's Rebellion.

The Royal Proclamation of 1763 established the British definition of Indian Country. On these lands The Crown claimed sovereignty but it also decreed that Indian Country were to be considered the possession of the Aboriginal peoples who lived on these lands. Consequently, in order to transfer ownership of the land to The Crown through the surrendering of the land from the indigenous peoples, the British Crown began formalizing the Treaty of Fort Niagara with the First Nations on July 8, 1764, through this Treaty Council. In protest, the Odawa of Detroit, the Wyandot of Sandusky, and the Lenape and Shawnee of the Ohio failed to come to the Treaty Council. This treaty created a new Covenant Chain between Britain and the First Nations of the western Great Lakes. During the War of 1812, Nations involved with this treaty allied themselves with the British, as the Nations believed the treaty bound them to the British cause.

The Ontario Archaeological Report of 1901 described this belt (Figure 25) as having 22 strings or strands, each string containing 458 beads, or a total of a little more than ten thousand beads (10,076). The human figures, with hands clasped indicate that a treaty is in force. The hexagonal figures doubtless symbolize national council fires. The belt contains the date 1764, woven in two parts "17" and "64" in the wampum beads, like an old-fashioned sampler. 
Just after the Pontiac war, deputies and warriors from many tribes assembled at Niagara in July, 1764. Amongst them was a band of Ottawas from Michiliinackinac, and it was doubtless to these that the belt was then given by Sir Wm. Johnson, whose name was written on the drawing by Mr. Hallen, who had also penciled on the margin of the paper the following particulars of the ends of the belt: "The leathers are not above from half an inch to two inches long at the beginning, being half an inch to one inch at the ending. There are six branches of beads at the beginning, containing altogether 192 beads. One of the leathers is tied to the belt with a violet or blue ribbon. Number of beads, in each branch, 6 July, 1852; 20, 35, 38, 40, 30, 29; total, 192."

	See the Annual Presents Belt (24 Nations) for additional information. 


Author's Note
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This belt was a challenge to make. The original belt had been reported lost in a fire during the turn of the 20th Century. The length and wide of the belt can be estimated by its bead length (458) and bead width (22). Using a graphic program (CorelDraw) the image was enlarged to 11 inches. Therefore, each bead width would be 0.024 inches. The next step was to overlay a grid using the bead width to determine each figure's bead count and the bead spacing between each figure. Once this was completed the bead count was compared to the original belt length. Due to the resolution of the original photocopy of the treaty belt there may be some error in the reconstruction of the images. Secondly, the using on the modern acrylic-clay wampum might have increased the length and width of reproduction from the original. The author is confident the replica belt is a relatively accurate representative of the original Niagara Treaty Belt of 1764.

References
Switzer, Maurice. Director of communications for the Union of Ontario Indians provided the images for the 24 Nations and the Niagara Treaty (1764) belts.

Wikipedia: http://en.wikipedia.org/wiki/Treaty_of_Fort_Niagara
Fort Niagara Treaty 1764 Wabbicomicot Belt
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Hypothetical Reproduction

Original Size: Length: not given. Width: not given.

Reproduction: Beaded Length: 57 inches. Width: 11 inches. Length w/fringe: 81 inches. 

Beads: Rows: 26 wide by 329 long. Total 8,554

Materials: Warp: deer leather. Weave: Artificial Sinew.

Description
Allan Corbiere provided the description below and assisted in the interpretation and design of the belt.

[Sir William Johnson Papers, Vol XI: 303- 309]

At Conference with the Toughkinawinan Indians on Saturday July 28th, at Niagara —Prest, as before Sir Wm, addressed them as follows vizt.

Eod. Die- P:M.—Wabbicomicot a Chief of the Chippaweighs living near Toronto, with six others of his People came in, and after showing Sir Wm, a Pass, and Certificate from Major Gladwin of his good Officers, handed him a Calumet to smoke out of, and after handing it to all the Officers present, acquainted Sir William with the several Steps he had taken to convince the bad Indians at and about Detroit of their Error, that several Nations with whom he spoke had declared their Disaprobation of a War with the English, - that for his part, he was determined to hold the English fast by the Hand, and not forget what he heard Sir Wm, say to him, and the other Nations in 1761 at Detroit,-- that he was very poor, and hoped his Brother would Consider it- Gave a black Belt with, 5 circles of white.

Sir Wm, after telling him that he was glad to see him at this Congress thanked him for his good Offices with the Sevl Nations he has been amongst since the Commencement of Hostilities; and after using several Arguments to shew the Madness of engaging in the War against so powerfull an Enemy as the English. The only people who can now Supply them with necessaries they want for their hunting, and their Support, concluded with advising him, and his People to continue their present was of thinking, and to use their Endeavors by good Council, or otherwise to bring the foolish drunken Indians to their Sense, so that the Road of Peace, and Trade may again be free, and open, as until that is done, no Trade will be allowed, which must greatly distress all the Indian Nations.—

A Belt

Then Sir Wm, produced a large Belt with a Figure representing Niagara's large House, and Fort, with two Men holding it fast on each side, and a Road through it, and desired that he, Wabbicomicot, and his People would come, and settle at their old Place of Abode near Toronto, and have a carefull eye always over said Fort, and Carrying Place, and see that nothing should hurt either, as they must feel the Loss as well as the English—

A Belt

Sir Wm, then gave him a Medal, another to his elder Brother Estawabey a third to his Brother in Law Weynakibio,—

Wabbicomicot returned Sir Wm, many Thanks for the good Words he spoke to him and his party, and told him that he was greatly pleased to hear he came up here about so good a Work as making Peace with the Indians,— also thanked him for the Clothing he promised to them,- repeated his good Disposition of Serving him, which Occasioned his coming here at this time, and further said, -Brother - On hearing of a Disturbance at Detroit, and found the Indians drunk there, I asked them whether, when you were there three Years ago, you advised them to any such thing,- surely no,- for I was present, and told them that I heard nothing from you, but what was for their Good, so then recommended to them to get sober, and think of your Words,—

Brother—I return you many thanks for the Kindness now shewn by us, by allowing us a little Trade.—We are convinced of it by your uprightness, and know that it is done with a View to make us good,— We hope we shall always remain firm friends, and be assured we will not any more regard evil Reports, but ever think of your Advice, which we now treasure in our Breasts - so ended—

According to Onondaga Records at least 84 wampum belts were exchanged at this meeting

Reference
Corbiere, Alan. 2018. Personal Communications.

Fort Stanwix Treaty Belt

[image: image53.jpg]i
(L]
sy





	Original size:
	Length: 15.5 inches. Width: 2.0 inches. Rows: 7.

	Reproduction:
	Beaded Length: 18.3 inches. Width: 2.9 inches. Total length w/fringe: 30.3 inches.

	Beads:
	104 columns by 7 rows wide. Total: 700 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description 

This belt bears six diagonal purple bars, or braces, arranged in pairs on a white background. White denotes peace and friendship while the diagonal bars are supports to the Long House, the symbol for the Confederacy or the Six Nations. The original is made on buckskin thongs. When the peace treaty between the Six Nations of the Iroquois and the United States was signed on October 22, 1784 at Fort Stanwix (site of Rome, N.Y.) this belt was made and used to record that event. It was once the property of General Peter Gansevoort and was presented to the Museum (NYS) by his granddaughter, Mrs. Abraham Lansing.

Quote Bardeau (2011)

This belt was presented by the Six Nations at the Treaty of Fort Stanwix on October 22, 1784. It shows six diagonal purple bars, and two vertical bars woven on a white background. It is strung with buckskin thongs. This belt recorded the peace between the Hodinöhsön:ni´ and obtain a cession of certain Hodinöhsön:ni´ territory, as recognized in former treaties. The United States informed New York Governor, George Clinton, that it had appointed two commissioners to negotiate treaties with the Indians. It asked Clinton to provide the necessary armed forces to protect the commissioners during the negotiations. Clinton replied to the commissioners, in part: “I shall have no objections to your improving this incident to the advantage of the untied States, expecting, however, and positively stipulating that no agreement be entered into with the Indians residing with the jurisdiction of this State, (and with whom only I mean to treat) prejudicial to its rights.”
The choice of Fort Stanwix was made by the Hodinöhsön:ni´. The State Commissioners arrived before the federal delegates and tried to obtain concessions from the nations. However, the Hodinöhsön:ni´ announced that they preferred to deal with the United States. The treaty with New York State concluded on September 10, 1784. In the end, Clinton reminded the Hodinöhsön:ni´ that under “ancient rule”, none of the nations could cede lands within New York without the state’s consent.

The negotiations with the federal government lasted 19 days. The U.S. demanded 4 conditions for peace and protection under the federal government. Included in the agreement was a new demarcation line; all territory west of that line would be ceded to the United States. To lessen the loss, the U.S. gave some “gifts”, most notably annuity and a land in Pennsylvania to Cornplanter for the exclusive use of his descendants.

The Fort Stanwix Treaty fostered further disagreements between the people along the Allegheny River (Cornplanter’s followers) and those at Buffalo Creek (followers of Framer’s brother). Joseph Brant at Grand River began to try to expand the confederacy to include the western nations. Pennsylvania quickly stepped in and purchased newly available land that bordered its boundaries. Finally, the American military expansion into Ohio resulted in constant military conflict for the next 10 years.
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Fort Stanwix 1758

Massachusetts Historical Society - A Set of Plans and Forts in America, 1765

References
Bardeau, Phyllis Eileen Wms. 2011. Definitive Seneca: It's In The Word. Jaré Cardinal, editor. Seneca-Iroquois Museum Publisher, Salamanca, New York, 443pp.

Clarke, Noah T. 1931 New York State Museum Bulletin No. 288, Fig. 24.
Four Fort Belt
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	Original size:
	 Unknown

	Reproduction:
	Beaded Length: 40.5 inches. Width: 5.5 inches. Total length w/fringe: 64.5 inches.

	Beads:
	Column: 233 by 12 rows wide. Total: 2,796 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description 

Belt was described at a white-fielded belt with four squares representing the French forts in Iroquois territory. The purple horizontal line is Perry Ground's interpretation of the pathway connecting the forts. The extension of the pathway beyond the end forts is the author's interpretation the French continued through Iroquois territory. The two sets of diagonal purple lines are Perry's design. The diagonals are often used in Iroquois symbolism representing the Longhouse of the Iroquois.
Reference:

Fort Necessity National Battlefield Park: http://www.nps.gov/fone/index.htm.

French and Indian War Peace Belt
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	Original Size:
	Rows: 10 rows wide. Right end missing rows.

	Reproduction:
	Beaded length: 31.25 inches. Width: 4.75 inches. Total length with fringe: 55.0 inches.

	Beads:
	183 columns by 10 rows wide. Total 1,830 beads.

	Materials:
	Warp: deer leather. Weave: artificial sinew.


Description
Belt of Friendship ending the French and Indian War

Reference:
none

Governor Denney Invitation Belt
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Covenant Chain Belt Reproduction

	Original Size:
	Length: Columns: 189. Rows: 10 wide.

	Reproduction:
	Beaded Length: 40.5 inches. Width: 4.75 inches. Total length w/fringe: 64.5 inches.

	Beads:
	189 columns by 10 rows wide. Total: 1,890 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Also called: The Friendship Belt.

Description (From Hill, T. 1989):
Believed to be an invitation belt, inviting the Confederacy Chiefs to a Council at Philadelphia. However, it does not seem probable that an invitation belt would have survived so long. It is possible that the figures could have made reference to a covenant.”

Tehanetorens (quote):

This wampum belt was sent by Governor Denny of the Pennsylvania Province to the Indians, especially the Delaware and Shawnee People of the Ohio Region, to attend a peace and alliance council at Philadelphia. The Governor was very anxious to secure the fighting ability of Indians to use against the French who, the same as the English, had their eyes on the rich Ohio Region. During the wars in Europe between the French and the English, these two nations spared no effort to get different Indian nations in America to fight against their rivals in the “New World.” Both the French and the English desired the fur trade of the Iroquois and other Indian nations.

Both the French and English cast greedy eyes on the lands of the Indians. Both claimed the Iroquois Country as their own. The Iroquois never admitted that either the French or the English had any claim over them or their country. The following is part of a speech of the Iroquois spokesman to Governor Fletcher of Albany concerning this: “You say that we are subjects to the King of England and the Duke of York. We say that we are brethren, and take care of ourselves.” When English representatives tried to prevent the Iroquois from meeting with the French, the Iroquois speaker informed the English thus:

“The privilege of meeting in general council when we please is a privilege we always have enjoyed. No former governor of the name of Corlear (name of every governor of the Province of New York) ever obstructed this privilege. We planted a Tree of Peace in this place with them. Its roots and branches extend as far as Virginia and New England, and we have reposed with pleasure under its shade. Brother, let us keep to that first tree, and let us be untied and unanimous. Such prohibition of our assemblies will be of ill consequences, and occasion differences between us.”
Needless to say, New York Colony was wise to see that they had better agree with the Onondaga speaker and let the matter rest if they valued their own safety and the protection of the Iroquois against the French.

All English governors encouraged the Iroquois and their followers to attack the French and their allies. The French likewise encouraged the Hurons, Eries, Susquehannocks, and other Indian nations to attack the English and the Iroquois. The unfortunate Iroquois, whose Confederacy had been formed to bring about peace among all people, tried in vain to get the French and the English to cease warfare and invited them to take shelter beneath their Tree of Peace. Their efforts were wasted. Indian peoples living between these two rival white colonies realized that they were being used as tools, and in all of the wars between the warlike Europeans, they—the Indian—were the main ones to suffer. Both sides made many promises to the Indians for their aid, promises which neither European nation kept after the war was over and the aid of the Indians was no longer needed.

Governor Denny’s belt was one of many such belts sent to Indians asking for their aid in fighting rival white colonies.

References
Hill, T. 1989. Council Fire: A Resource Guide. Woodland Cultural Centre, Brantford, Ontario, Canada.
Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.
Governor Gore 1808 Treaty Belt
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Original Drawing Francis Gore Belt 1808

	Original Size:
	Not given

	Reproduction:
	Beaded Length: 74 inches. Width: 12.5 inches. Total length with fringe: 94 inches

	Beads:
	Rows: 461. Width: 19. Total 11,525.

	Materials:
	Warp: Deer Leather. Weave: Artificial Sinew.


Description

Prelude to the War of 1812. Excerpts from Sheppard (2012).

The River-Raisin Militia took action to defend the community in the event of Native-American hostilities.

6 June 1806 – The officers of the Second Regiment of the River-Raisin militia held a meeting to decide on defensive measures to guard the community in the event of Native-American hostilities. They decided that all of the residents who were willing to fight for the Americans in the event of war would wear an eagle emblem and feather in their caps. The officers also decided to ask the Michigan Territorial Government to help them construct a stockade and two blockhouses, known as the Wayne Stockade, in the center of the community. 

William Hull ordered the assembly of militia companies and legionary corps in the Michigan Territory: 23 April 1807 – William Hull, Territorial Governor of Michigan, ordered the militia companies and legionary corps to assemble on 2 May when Hull would read the Act of Congress authorizing the acceptance of 30,000 volunteers in militia companies.
Hull made preparations for war: 22 June to December 1807 – Following the 22 June 1807 attack of HMS Leopard on the USS Chesapeake, Hull called out 100 members of the militia to improve the stockade and blockhouses in Detroit, as well as establish batteries on the bank of the River. Throughout the summer and fall, Hull reported to Henry Dearborn, American Secretary of War, the British and Native-American activities and defenses. He also requested 500 militia from Ohio as reinforcements for those in Michigan Territory. In December, following receipt of Dearborn’s, orders, Hull called out for constant duty three companies of militia under the command of Captains William McDowell, Harris Hampden, and Jacob Visger, who commanded the volunteers. The members of the militia were housed in the three blockhouses in Fort Lernoult until late March 1808 when the threat of war between the United States and Great Britain diminished.

The “Detroit Treaty”: 17 November 1807 – The Ottawa, Chippewa, Wyandotte, and Potawatomi signed the “Detroit Treaty” which ceded at least 6,000,000 acres in southeastern Michigan and northeastern Ohio, to the United States. The land ceded in Ohio included most of the land remaining in Native-American control after the Treaty of Greenville.

The Upper Canada Militia Act: 16 March 1808 – Francis Gore, Lieutenant Governor of Upper Canada (present-day Ontario), signed the Militia Act which consolidated the previous laws dealing with the militia. This act required all males between the ages of 16 to 60 who were capable of bearing arms to enroll in the militia company in the area where he lived. Tecumseh met with the British Indian Department: 13 June to 11 July 1808 – Tecumseh’s first documented conference with the British Indian Department at Fort Amherstburg/Fort Malden occurred on 13 June 1808 when Tecumseh met with William Claus and Matthew Elliott. Tecumseh informed the officials that he was gathering a confederacy into one settlement to defend their lands. He also informed them that the Native Americans would not take part in a war between the British and the Americans, but added that “if their father the King should be in earnest and appear in sufficient force they would hold fast by him.” On 11 July, Gore met with 1,000 Native warriors, including the Shawnee, Potawatomi, Wyandot, and Mohawks at Fort Amherstburg/Fort Malden, to renew the alliance between the British and Native Americans. Although he warned the Natives against those who would interfere with American officials, Gore also hinted that the British did not recognize any of the northwestern land purchases, informing them that the King held the Ohio boundary of 1768 sacred. At the conclusion of his speech, Gore presented a wampum belt to the warriors and asked the Natives to circulate the belt to remind them of the King’s friendship and the Native-British alliance.

Tecumseh sought to restore a confederation that was a league of villages. He wanted to attach the western villages to the old Brownstown confederation, which the British began to reinvigorate in 1808, The Wyandots entrusted him with a huge belt with which the British asked the Brownstown council to communicate to the west. And in 1810, Tecumseh and his brother persuaded the Wyandots to bring the great belt of the old confederation on to Prophetstown. Nor was Tecumseh's eventual attempt to unite the northern and southern Indians unique to him. It was an old Shawnee ambition, and recently as of 1808, Blackbeard, a Shawnee chief, had gone south 'to feel the pulse" of the Cherokee and determine their stance in case of war. Tecumseh explained all this to Harrison with an irony derived from the middle ground: "The White people were unnecessarily alarmed at his (Tecumseh) measures - that they really meant nothing but peace - the U. States had set him the example by forming a strict union amongst all the fires that compose their confederacy.

Reference
Sheppard, Diane Wolford, 2012. The War of 1812 – Preludes to the War and Key Events Occurring During the War in Present-day Michigan, Northeastern Ohio, and Essex County, Ontario. Michigan’s Habitant Heritage, Vol 33, No. 1. Jan. 2012.
Governor Simcoe Belt
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Description
This belt came from Willis N. Tobias of Moraviantown, Canada, and is a white belt of 244 beads, or 37 inches in length. The large white and purple beads have a foundation of coarse red twine. The two human figures, clasping hands, show an alliance, but are not in the usual conventional Indian form, while the letters, I.G.S., point to a European source. The former owner wrote to the national museum: "The belt is a good one and relates to the schemes of the renowned Shawnee Chief, Tecumseh. This is a companion belt to the one you purchased from Mr. Thompson, and is supposed (there is not documentary evidence) to be the record of a peace treaty in which the hatchet is burred and the hands joined in friendship between the tribes, who unite in war against the wigwams of the white man. It is certain that these are records of the offensive and defensive alliances formed by Tecumseh against the hated Long Knives, or Americans."

The letters, however, make it evident that the alliance in one belt was between the Indians and civilized men and made by non-Indians (Beauchamp). These would refer to some prominent officer, and the writer (Beauchamp) identifies them with the initials of John Graves Simcoe, governor-general of Upper Canada, 1791-94.

Stolle, Nickolaus (2016) Purchased from Willis N Tobias in 1899, who collected it at Moraviantown Kent County.

References:

Beauchamp. 1901. Wampum and Shell Articles. University of the State of New York, Albany, Fig. 269.

Becker, Marshall J. and Jonathan Lainey. 2004. Wampum Belts with Initials and/ or Dates as Design Elements: A Preliminary Review of One Subcategory of Political Belts. American Indian Culture and Research Journal, Vol. 28, No 2, pp. 25-45.

Krieger, Herbert. W. 1930. Aspects of Aboriginal Decorative Art in America. In Annual Report of the Board of Regents of the Smithsonian Institution (1931), pp. 519-556, 37 plates.
Stolle, Nickolaus. 2016. Talking Beads: The history of wampum as a value and knowledge bearer, from its very first beginnings until today. Hamburg, Germany. ISSN 1437-7837

GR Covenant Chain Belt
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	Original Size:
	Not Given

	Reproduction:
	Beaded Length: 85.0 inches. Width: 9.5 inches. Length with fringe: 109.0 inches

	Beads:
	488 columns by 21 rows. Total: 10,248 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
This belt is also referred to as the 1754 Covenant Chain Belt or The Great Belt. No images of this belt are known. The belt is a hypothetical rendition from the description of the belt given in the Johnson’s Papers (1764-1765).

In the Johnson Papers (1764-1765: vol. X, p. 845), the British Indian Agent Sir William Johnson, noted a very a large wampum "whereon was wrought in white wampum the figures of the Six Nations towards one End, the figure of Nine Men to represent the Nine Governments who Assembled at Albany in ye Year 1754, the time when Said Belt was delivered to them, between both was a Heart Signifying their Union and friendship then Settled between them - at the Top were the letters GR made of White Wampum, & under that the fu Il length of the Belt was a white line, [which 1 they were told was a long board to Serve as a Pillow, whereon their & our Heads were to rest." The reproduction belt shown above is based on this description. The original belt has been lost to time.

References
Anderson, Fred. 2005. War That Made America. Penguin Books, 320pp.

Johnson's Papers. 1738-1808. 13 volumes. New York State Library Manuscripts and Special Collections. March 2007.

Great Peace Belt 1701
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	Original Size:
	not given

	Reproduction:
	Beaded Length: 48.0 inches. Width: 4.2 inches. W/ Fringe: 72.0 inches

	Beads:
	Length: 295 columns by 9 rows wide. 2,655 beads. Plus 11 beads attached to right end.

	Materials:
	Warp: deer leather. Weft: artificial sinew


Description
Planting the Tree of Peace on the highest mountain in the land is a way of making general peace. - Bacqueville de La Potherie
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This stamp was commemorated on a 47-cent stamp (Scott #1915)

issued by the Canada Post in 2001.

Terms of the Treaty

The peace treaty signed in Montreal on August 4, 1701, hinged on the following four points:

1. The signatory nations agreed not to make war on each other and agreed to symbolically bury their weapons.

2. The signatory nations considered each other allies or at least friends.

3. The signatory nations agreed that they would all have free access to the hunting grounds north of Lake Ontario and west of Detroit.

4. The signatory nations agreed to recognize Governor Calliere as the mediator in any disputes among them.

Huge conferences such as the one in Montreal in 1701 were a public face of diplomacy in North America. Such flamboyant occasions have captured historians' interest, overshadowing equally crucial clandestine maneuvering.

Disinformation, propaganda, spying, attempts at bribery and secret negotiations were just as essential a part of North American diplomacy as official meetings.

The French naturally wanted to prevent their system of alliances from breaking down as a result of official or under-the-table diplomatic maneuvering by the Iroquois or their English allies, and so did not hesitate to circulate false rum ours among their allies or enemies.

Thus, not long after the French-Iroquois peace treaty of 1667, the French authorities announced to the Iroquois that the Ottawas were preparing to attack their villages. An anonymous account of Governor Remy de Courcelle's voyage as far as Lake Ontario, in 1670, noted that the Iroquois “believed this so thoroughly that they imagined the Ottawas, weapons in hand, coming to rip their throats out even in their own homes.”
By spreading this false rumor the French were aiming to disrupt the closer trading ties growing between the Ottawas and the Iroquois. This kind of disinformation, as old as diplomacy itself, was by no means an exclusively European trick. Natives were equally skilled in this technique. Member of the Five Nations used themes that they knew would gain the attention of the French and their Native allies.

The Great Peace Treaty
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Reference
Montreal Museum of Archaeology and History

Great Britain- Iroquois -Alliance
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	Original Size:
	Length: not given

	Reproduction:
	Beaded Length: 31.75 inches. Width: 3.9 inches. Total length w/fringe: 50.75 inches.

	Beads:
	163 columns by 8 rows wide. Total: 1,008 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description

This belt represents a treaty between the British government and the Iroquois Confederacy. The purple squares signify the individual nations connected by a pathway of friendships.

Reference
University of Pennsylvania Museum of Anthropology. Original image NC35-12972. http://www.library.upenn.edu/exhibits/rbm/kislak/print/belt.html
Great White Belt
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	Original size:
	no given (cordage on leather).

	Reproduction:
	Beaded Length: 34.0 inches. Width: 7.25 inches. Total length w/fringe: 68.0 inches.

	Beads:
	198 columns by 17 rows wide. Total: 3,136 beads. Top and bottom rows are light colored purple beads which are attached to the main belt in horizontal rows.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description 

Said to be the great white wampum belt Skanotakenrata'ko'wa given by Deganawida, cofounder with Hiawatha of the Iroquois League, at the time of its formation in the sixteenth century. When the Onondagas were attacked by the French and Caughnawagas, they lost some of their belts of which this was one and since then the Caughnawagas have refused to surrender them to the Onondagas.

Rick Hill of the Six Nations (Ontario, Canada) had stated: “It is not known how long the original belt was and it may have been quite large, but was cut in half, as well as, a 'figure' removed. This took place sometime after the Revolutionary War." (Hill, Personal Communication).

Mr. Hill noted that the artist, Rufus Grider, when he painted the belt that half of the belt went to Grand River. This is the half that is shown in the photograph above than in DC in 1871 by Hale. There is no information where the other half has gone.

References
National Museum of the American Indian.

Rick Hill. Seneca Six Nations, Brantford Reserve, Ontario, Canada

Great White Mat

(White Thistle Belt)
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	Original Size:
	Unknown

	Reproduction:
	Beaded Length: 36.0 inches. Width: 28.0 inches. Length w/fringe: 60.0 inches. 

	Beads:
	205 columns by 50 rows wide. Total beads: 10,250.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description 

Original size is unknown. No images of this belt (mat) are known. The following is from The Constitution of the Iroquois Nations, the Great Binding Law known as Gayanashagowa (Article 62):

“When the Confederate Council of the Five Nations declares for a reading of the belts of shell calling to mind these laws, they shall provide for the reader a specially made mat woven of the fibers of wild hemp. The mat shall not be used again, for such formality is called the honoring of the importance of the law.’
Reference
Constitution of the Iroquois Nations. http://www.indigenouspeople.net/iroqcon.htm
Greenville Treaty 1795
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Reproduction of the cut original belt
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Reproduction – full belt restored
	Original Size:
	Beaded Length: 29.0 inches. Width: 3.0 inches (estimate)

	Reproduction:
	Beaded Length: 37.5 inches. Width: 4.5 inches. Total length w/fringe: 61.5 inches.

	Beads:
	246 columns by 10 rows. Total: 2,460 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
(Information from: U.S.-History.com)

The immediate threat of warfare between the white settlers and the native inhabitants of the Ohio Country had been reduced by Anthony Wayne’s victory at the Battle of Fallen Timbers in August 1794. A year later, the former contending forces gathered at Greenville (today in western Ohio) to sign a peace agreement. Wayne represented the federal government and expressed his hope that the treaty would last “as long as the woods grow and the waters run.”

The natives were less enthusiastic, regarding the agreement as a forced treaty. They had little choice because of the whites’ advantages in arms and numbers. Tribes represented included the Miami, Chippewa, Wyandot, Shawnee, Pottawatomie, Kakapo, Delaware, Weal, Piankashaw, Kaskaskia and Eel River.

Terms of the Treaty of Greenville included:

1. The tribes agreed to surrender their claims to lands in the southeastern portion of the Northwest Territory (mostly present-day southern and eastern Ohio).

2. The tribes also gave up additional defined areas that were used by the whites as portages and fort locations. This category included Fort Detroit and the site of the future town of Chicago on Lake Michigan

3. The United States government agreed to make an immediate payment of to $20,000 in goods to the tribes, as well as annual payments of $9,500 in goods to be divided among specified tribes.

4. The tribes retained the right to hunt throughout the area.

The Native Americans scrupulously abided by the terms of the treaty; American settlers did not. New white settlements outside of the treaty area were established almost immediately. Resistance would emerge in the early years of the next century in lands slightly farther west under the auspices of Tecumseh and his brother, The Prophet.

Hal Sherman stated: The Time Line Magazine (Ohio Historical Society) had a photo of a belt being given to General Anthony Wayne at the negotiations. The design may represent the Three Fires of the Ojibwa, Ottawa, and Potawatomi.

From Fort Meigs Museum

Greenville treaty wampum belt OHC #H50297: date of origin: 1795. Composition: buckskin belt adorned with ten rows of white and black wampum arranged in a diagonal stripe pattern. Significance: This is a wampum belt given by Miami Chief Little Turtle to United States General Anthony Wayne on the occasion of the Treaty of Greenville. Wampum is made from a shellfish found only in the North Atlantic. It was used to adorn items of religious or political importance. The patterns formed by the shells can even encode messages. Wampum belts were often sent by couriers as a message of war or peace among the tribes. They were often exchanged at treaty negotiations to solemnize the agreements. The Treaty of Greenville established a firm border for the future State of Ohio, while preserving a corner of the state for Indian use. It ended a period of warfare that had lasted for ten years and laid the foundation for white settlement in the Midwestern states. General Wayne died in 1796 at Erie, Pennsylvania. Little Turtle passed away near Fort Wayne Indiana, only four days before the War of 1812 was declared.

References
Courtesy of the Ohio Historical Society. http://www.shawnee-bluejacket.com/Gallery.htm

Fort Meigs Museum. http://www.fortmeigs.org/museum/

U.S.-History.com. Treaty of Greenville. http://www.u-s-history.com/pages/h1016.html

 Gyantwaka Treaty Belt
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	Original Size:
	7.25 inches. Width: 2.75 inches. Rows: 10 Wide.

	Reproduction:
	Beaded Length: 6.5 inches. Width: 5.0 inches. Length w/fringe: 13.0 inches.

	Beads:
	Rows: 38 by 10 wide, Total Beads: 380.

	Materials:
	Warp: deer leather. Weft: artificial sinew.
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Description
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A short fragment made on buckskin thongs and woven solely in purple beads.  This is a portion of the belt given to the civil chief, Cornplanter (Gyantwaka) when the treaty of the Cornplanter Reservation was consummated. At the time of Cornplanter's death in 1836, the belt was divided among his heirs and these portions have been broken up into burial and council strings and variously scattered. Mrs. Converse said of it: “This remnant has never been separated from the treaty, and is a record of the history of the Five Nations. Cornplanter's name and mark head the list of the chiefs who signed, and the treaty and belt were given to him to preserve for his people.”
Quote Bardeau (2011)

It represents the treaty belt given to Cornplanter as a record of the land reserved for him in Pennsylvania. At the time of his death in 1836 the belt was divided amongst his heirs and these portions have been broken up into burial and council strings. 

In 1899, Harriet Converse acquired this fragment, saying: “this remnant has never been separated from the treaty, and is a record of the history of the Five nations” (sic). 

Cornplanter’s name and mark head of the list of Chiefs who signed the treaty and the belt was given to him to preserve for his people.

References
Beauchamp, 1901. Wampum and Shell Articles Used by the New York Indians. NYS Mus. Bull. 41, pp. 321-480.
Clarke, Noah T. 1931 New York State Museum Bulletin No. 288, Fig. 39.

Hiawatha Belt
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	Original size:
	Length: 21.5 inches. Width: 10.5 inches. Rows: 38.

	Reproduction: 
	Beaded Length: 32.3 inches.  Width: 17.4 inches. Total length w/fringe: 66.3 inches.

	Beads:
	190 columns by 38 rows wide. Total: 7,220 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
This is in the form of a beaded mat on which a symbolic design in white beads has been worked in along its length, consisting of two hollow squares on either side of a figure of a heart (tree?) which occupies the center. 

It is one of the most important and valuable Iroquoian wampum belts in existence and is considered the original record of the formation of the Iroquois League when representatives sat at the great council to ratify the union of the Five Nations. The exact age of this belt is unknown, but General Carrington has said that (Beauchamp, '01, p. 411) it is “the official memorial of the organization of the Iroquois Confederacy, relating back to the middle of the 16th century.” It is referred to (New York State Supreme Court, '00, p. 59) as a "belt of dark wampum beads representing the Confederation organization of the Five Nations under Hiawatha." General John S. Clark, a witness for the plaintiffs in the Thacher case, is quoted as saying (New York State Supreme Court, '00, p. 59) "That it was made at the formation of the League representing the Five Nations united together by white lines through the central part of the Nations." The "reading" of this belt was made by Daniel and Thomas La Forte at Onondaga Castle, July 19 and August 1, 1898, as follows: (Beauchamp '01, p. 420) One heart of the Five Nations -that if any hurt of any one animal would pierce that heart then they would all feel it-all of the Five Nations. This was in Hiawatha's belt. That they are a united people. This is the original Hiawatha belt-a record of the first agreement to take the League. 

Onondaga Chief Gonyea reported the Hiawatha belt symbolizes the formation of the confederacy in the 1400’s (Faber. 1989).

Under section 60 of the original Iroquois Code (Emblematical Union Compact) of the Great Binding Law, (Parker, '16, p. 47) reference is made to the interpretation of the designs on this belt: 

The first of the squares on the left represents the Mohawk Nation and its territory; the second square on the left and the one near the heart, represents the Oneida Nation and its territory; the white heart in the middle represents the Onondaga Nation and its territory; and also means that the heart of the Five Nations is single in its loyalty to the Great Peace, that the Great Peace is lodged in the-heart (meaning the Onondaga Confederate Lords), and that the Council Fire is to bum there for the Five Nations, and further, it means that the authority is given to advance the cause of peace whereby hostile nations out of the Confederacy shall cease warfare; the white square to the right of the heart represents the Cayuga Nation and its territory and the fourth and last square represents the Seneca Nation and its territory. 

White shall here symbolize that no evil or jealous thoughts shall creep into the minds of the lords while in council under the Great Peace. White the emblem of peace, love, charity and equity surrounds and guards the Five Nations. 

In reversing the belt, the figure of the "heart" in the center assumes the appearance of a tree and at the same time brings the geographical position of the Five Nations in the correct order on the belt. A figure of a tree might well represent the Onondaga Nation as the Onondagas were designated to keep the Council Fire and it was under the Great Tree of Light that the nations met in council. 

References
Clarke, Noah T. 1931 New York State Museum Bulletin No. 288, Fig. 19.
Faber, Harold. 1989.  New York Returning Wampum Belts to Onondagas. Six Nations Public Library, Digital Collections. Aug.13, 1989. http://vitacollections.ca/sixnationsarchive/3217045/data
Hospitality Belt
[image: image72.jpg]



	Original Size:
	Length: 22.8 inches. Width: 2 inches. Rows wide: 6.

	Reproduction
	Beaded Length: 26.5 inches. Width: 2.75 inches. Total length w/fringe: 50.0 inches.

	Beads:
	150 columns by 6 rows wide. Total: 900 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description 

Also known as the Welcome Belt (Mohawk-Canadian)

This is a Canadian Mohawk belt made on thread and buckskin thongs. It has three diagonal purple beaded bars, or "braces," distributed equidistantly over its white beaded background. The central portion has been partly mutilated. The "braces" infer an extension of friendship by the presiding officer to visiting Light that the nations met in council.
References
Clarke, Noah T. 1931 New York State Museum Bulletin No. 288, Fig. 43.
Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.

Hudson Bay Belt
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	Original Size:
	undetermined

	Reproduction:
	Bead Length: 21.4 inches. Width: 5.75 inches. Total w/fringe: 42.4 inches.

	Beads:
	Beaded Length: 129 Rows. Width: 9 Rows wide. Total Beads: 1,677 Beads.

	Materials:
	 Warp: deer leather. Weft: artificial sinew


Description
Tehanetorens described it as an unknown belt (p.126). Norman Hill of the Tonawanda Reservation identified it as the Hudson Bay Belt.

Chief Clinton Rickard (1973) in his book had also named the belt as the Hudson Bay Belt with three figures holding hands in friendship. It symbolized the trust of the White man and Hudson Bay Company with the Indians by allowing a trading post in their territory. The cross of the "new" Whiteman's religion is set at a distance signifying that the Indians "did not immediately accept this new religion because they did not know if it would do well to their people. They said they would just watch this religion for a while and see what it was like."

Jonathan Lainey (2011) stated the Hudson Bay Belt is "currently in Maniwaki in the hands of William Commanda." Lainey supports Einhorn's (1974) interpretation that the "belt concerned Kanesatake, BEFORE (Lainey's emphasis) the Algonquians moved north to Kitigan Zibi (Maniwaki) in the 1850's. The three people holding hands would be in this case the Mohawk, the Algonquians and the Nepissing, the three Aboriginal peoples that used to leave in Kanesatake. The cross ("T") is the Church.

References
Einhorn, Arthur. 1974. Iroquois-Algonquin Wampum Exchanges and Preservation in the 20th Century: a Case for in-situ Preservation. Man in the Northeast, 7, (Spring 1974) : 71-86.

Hill, Norman. 2008. Personal Communications. Tonawanda Reservation, NY.

Lainey, Jonathan C. 2011. Personal Communications. Aboriginal Archives, Gatineau, Quebec. K1A ON4

Laramee, Dianne. http://www.diannelaramee.ca/solstice2006.htm

Rickard, Chief Clinton. 1973. Fighting Tuscarora: the autobiography of Chief Clinton Rickard. Syracuse University Press, 182 pp. 

Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.
Huron Alliance Belt
[image: image74.jpg]/,,
@7/
.




	Original Size:
	Length: 31.5 ½ inches. Width: 3.5 inches. Rows wide: 10.

	Reproduction:
	Length: 29.9 inches. Width: 4.1 inches. Total length w/fringe: 40.9 inches.

	Beads:
	170 columns by 10 rows wide. Total: 1,700 beads

	Material:
	Warp: artificial sinew. Weft: artificial sinew. 


Description

A perfect white belt woven on buckskin thongs. There are three diagonal purple bars distributed along the length. Each bar consists of three hollow purple squares placed corner to corner. 

Chief John Buck, Skan-a-wah-ti, who was wampum keeper of the Grand River Reservation (Ontar10, Canada) when Mrs.. Converse purchased this belt for the Museum, related that it had originally belonged to the Seneca Nation and since the American Revolution it had been removed to Canada. Mrs.. Converse believed “this belt may have been an affiliation between the Huron and some of their neighbors, the Wyandots, Quatoghies, Neuters, Ka-kwas or others”. In 1650 the Hurons were overthrown by the-Iroquois, and on this account it was at one time thought that these diagonal bars or "braces" may have referred to some such alliance previous to that date, but Doctor 'Beauchamp points to the fact that the Hurons seldom employed treaty belts at that time, and said  “the belt, if Huron, may be assigned to their later days.”
Reference
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288, Fig. 31.

Huron – Blame the Ottawa Belt
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Hypothetical Reproduction

	Original Size:
	Unknown

	Reproduction:
	Beaded length: 28.3 inches. Width 2.3 inches. Total length with fringe: 48.3 inches.

	Beads:
	Rows: 123 by 6 beads wide. Total 738 beads

	Materials:
	Beads: polymer. Warp: Deer leather. Weave: Artificial sinew.


Description
The original belt was presented to Sir William Johnson on July 17 1764 at the treaty conference at Fort Niagara. It was the 11th belt given by the Huron and described as a belt of 6 rows "blamed the Ottawas; acknowledge King George as their head.

Fort Niagara Belt #11 The background color of this belt and size was not given in the description, but given the seriousness the belt would likely have been purple. The 6 squares represent the nations of the Huron Confederacy: Wendat, Ataronahronons (People of the Marsh), Tahontaenrats (People of the Deer) Attigneenongnaheas (People of the Cord), Attignawantans (People of the Bear) Arewndarhonons (Peoples of the Rock); human on the end King George.

Daniel Harrison provided more detailed information from an 1860 reprint

"It's an 1860 reprint of a compilation of documents relating to Pontiac's Rebellion. The Diary is generally considered to be Elihu Hay's. A letter from Sir William Johnson to General Gage, dated December 23, 1763, states in part: "The Hurons of Detroit from the concurring Accounts of all Persons were with the utmost Difficulty and by severe Threats, persuaded to engage in the War by the Otta­was under Pondiac, who with the before mentioned Shawanese and Delawares have sufficiently shown them- selves as principals in the War." The letter begins on p.210 (p.243 of the .pdf file); the quote appears on p.212 (245). On the first page of the Journal (p. 158 of the .pdf), the "Tawas" (Ottawas) are blamed. On .pdf page245, a Mohawk informant tells Johnson that the Ottawas blame the Senecas! Now this is getting personal! Best part is, there's an index at the back that covers the entire volume. You'll notice that our Chippewa friend Wabbicomicot appears several times. His stated position at Niagara in 1764, as having tried to keep the peace, is supported here, I believe. All in all, I think your proposed reconstruction of Belt 11 sends the message that the Wyandot, by representing their position as being within the Huron Confederacy, were putting some distance between themselves and the guilty Ottawa. This contrasts with, but does not contradict, the Five Circles belt #44 which, after all, represented the Ojibwe/Chippewa position that the Four Nations at Detroit wished to return to the 1761 status quo ante bellum, and had tried to persuade "bad Indians" (i.e., Pontiac) not to go to war."

Mike Spears, a colleague of Harrison wrote:

"the Wyandotte were generally less than willing to support Pontiac in 1763. According to the French Language Diary, published in 1958 by Milo Quaife, there were two Huron or Wyandotte bands around Detroit. One was more peaceful than the other, Both were forced to participate by Pontiac and the Ottawa, but both were seeking peace long before the siege ended in October. The Ottawa was the most powerful Nation and they were in somewhat of a coallition with the Ojibway (Chippewa) and the Pottawatime Nations. The Wyandotte (Huron) were of a different language group; the former were all Algonquian tribes and the latter was an Iroquion tribe. Have also read that the Wyandotte tribe of Sandusky and a Miami tribe in western Ohio traded with the British in the 1840-1850s, but were disciplined by the Ottawa for doing so and were forced back within the French orbit. (Believe this is from the Louise Phelps Kellogg book). They traded with the British because their goods were cheaper than the goods from the French. The Amherst papers and the Sir William Johnson papers suggest that in early 1761, the more serious culprits were the Seneca and the Mingo (which I believe was a Seneca related tribe); they were the ones pushing for the uprising in the spring of 1761. The Ottawa, Ojibway, Pottawatamie and Wyandotte would have no part of the Seneca plan in 1761, so the Seneca backed down."

Reference:

Harrison, Daniel. 2018. Personal Communications.

Spears. Mike, 2018. Person Communications.
Huron – Wendat (1612) Belt
[image: image76.jpg]_g




	Original Size: 
	Length: 26.0 inches. Width: 2.5 inches.

	Reproduction:
	inches. Width 3.5 inches. Total length with fringe: 64 inches.

	Beads:
	Rows: 224 by 7 beads wide. Total 1568 beads

	Materials:
	Beads: polymer. Warp: deer leather. Weave: artificial sinew.


Description

Labeled as: A-to-wa To-ho-nad-he-to as the possible owner. Purchased from that individual by Mrs. H. M. Converse in 1903.

Wendat (Huron) belt ca. 1612, Quebec, Canada. Materials: Whelk shell, quahog shell, quahog shell, hide, basswood fiber yarn.

The square represents the Huron Nations. The purple stripes designate the people, while the white background shows the people of both nations walk in peace.

A second belt of similar style was said to be in the possession of the Huron chief. It too, represents a peace treaty but is depicted to have seven crosses of purple beads which signify villages. This belt may be a condolence belt. This is likely erroneously mistaken the meaning of the crosses. See NMAI Cat. #117512.000 W_Huron or Wyandot Condolence Belt NMAI 117512.html.
A wampum belt given to the Iroquois Nation by the Huron to commemorate the signing of a peace treaty in 1612. This was one of the many unsuccessful attempts in the early 17th century to end the fighting between the confederacies. The dark square in the center represents the Huron; the dark stripes, people; and the white strips, peace. The message contained in the belt is "The people of both nations walk in peace together."

Examination of the latter belt shows traces it once was smeared with red paint; the reason is unknown. The 1612 date suggested for this belt is questionable and needs to be verified by the examination of the beads.
References
American Anthropologist. 1911. 

Lainey, Jonathan. 2004. The Indian Currency: La Monnaie des Sauvages. Spetentrion Publ., 296 pp.

Speck, F. G. 1911. Notes on the Material Culture of the Huron. National Museum of the American Indian, Vol. 13.

Huron – Wendat (1701) Belt
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Nicholas Vincent Tsawenhohi



Reproduction
Panting: Edward Chatfield
1825, 19th century
M20855 © McCord Museum
	Original Size:
	No given

	Reproduction:
	Beaded Length: 44.3 inches. Width: 4.25 inches. Total length w/fringe: 66.3 inches.

	Beads:
	252 columns by 9 rows wide. Total: 2,268 beads.

	Material:
	Warp: deer leather. Weft: leather. 


Description

Oral tradition says that this belt depicts a clause in the great treaty that ended the French and Iroquois wars in 1701 [© McCord Museum, McGill University].

St Regis-Caughnawaga (below left), Mohawk Wolf Belt (below right), and this belt have been associated with the Great Peace Council held at Kahnawake in Montreal ending the French and Indian War ca 1760. (Bonaparte, 2012).
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The belt resides in their collection Cat. # M20401. Date: 1755-1760. "In the early 17th century, the Hurons (who called themselves Wendats, or "island dwellers") lived in the Great Lakes region. There they formed a nation comprising 20 to 25 villages, where they practiced farming, hunting and fishing. Located at a crossroads of trade routes, the Wendats became indispensable middlemen in the fur trade and the main suppliers to the French. Their strategic position was coveted by other Iroquois groups. Over more than 10 years the Iroquois, supported by the Dutch, tried to disrupt trade and expand their fur supply sources. Finally defeated in 1650, the Huron-Wendat dispersed. One group took refuge at Québec City, and in 1697 it at last settled on what would become Old Wendake. 

Oral tradition suggests this belt represents a clause in the great treaty which ended the French and Iroquois wars in 1701 (McCord).

The Historic Sites and Monuments Board of Canada have also recognized other contributions of this Wendat community to Canada's history. In 1999, it designated Old Wendake a historic district, and in 2000 it designated Grand Chief Ignace-Nicolas Vincent Tsawenhohi (1769–1844) a person of national historic importance. Serving as Grand Chief from 1811 to 1844, Tsawenhohi ("he who sees clearly") was a respected politician and a renowned diplomat who asserted the territorial rights of his nation. He was appreciated for his deeds as well as his knowledge of Aboriginal law, customs and tradition. His legacy to his community was a strong sense of pride.

References
Boneaparte, Darren. 2012. Personal Communications. Also see WampumChronciles: http://www.wampumchronicles.com/
McCord Museum: http://www.mccord-museum.qc.ca/en/
Huron Four Warriors Belt
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Reproduction

	Original Size:
	Beaded Length (est): 33.0 inches. Width: 5.5 inches.

	Reproduction:
	Beaded Length: 40.5 inches. Width: 7.8 inches. Total length w/fringe: 64.50 inches.

	Beads:
	234 columns by 17 rows wide. Total: 3,978 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description 

Huron or Iroquois Belt. 17th or 18th century. Thongs and vegetable fiber cords. Museum of Paris.

Tehanetorens described it as an unknown belt (p.126). Norman Hill of the Tonawanda Reservation identified it as the Hudson Bay Belt.

Chief Clinton Rickard (1973) in his book had also named the belt as the Hudson Bay Belt with three figures holding hands in friendship. It symbolized the trust of the White man and Hudson Bay Company with the Indians by allowing a trading post in their territory. The cross of the "new" Whiteman's religion is set at a distance signifying that the Indians “did not immediately accept this new religion because they did not know if it would do good to their people. They said they would just watch this religion for a while and see what it was like.”
Jonathan Lainey (2011) stated the Hudson Bay Belt is ‘currently in Maniwaki in the hands of William Commanda’. Lainey supports Einhorn's (1974) interpretation that the “belt concerned Kanesatake, BEFORE (Lainey's emphasis) the Algonquins moved north to Kitigan Zibi (Maniwaki) in the 1850's’. The three people holding hands would be in this case the Mohawk, the Algonquins and the Nepissing, the three Aboriginal peoples that used to leave in Kanesatake. The cross ("T") is the Church.

References
Einhorn, Arthur. 1974. Iroquois-Algonquin Wampum Exchanges and Preservation in the 20th Century: a Case for in-situ Preservation. Man in the Northeast, 7, (Spring 1974) : 71-86.

Hill, Norman. 2008. Personal Communications. Tonawanda Reservation, NY.

Lainey, Jonathan C. 2011. Personal Communications. Aboriginal Archives, Gatineau, Quebec. K1A ON4

Laramee, Dianne. http://www.diannelaramee.ca/solstice2006.htm

Rickard, Chief Clinton. 1973. Fighting Tuscarora: the autobiography of Chief Clinton Rickard. Syracuse University Press, 182 pp.
Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.
Huron Eight Nations War and Peace Belts
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Drawing by Russ McCord 1895

Courtesy Museum of Victoria, Melbourne, Australia
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Reproductions of the 8 Nations belts (Richard Hamell, 5/26/2014 based on drawings provided by the Museum of Victoria. See Hughes drawings below.

	Original Size:
	Not given

	Reproduction:
	Beaded Length: 19.5 inches. Width: 4.0inches. Total length w/fringe: 29.5 inches.

	Beads:
	117 columns by 8 rows. Total: 936 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
The drawing by Huyghes is inaccurate. He drew 8 belts at the Huron Council House at Lorette in 1848 (figure on right; next page) (Courtesy of the Museum of Victoria, Melbourne, Australia).
The keeper of the belts explained that #1 was used to rally eight allied tribes for war, #2 symbolized an "open path" and was used to inaugurate a grand chief. #3 was a "pledge of peace with eight nations or villages", and #4 was a war belt. #6 was worn by the grand chief on state occasions, and #7 was used to make peace. (#5 and #8 were not explained (Glenbow Museum, 2010. p.84).
Darren Bonaparte at Akwensane, stated this belt and its counter were connected with the Seven Nations of Canada of which the Hurons of Lorette were a part. They were called the 8 nations at times, probably due to the creation of a new village at Akwesasne at the beginning of the Seven Years War.
 

There is a similar purple-fielded belt (below) believed to have allied the 8 Nations in war. A colleague noted the two belts are not an identical 'positive-negative' of each other. The white-field belt's first image is symmetrical was as the purple-field belt figure is not.
The quality of the drawing is rather poor to accurately count the columns of beads. A request to the Australian Museum for photographs and description of these belts has been submitted (June 1, 2014).
Jonathan Lainey stated the white-fielded belt (part of it) is currently in the Musee in Quebec (2004, pp. 130-133). The black-fielded belt is lost or its location is unknown.
The remnant of the white belt is not like the drawing by David Ross McCord which is very detailed, the last bar is oriented differently. See Lainey (2004) pp. 175-177.

References
Australian Museum Melbourne.

Bonaparte, Darren. 2014. Personal Communications.

Indiana University. 1988. The Spirit Sings: artistic traditions of Canada's first peoples: a catalogue of the exhibition. 156pp.

Iroquois – Algonquin War Belt
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Reproduction
	Original Size:
	unknown

	Reproduction:
	Beaded Length: 57.5 inches. Width: 7.0 inches. Total Length w/fringe: 81.5 inches

	Beads: Length:
	326 columns by 15 rows wide. Total beads: 4,890

	Materials: 
	Warp: deer leather. Weft: artificial sinew. Insured: $1,188.00


Description
Jonathan Lainey (2011) pointed out the belt is the Algonquin Tomahawk Peace Belt referenced in Keppler (1929) and in his book (2004). The caption under the photo (below), roughly translated is as follows:

“Wampum this reflects accurately the description that is in the archive the invitation wampum for a 'lift arms' And it all black, it features an illustration of an ax and is dyed red., oral tradition refers rather to a peace agreement between Iroquois and Algonquin (1670-1671).”
References
Keppler, Joseph. 1929. The Peace Tomahawk Algonkian Wampum. Indian Notes, 6, pp. 130-138. 

Lainey, Jonathan C. 2011. Personal Communciations. Archives autochtones / Aboriginal Archives, Social Archives Section, Library and Archives Canada, 550, boul. de la Cité, 7e étage (85), Gatineau (Québec), K1A 0N4.
Lainey, Jonathan C. 2004. La Monnaie des Sauvages. Septentrion Publ. p. 199.
Iroquois – Algonquin Belt

[image: image85.jpg]



	Original Size:
	Rows: 7. Length: 164 rows. Leather thong. Weft: linen thread or vegetable twine.

	Reproduction:
	Beaded Length: 26.6 inches long by 3.2 inches wide. Length w/fringe: 50.0 inches.

	Beads:
	Beaded Length: 164 row by 7 rows. Total 1,148 beads

	Materials:
	Warp: deer. Weft: artificial sinew.


Description
The original belt is made with purple and white shell wampum has a warp of leather thong and a weft of linen thread or vegetable twine. The belt was woven on a bow loom. It has 8 warp strands, producing a belt of 7 rows. The belt is 7 rows wide and 164 columns long, making the theoretical total of 1148 shell beads. 

Motifs and Images:
The design consists of 6 pairs of parallel lines of purple wampum, with pairs divided by a line of white wampum two rows wide. The four pairs of parallel lines in the centre of the belt run in the same diagonal direction-- the pairs of lines at both ends run in the opposing direction. 

This item is part of a larger collection donated to the British Museum by the English ethnologist Henry Christy between 1860 and 1869. 

Catalogue or Unique ID Number at Current Location: Am.2767. At Current Location, Part of Collection: Christy Collection.
References
British Museum. For more details see - http://www.britishmuseum.org/research/search_the_collection_database/search_object_details.aspx

Iroquois 14 Diamond Belt
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	Original Size:
	174 column by 6 rows. Estimated length: 17 inches

	Reproduction:
	Beaded Length: 26.6 inches. Width: 3.25 inches. Total length w/fringe: 50.6 inches.

	Beads:
	174 columns by 6 rows. Total: 1,044 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Associated as being Iroquois ca. 1768. 

References
Penn Museum NA3878
Iroquois Sun Belt
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Hypothetical reconstruction Richard D Hamell

	Original Size:
	unknown

	Reproduction:
	Beaded Length: 41.2 inches. Width: 10.5 inches. Total length w/fringe: 62.2 inches.

	Beads:
	254 columns by 24 rows. Total: 6,096 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
The design of the belt reproduction was based on the description given in the Johnson Papers (1756).

On February 23, 1756, at a Six Nations meeting at Fort Johnson, Sir William presented a pipe described as “the largest pipe in America, made on purpose.” He instructed the Six Nations to take the pipe to their “great council-chamber at Onondago” and hang it in view “and should you be wavering in your minds about their loyalty to the British interest at any time, take and smoke out of it, and think of my advice given with it, and you will recover and think properly.” Given to Sir William in return in this same meeting was a belt described as the “largest ever given! Upon it was wrought the sun, by way of the emblem of light, and some figures representing the six nations; it was intended to signify, that they now saw objects in their proper light, and that they were fully convinced of the truth of everything proposed.” Three interpreters attended Johnson and Capt. Butler, and this particular belt probably hung at Fort Johnson and later at Johnson Hall.

A Meeting of the Six Nations, February 23, 1756, Johnson Papers 9:373. 

Information received from Wanda Burch, Sept. 1, 2013.

References
Johnson Papers. 1759. A Meeting of the Six Nations, February 23, 1756. 9:373. 

Wanda Burch. 2013. Personal Communications.

Iroquois Beaver Pouch Belt
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	Original Size:
	Beaded Length: 24.75 inches. Width: 4.25 inches. 

	Reproduction:
	Beaded Length: 31.0 inches. Width: 7.2inches. Total length w/fringe: 56.0 inches.

	Beads:
	169 columns by 16 rows. Total: 2,704 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Arthur Hemming (1925) described this unusual belt and included the above photograph. “In the accompanying illustration is figured a fine Wampum belt which has recently come into my possession. The shell belt, apart from the ends of hide, measures 24 3/4 inches long and 4 1/2 inches broad. It consists of 2,696 beads in 16 rows on a woof of thread with a warp of hide, of which 1,580 are white beads and 1,110 are purple. At the end of one of the leather thongs is a small pouch in the form, apparently, of a tortoise, in which presumably a charm was carried. There is, of course, a considerable literature on the subject of Wampum, some of the papers containing a interesting illustrations and it may be convent if I give the following references, which, without being an exhaustive list, furnish a good deal of information.”
The chevron pattern in the example figured indicates, apparently beyond doubt that the belt belonged to the Iroquois Confederacy. Mr. Hale, who first brought forward this point in 1884, states that the origin and meaning of the oblique band were well understood among the Indian tribes, and in the paper referred to above, Four Huron Wampum Records, he produces valuable corroboration of his statement by the important authority of two chiefs well versed in Iroquois tradition, G. H. M. Johnson (Onwanonsyshon), the Government interpreter, and John Buck (Skanawati), the official keeper of the wampum, whose father, grandfather, and great grandfather had held the same office. "Among the Iroquois wampum beads were used chiefly for religious purposes and by way of ratification of laws and treaties." British Museum Description
Wampum belt, with a white ground, and two parallel zigzag lines of purple wampum, three beads in width. Most of the length of the belt is 16 beads wide; however at one end, 12 beads in from the end, the number of skin warps is reduced from 17 to 15. At this point one of the purple lines is reduced in width from three to two beads. The skin warps form fringes at both ends; the end with the reduced number of warps also has attached an oval skin zoomorphic feature, with a tail and four limbs indicated by skin tabs holding thin white discoid shell beads. The other end seems to finish with the full 17 skin warps; but abrasions to these warps suggest the shadows of wefts, now missing with the beads from that end section. There may also be weft shadows on the warp-fringe at the end with the zoomorphic feature. The purple zigzag lines touch the top edge of the belt 7 times, and the bottom 8 times. The belt is 170 beads long. One or two beads are missing. 

NOTE:

The beaver pouch legs and tail are composed of small shell disc beads. In reconstructing the beaver artificial wampum was used.

References
Bushnell, D. I. 1906. The Origin of Wampum. June. J. Anth. Inst. Vol. XXXVI, 1906, p. 172.

Hale, Horatio J. 1883. Four Huron Wampum Records. J. Anth. Inst. Vol. XXXI, 1897, p. 244.

Hemming, Arthur G. 1925. A Notable Wampum Belt. Man, Vol. 25 (Sept.), pp. 130-131. 

Holmes, W. H. 1881. Art in Shell. 2nd Ann. Rep. Bureau of Ethnology. Washington.

Museum Tradescantium or a Collection of Rarities preserved at Lambeth, near London, by John Tradescant. London, MDCLVI. 

Royal Society. Catalogue and Description of the Natural and Artificial Rarities preserved at Gresham College, London.

Stevens, Edward T. 1870. Flint Chips. Hon. Curator, Blackmore Museum, 1870, p. 454.

Iroquois Ten Cross Belt 
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Original Size: ? 

Reproduction: Beaded Length: 36.0 inches. Width: 4.0 inches. Length w/fringe: 60.0 inches.

Beads: Rows wide: 9; Rows long: 210. Total beads: 1,890.

Materials: Warp: Deer hide. Weft: artificial sinew.

Peabody Essex Museum described the belt a probable 18th century belt.

“Wampum are cylindrical shell beads, typically about one Quarter inch in length and one eighth inch in diameter. Wampum beads are white or purple, with the white made from the interior column of the Atlantic whelk shell and the purple made from that of the quahog…. The more important use of wampum was as a symbolic and documentary medium. Among the Iroquois, wampum strings functioned as mnemonics (sic) for reciting ritual speeches, while belts of wampum solemnized intertribal communiqués and commemorated councils and treaties” (103).

“Belts made mainly from white beads suggest cordial diplomacy, while those that made extensive use of purple (sometimes referred to as “black” beads) have more sober connotations. The meaning of the belt shown here, which is predominantly purple with ten white cross-filled hexagons, is now lost, but it bears faint traces of red paint on some of the beads and fringe. Belts marked with red were understood as a call to war.” (105)

Quoted from: Uncommon Legacies: Native American Art from the Peabody Essex Museum, by John R. Grimes, Christian F. Feest, and Mary Lou Curran. NY: American Federation of Arts, New York in association with University of Washington Press, Seattle and London, 2002; 103, 105.

Reference:

http://teh.salemstate.edu/ImmigrationMigration/Wampanoag/pages/E39383WampumBelt_jpg.htm

Jay Treaty Belt 
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	Original Size:
	unknown (see last paragraph of text)

	Reproduction:
	Beaded Length: 22.25 inches. Width: 4.2 inches. Length w/fringe: 46.25 inches.

	Beads:
	Columns: 122 by 9 rows wide. Total beads: 1,098.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Although the Treaty of Paris (1783) ended the American War for Independence, the years following saw relations between America and England deteriorate precipitously. England refused to evacuate the frontier forts in the Northwest Territory (see note below); in addition, she seized American ships, forcing American sailors to serve in England's war against France. The United States, for her part, passed navigation laws that were potentially damaging to Great Britain. It was apparent that a commercial war between the two countries would undermine the health of the American economy. The American statesman John Jay, pressed into service as special envoy, went to England to negotiate disagreements between the two governments. On November 19, 1794 Jay's Treaty was signed, averting the threat of war. The Treaty eliminated British control of western posts within two years, established America's claim for damages from British ship seizures, and provided America a limited right to trade in the West Indies. Although Jay's Treaty provoked a storm of controversy (Jay was burned in effigy by mobs of outraged Americans), President Washington pressed for ratification. The treaty passed the Senate in June, 1795. Among John Jay's many accomplishments — president of Congress in 1778, minister to Spain, one of three Americans who negotiated the Paris Peace Treaty, an author of The Federalist and the first chief justice of the Supreme Court — none was more important than his negotiation of the Treaty with Great Britain in 1794. Northwest Territory 1787 The Northwest Ordinance of 1787 allowed for the creation of as many as five states in the northwest portion of the Ohio Valley on lines originally laid out in 1784 by Thomas Jefferson. Known as The Northwest Territory, the new federal lands were east of the Mississippi, and between the Ohio River and the Great Lakes. The ordinance defined the boundaries of the states, excluded slavery and required that 60,000 inhabitants be present for statehood. Major General Arthur St. Clair was appointed its first Governor. Ultimately, the territory was organized into the present states of Ohio, Indiana, Illinois, Michigan and Wisconsin. (Neale and Krammerer, 1795).
Einhorn (2012) stated the Jay Treaty was signed in "London on November 19th just nine days after the Timothy Pickering concluded the Canandaigua Treaty with the Six Nations."

A very important provision in this treaty was the freedom of passage across the international border (Canada-US) for the Native American. This right was repeated in the Ghent Treaty ending the War of 1812 eighteen years later (Einhorn, 2012).

Rickard described the belt (1973; p.74) as a small purple-fielded belt with a white line running the length of the belt and at each end were four short white lines.

Some believe there won’t have been a belt exchanged at the treaty signing because it was an agreement between the United States and Great Britain, therefore no wampum belt(s) would have been exchanged. The freedom of movement across the border of the Native American was noted in the document. However, since Canada is an independent country it does not have to abide by the agreement made by Great Britain.

References
Early America. http://www.earlyamerica.com/earlyamerica/milestones/jaytreaty/

Einhorn, Art. 2012. Personal Communications.

Laramee, Daninel. 2006. http://www.diannelaramee.ca/solstice2006.htm

Neale and Kammerer. 1795. Jay's Treaty of Amity, Commerce and Navigation, between His Britannic Majesty and the United States of America, by their President, Ratified June 24, 1795. Published by Neale and Kammerer, Philadelphia, 1795.
Rickard, Chief Clinton. 1973. Fighting Tuscarora: the autobiography of Chief Clinton Rickard. Syracuse University Press, 182 pp.

Johnson Dish Belt
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	Original Size:
	318 columns by 9 rows.

	Reproduction:
	Beaded Length: 54.0 inches. Width: 4.25 inches. Total length w/fringe: 78.0 inches.

	Beads:
	318 columns by 9 rows. Total: 2,862 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
The belt is a reproduction of the ones commissioned by British Indian Agent Sir William Johnson. He had it presented to several Indian Nations during the mid-1750s in hopes of gaining their allegiance.

Native Americans were not the only group to use wampum belts. Europeans frequently used them to communicate with the Indians. This belt represents a promise by Johnson to provide war supplies and food to any group who would fight with the English against the French and their Indian allies.

The purple background emphasizes the importance of the message as the red border calls attention to the "life force" that the British were offering. White hexagons represent the places (Johnson Hall, Fort Stanwix, Fort Oswego, and Fort Albany) where Indians could go to pick up the promised goods. White bars at either end reveal that the French and their Indian allies are excluded from this offer.

National Battlefield Park at Fort Necessity has a similar reproduction made by Bob Winters.

References
Beauchamp, William M. 1901. Wampum and Shell Articles Used By The New York Indians. New York State Museum Bulletin No. 41, Vol. 8.

King Hendrick Belt
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	Original:
	size ?

	Reproduction:
	Length: 33.0 inches. Width: 10.5 inches. Total length w/fringe: 51.0 inches.

	Beads:
	185 columns by 23 rows wide. Total: 4,225.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
The existence of the belt in unknown, but recorded in a 1710 painting of King Hendrick (Mohawk) with a wampum belt with 13 crosses that was given to Queen Anne.

Mahican by birth (between 1680 and 1690), Hendrick (this is the form of the name most often seen in English-language sources; he was also known as Tee Yee Neen Ho Ga Row, Teoniahigarawe, Tiyanoga, White Head, Hendrick Peters, and King Hendrick) advanced to leadership among the Mohawks after his adoption into the Wolf clan. He was educated at the English Stockbridge School in Massachusetts. When Thoyanoguen became a Christian he was given the name 'King Henry'. He was an advocate for native peoples rights and his moral convictions was directed against the destructive power of alcohol.

He is notable in history chiefly for his undeviating support of New York and the British crown against New France. While still a boy, he adopted Protestant Christianity, and rejected the solicitations of Jesuit missionaries.

Hendrick became prominent in 1710 as one of the so-called four kings taken to London by Colonel Francis Nicholson and Peter Schuyler who hoped that a visit by pro-British Indians would generate support for an English invasion of French Canada. The Indians were the sensation of fashionable society. Dressed in formal costume, they were presented to Queen Anne and had their portraits painted. (On a second visit to England in 1740, Hendrick was received and patronized by King George II.) The queen donated a silver communion service for a Mohawk chapel at Fort Hunter, near the predominantly Protestant Mohawk town of Tiononderoge, and the Society for the Propagation of the Gospel sent a missionary. But various factors prevented the projected invasion from taking place. Among other problems, Hendrick's Mohawk warriors were double-crossed by the Onondaga chief Teganissorens, who kept French authorities well informed of the English military's every mishap. Not for the first or last time, the Mohawks and the Onondagas pursued different policies in the course of their rivalry with each other.
Hendrick rose to special authority after the appointment of the merchant William Johnson as New York's agent in charge of Indian affairs. The chief's violently anti-French attitude fitted Johnson's policies as well. The pair seduced the Mohawks into a disastrous campaign against Montreal in 1747. Other Iroquois nations, following the Onondagas' lead, refused to join this ill-advised raid, which lost heavily when ambushed by the French and their Indian allies. Johnson resigned his provincial post in 1750, but he continued to profit from trade, and he maintained close ties with leading Mohawk families, including Hendrick's.

With Johnson out of office, the Mohawks became alienated from the policies and personnel of New York's Indian-affairs office. Commissioners in Albany made the critical decisions, and they were more concerned with acquiring Mohawk lands than with establishing friendly relations with Indian people. (Johnson himself picked up millions of acres of Indian territory, but his methods were less crude than the commissioners', and he respected the property of his Mohawk neighbors.)

In 1753, Hendrick led an angry delegation to announce at Albany that the Covenant Chain alliance, linking the colony to its Iroquois allies, had been broken. His declaration made a serious impression on the Lords of Trade and Plantations in London, who ordered a new interprovincial treaty in the Crown's own name to redress Hendrick's grievances and renew the alliance. This new agreement took place at the Albany Congress of 1754. 

Virginia stayed away, and New York's governor, James De Lancey, was able to seize control of the congress for his own purposes. The Crown's interests were forgotten. In this contentious and unsettled atmosphere, Hendrick took the opportunity to impress the colonial delegates by flaunting Mohawk leadership of the Iroquois League and denigrating the Onondagas.

The Albany congress's much-touted scheme of interprovincial unity proposed by Benjamin Franklin was approved by no colony and not even considered by the Crown. The most substantial victors of the congress were William Johnson, who emerged as the Crown's direct agent in Iroquois affairs, and Johnson's old ally, Hendrick, now the dominant chief in the Iroquois League.

Much of the Albany congress's real business took place "in the bushes"-separately from the formal sessions. Pennsylvania's Conrad Weiser and Connecticut's John H. Lydius persuaded an assortment of Iroquois chiefs into signing deeds for lands in dispute between the two colonies. With full knowledge that these procedures violated Iroquois custom, and in association with signatories who had no right or authority, Hendrick signed both deeds. His political motive is not evident. He seems to have been among the men described by Weiser as "greedy for money." In due course, the lands thus deeded became the scene of the Pennamite Wars between Pennsylvania and Connecticut in the Wyoming Valley of the Susquehanna River.

In 1755, William Johnson was commissioned to campaign against the French outpost of Fort St.-Frédéric at Crown Point on Lake George. As before, Hendrick recruited a Mohawk contingent and led them personally into battle. He was always renowned for personal bravery, and he had gained a self-conception of overpowering self-importance. "We are the six confederate Indian nations," he proclaimed, "the Heads and Superiors of all Indian nations of the Continent of America. “However, the Lake George battle (1755) became greatly confused, and Hendrick had grown old and fat. When his horse was killed under him, he was unable to flee and was himself killed.”
References
The Hamlet of East Line New York: History in the Making: Hendrick. http://elrh.net/page21/prehistory/page8/page8.html.

Hendrick Painting: http://www.mccord-museum.qc.ca

Wikipedia. Hendrick Theyanoguin. https://en.wikipedia.org/wiki/Hendrick_Theyanoguin
Mohawk Eastern Door Belt
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Mohawk's Keeper of the Western Door Wampum belt.
	Original:
	size ?

	Reproduction:
	Length: 54.5 inches. Width: 3.75 inches. Total length w/fringe: 78.5 inches.

	Beads:
	304 columns by 7 rows wide. Total: 2,128.

	Material:
	Warp: deer leather. Weft: artificial sinew


Description
Similar to the Western Door-Eli Parker Belt having 5 hexagons this belt has hexagons and is 6 columns shorter.

Reference:

Hill, Rick. 2018. Personal Communications. Conversation in Cultural Fluency Lectures Series. Six Nations Polytechnic Institution, Grand River First Nation.

Mohawk Two Dog Christian Belt
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	Original Size:
	Length: 60.5 inches. Width: 7.5 inches. Rows wide: 27.

	Reproduction:
	Length: 83.75 inches. Width: 12.0 inches. Rows wide: 27. Length w/fringe: 96.0 inches

	Beads: 
	Columns: 484 long; 27 rows wide. 13,068 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
The original belt is in the McCord Museum, Cat. # M1904.

According to the oral tradition (Brian Deer, 2007) the Two Dog wampum belt was made when the people of Kahnehsatake moved from the island of Montreal to their present location at the Lake of Two Mountains in 1721. Years later the chiefs reminded colonial officials of the message it contained: “you see this white line which shows the length of our land. The figures with hands clasped who rejoin the cross represents the loyalty which we owe to the faith that we hold. The body represents the council-fire of our village. The two dogs at the outside are supposed to guard the boundaries of our land, and if anyone attempted to interrupt our possession it is their duty to warn us by barking ..." 
The following speech was addressed to Sir John Johnson Bart., Superintendent-General and Inspector-General of Indian Affairs, by the principal chiefs of the Village of Lake of Two Mountains afore-said in Council. The principal speaker is Mohawk Chief Aughneetha.

Montreal Feb. 8, 1787

“Father, we thank the Great Spirit for the satisfaction we have in seeing you here today in good health, and we earnestly pray He will take you under His protection and grant you a long life of uninterrupted happiness that you may still continue to guide and direct your poor ignorant children and relieve their distressed Women and Infants.

Father, we beg you will clear your eyes and open your ears that you may fully comprehend what we are going to say to you.

Father, the minds of our old men have been a good deal disturbed lately and our hearts still continue to be sorely grieved, for we begin to be sensible that our distresses are greater than we apprehended, and we fear we will be a poor neglected People unless you will stretch out your hand to relieve us and your endeavors to quiet the fears of your ignorant Children.

Father, before the Wall was built around this Town, we lived at the foot of the Mountain, near to where the Priests of the Seminary have their Country seat, where we resided in peace and tranquility a considerable time, when the Priest settled amongst us, and the other clergy of the Island, represented in Council the inconveniences arising to the White People from our living so near a Town, particularly the disorders committed by some of our Young Men (as they alleged) when they got Rum, and they exhorted us strenuously to remove farther off from the Town, where we would be more quiet and happy, and pointed out to us Sault au Recollet as the spot near to the Priests’ Mills, accordingly we complied, left our habitations and moved with our Wives and Children to the place allotted for us, where we resided for twenty three or twenty four years, when again our Priest (in conjunction with the Clergy of the Seminary of Montreal) told us we should remove once more with our Families, for that it was no longer proper that any Indians should live on this Island, and that if we would consent to go and settle at the Lake of Two Mountains we should have a large tract of land for which we should have a Deed from the King of France as our property, to be vested in us and our Heirs for ever, and that we should not be molested again in our habitations. Altho’ it was very inconvenient to us to be quitting our houses and small clearings, yet the desire of having a fixed property of our own induced us to comply, and we accordingly set out and took possession of the Land assigned to us, and as was the custom of our Forefather, we immediately set about making a Belt (which we now deliver to you), by which our Children would see that the Lands was to be theirs for ever, and as was customary with our Ancestors, we placed the figure of a Dog at each end of the Belt to Guard our property and to give notice when an enemy approached, and as soon as it was finished we spread it on the ground and covered it with earth, that no evil-minded persons should find it, where it remained undisturbed till about seven years ago, when a dispute arose between us and some Canadians living near us, who first settled on our Lands under the idea of trading with us, and who a out this time wished to make some agreement with us for their lots, if we would engage to prevent our Cattle from breaking into their Lots and the use of the common a Dollar for each head of Cattle they possessed. The matter was referred to our late Priest, who said half a Dollar would be sufficient, and on our refusing to comply with his decision, he told us not to insist on any terms, for that the Land did not belong to us, no, not as much as the smallest shrub. However, the Canadians agreed to pay us annually a Dollar a head for the Cattle &c., possessed by the Canadians, and altho’ this matter was then settled the declaration of our Priest hung heavy on our minds and made us uneasy ever since.

Father, you are well acquainted with our situation previous to the last French War, and that we were under necessity of taking an active part with the King of France, but before Montreal was taken by the English, many of us became sensible of our error and, as a first step towards a reconciliation with our Father the King of England, came to a resolution to return all the prisoners taken by us during the war—accordingly, we collected them and conveyed them to your worthy Father the late Sir William Johnson, at Fort Johnson, who received us kindly and accepted our submissions, and soon after sent us back with a message to the seven Nations of Canada to acquaint them that the Great King of England was still willing to forgive the errors of the poor deluded Indians of Canada, who were ensnared into the Quarrel, and that he would receive all those who sincerely repented and would come in and sue for protection, but if, after this warning, they still persisted in their former conduct, and blindly rushed to make any opposition to the army that would soon march into their Country. He would extirpate all those Nations and raze their Villages to the Ground. We returned to Canada and faithfully delivered this message, which was attended to by a great many of our people, but some of our Young men were still head strong and would not believe that the French General would be obliged to quit America, as they were told. Soon after we received another message at our village from Sir William Johnson, who was then at Oswegatchie, to the same purport as the one we brought in and farther telling us that it should be the last we would receive from him while he looked upon us as Enemies. We immediately called a Council and determined to accept of the protection held out to us, and accordingly the principal men of our Village, as well as those of the other Villages, attended Sir William Johnson at Oswegatchie, where he received the submissions of all the Deputies from Canada, and there in a full Council granted us protection in the Kings’ name, and confirmed to us our Lands as Granted by the King of France, and the free exercise of our Religion, with the indulgence of a Priest to reside in our Village, in confirmation of which we delivered us the Belt, which we now lay at your feet, and had we any doubts respecting the Tenure by which we held our Lands we would then Petition to have a new Deed lodged with Sir William in trust for us.

We have now opened our hearts and made our fears known to you, and we trust you are sensible that our minds labor under a heavy burden, from which it is our earnest prayer that you will endeavor to relieve us, and use your interest with the Governor-in-Chief, Lord Dorchester, that a new Deed for the Lands we live on be made out for us, and that we may hold them on the same tenure that the Mohawks at Grand River and Bay of Quinte hold theirs.
Delivers the large Belt of twenty-seven Rows made on the occasion of the first settlement of the Indians at the Lake of Two Mountains.”
Simon Clarke

Interpreter 

The above document provided by Darren Bonaparte. See Lainey (2012) for more information.
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Newtown Point Belt 1791
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	Original Size:
	Not given.

	Reproduction:
	Length: 29.0 inches. Width: 2.75 inches. Total length w/fringe: 53.0 inches.

	Beads:
	185 columns by 10 rows. Total: 1,850 beads. 

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Reproduction made drawing. Note the 3rd set of supports were off-set. Reason unknown. 
Red Jacket Speech at Newtown

“You say you desire to make peace with them. Now you often to our French we will show you that we are equally strong for peace. We hope the Great Spirit will…to make the Shawnee and Delawares, the strongest bad(?) nations in that country, take hold of the speeches? He was to deliver to them, and on his return, enable him to bring back the pipe of peace. Now...Of out friends have, our nephews*, in council, are going on the same... with Brant. We hope they also will succeed, and that those nations may be brought to take hold of the chain of friendship with the U. States. When they return, so many as they bring with them, we will lay before them yours speeches; and we doubt not they will accept of them.

When the white people have a fancy to go to another part of the country, they go; and your people are scattered over all the country. Our people do the like. No if you happen to take one of our people…we hope you will not use him ill: remember the speeches you have made. You have now heard our? Speech in council. We wish congres(s) to be very careful how they speak; and to speak to us of nothing but peace; and we desire they would do the same among their own people.

Now we have made our speech as….. ….. as we could; for all you said was right and straight, we could find not fault with it. When we speak, we confirm we say with a belt.

Heathen? Delivered…A white belt of 10 rows, with sloping rows…Of purple wampum.”

References
Pickering Papers. 2006. In The Collected Speeches of Sagoyewatha, or Red Jacket. by Granville Ganter, Syracuse University Press. 
Old Fort Belt

[image: image97.jpg]



	Original:
	Not given

	Reproduction:
	Beaded Length: 21.5 inches. Width: 4.0 inches. Total length w/fringe: 42.0 inches.

	Beads:
	130 columns by 8 rows wide. Total: 1,040.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
“Old French fort belt of New York, 300 years old" (Beauchamp 19O1, p. 424). "This belt was given to the Indians about 1700 to confirm an agreement by which they were to watch and guard the French forts on the coast” (Merwin 1916, p. 131).  See Tooker’s (1998) article on the return of wampum belts to the Six Nations.
References
Beauchamp, 1901. Wampum and Shell Articles Used by the New York Indians. NYS Mus. Bull. 41, pp. 321-480.

Merwin, Bruce W. 1916. Wampum. Museum Journal, Vol. 7, pp. 125-133.

Tooker, Elisabeth. 1998. A Note on the Return of Eleven Wampum Belts to the Six Nations Iroquois Confederacy on Grand River, Canada. Ethnohistory, Vol. 45, No. 2 (Spring), pp. 219-236.

Oneida Belt
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	Original:
	Length: not given.

	Reproduction:
	Beaded Length: 33.8 inches. Width: 9.5 inches. Total length w/fringe: 50.0 inches.

	Beads:
	203 columns by 21 rows wide. Total: 4,263.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
Oneida Tribal Belt Description http://museum.oneidanation.org/education/wampum.htm.

“Made by the Oneidas, this belt records the territories of the Six Nations joined as one. Six rectangles represent the territories of the Six Nations: Mohawk, Oneida, Onondaga, Cayuga, Tuscarora and Seneca. Six diamonds represent the council fires of each nation.”
Reference
Oneida Nation Museum: http://museum.oneidanation.org/education/wampum.htm.

Onondaga Alliance Belt
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	Original Size:
	Length: 28 inches. Width: 3.3 inches. Rows: 12.

	Reproduction:
	Beaded Length: 32.0 inches. Width: 5.5 inches. Length w/fringe: 56.0 inches.

	Beads:
	189 columns by 12 rows wide. Total: 2,268 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew..


Description
A white beaded national belt of the Onondagas, containing six purple diagonal bars, or braces, along its length. It is somewhat mutilated and when first seen by General John S. Clark of Auburn, N. Y., it contained seven of these diagonal bars, and it may have contained a greater number once, for General Clark's photograph of it then showed it to have been mutilated at both ends. It has been incorrectly explained as commemorating the entrance of the Tuscarora Nation into the League of the Iroquois in 1714. As the belt once bore seven bars, this interpretation may be eliminated for the reason that the Tuscarora were the sixth nation to enter the League. The use of diagonal bars on a belt signified support to the Long House, the symbol of the League. 

According to Print up and Paterson, Jr. (2007) this belt was delivered to the Five Nations of the Hauenosaunee Confederacy in 1714 by the Tuscarora Nation who sought admission to the League through their brothers, the Oneida Nation, based on the grounds of a common ancestry. A white beaded national belt of the Onondagas, containing six purple diagonal bars, or braces, along its length. It is somewhat mutilated and when first seen by General John S. Clark of Auburn, N. Y., it contained seven of these diagonal bars, and it may have contained a greater number once, for General Clark's photograph of it then showed it to have been mutilated at both ends. It has been incorrectly explained as commemorating the entrance of the Tuscarora Nation into the League of the Iroquois in 1714. As the belt once bore seven bars, this interpretation may be eliminated for the reason that the Tuscarora were the sixth nation to enter the League. The use of diagonal bars on a belt signified support to the Long House, the symbol of the League. 

According to Printup and Paterson, Jr. (2007) this belt was delivered to the Five Nations of the Haudenosaunee Confederacy in 1714 by the Tuscarora Nation who sought admission to the League through their brothers, the Oneida Nation, based on the grounds of a common ancestry. However, this affiliation is considered to be accurate.
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Ottawa 1786 Belt
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	Original Size:
	Columns: 156. Rows 12.

	Reproduction:
	Beaded Length: 83.5 inches. Width: 9 inches. Length w/fringe: 108 inches.

	Beads:
	516 columns by 12 rows wide. Total: 10,320 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew..


Description
The Ontario Archaeological Report of 1901 described this belt:

“It consists of 20 strings of beads, each containing 516 beads, or a total of 10,320 beads. It is a hybrid of Indian ictographs, Roman capitals and Arabic numerals. Let us hope nobody will take this remarkable combination as evidence of Hebrew origin of the Indians. Two antique I's are used for J's, the initials of the name of Sir John Johnson, Bart. The belt was given about the time (1786) of the threatened outbreak between the Indians of the lakes and the new American republic. The volume of Canadian Archives for 1890 (Calendar of State Papers, p. 178) mentions an Indian council in 1786 (July 25), at which deputies of the Ottawas, among others, were present. Perhaps the belt was then given. Mr. Hallen pencilled the following remarks on its margin: "This belt, in 1811, was painted red and taken by the Indians when passing through. . . . at the close of the war, in 1815, it was washed. At the beginning of the belt is pencilled the following: "The leathers at this end are about three and a half inches long. Appended to the fourth row of beads from the bottom .ire five branches, one of them looped. There is a light blue rib and at the place where they are attached. The branches contain altogether about 828 beads." At the ending is written: "The leathers at this end are about four and a half inches long. Breadth of leathers at this end about one-eighth of an inch."

Reference

Annual Archaeological Report (Toronto, Ont. 1901).

Ottawa Glass Belt 1775
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	Original Size:
	Columns: 359. Rows 9.

	Reproduction:
	Beaded Length: 58 inches. Width: 4.5 inches. Length w/fringe: 72 inches.

	Beads:
	359 columns by 9 rows wide. Total: 3.231 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
Glass bead belt. No other information given.
Penobscot Glass Belt
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	Original Size:
	Columns: 145. Rows 8.

	Reproduction:
	Beaded Length: 23 inches. Width: 4 inches. Length w/fringe: 47 inches.

	Beads:
	Glass Czech Beads. Columns: 145. Rows 8.. Total: 1,160 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
White glass bead belt with dark blue glass beads.

Purchased by Robert Franck in 1907, collected by Emil W. Lenders, made of same beads as used by Frank G. Speck for recreated Penobscot belt.

Original belt: Linden-Museum Stuttgart, Stuttgart, Germany LMS 050568

Reference:

Stolle, Nickolaus. 2016. Talking Beads: The history of wampum as a value and knowledge bearer, from its very first beginnings until today. Hamburg, Germany. ISSN 1437-7837

Penobscot-Onondaga
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	Original:
	Length: 22.5 inches. Width: 2.2 inches. Rows: 8.

	Reproduction
	Beaded Length: 31.5 inches. Width: 3.25 inches. Length w/fringe: 44.5 inches.

	Beads:
	175 columns by 8 rows wide. Total: 1,400.

	Material:
	Warp: artificial sinew. Weft: artificial sinew.


Description

This is a dark purple belt made on hemp thread and carries six double white diagonal bars distributed along its length. At the center is a small white square, the corners of which radiate four white lines to form an X-shaped figure. It is reputed to have been made by the Iroquois and in the possession of Penobscot Indians at Oldtown, Maine. A. C. Parker (1908, p. 109) believes the "X" in the center signifies that "it is a command and summons to a condolence council at Onondaga. The dark background may place it as originally used for condolences ceremonies. Frank G. Speck identified the belt as a probable Seven Nations wampum belt which after it lost its political significance among the Penobscot it entered private circulation where it was used as a betrothal belt (Hamell. G., 2013).

Penobscot Belt - note that there are six slanting lines, indicating "propping up" or support of six nations, with the central cross shaped design representing pathways to the seventh, central nation, of Kahnawake. The Iroquois have taken a lot of Seven Nations Belts and purged their identity and then recast them as Six Nations belts including this one.

References
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288, Fig. 30.

Hamell, George R. 2013. Personal Communications.

Parker, A. C. 1908. Report of the Archeology and Ethnology Section, New York State Museum Bulletin 121, pp. 85-110.
Wiseman, F. 2013. Personal Communications.
Pontiac War Belt
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	Original Size:
	?

	Reproduction:
	Beaded Length: 57.5 inches. Width: 7.0 inches. Total Length w/fringe: 81.5 inches.

	Beads:
	Length: 326 columns by 15 rows wide. Total beads: 4,890.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description

Keppler in his Indian Notes (1929) described this belt dated to 1670. At his time the belt resided with the Museum of the American Indian in New York. The belt records the final subjugation of the Eastern Algonquian to the Iroquois ending 50 years of warfare. Keppler also noted there was a note with a chief’s interpretation.
References
Keppler, Joseph. The Peace Tomahawk Algonkian Wampum. Indian Notes, 6, (1929) : 130-138.

Lainey, Jonathan C. 2004. La Monnaie des Sauvages. Septentrion Publ. p. 199.
Lainey, Jonathan C. 2011. Personal Communciations. Archives autochtones / Aboriginal Archives, Social Archives Section, Library and Archives Canada, 550, boul. de la Cité, 7e étage (85), Gatineau (Québec), K1A 0N4.
Pontiac 1766 Belt
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	Original Size:
	Not given

	Reproduction:
	Beaded Length: 38.25 inches. Width: 6.25 inches. Total length w/fringe: 62.25 inches.

	Beads:
	Columns 224 by 9 rows. Total: 2,016 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
July 25, 1766, Pontiac met with Sir Wm Johnson at Fort Ontario (Oswego, NY) to end what was called the Pontiac Rebellion. The war began in 1763 with a loose confederation of Great Lakes Nations dissatisfied with the British policies ending the French and Indian War (1754-1763). 

The belt resides in Pitt Rivers. The warp is very clearly basswood inner bark – the weft is very fine as you would expect (Tilia americana?). The beads are quite varied in length which is perhaps an indication that the beads may have come from many sources and time periods (Galban, 2013).

Reference
Galban, Mike. 2013. Personal Communications.

Ransom Belt
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	Original Size:
	Estimated to be about 3 feet in length. Clarke suggest about 1/2 of its length has been removed.

	Reproduction:
	Beaded length: 31.5 inches. Width: 3.0 inches. 54 inches with fringe.

	Beads:
	Columns 198. Rows: 6. Total: 1,188 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Tehanetorens (1999): “This belt was used by the women of the nation to symbolize their authority for adopting a prisoner of war. The belt removed the cloud of the women's mourning and made a son of the captive. It could save a life if presented by a woman.

It is provided thus: Any member of the Five Nations, who through esteem or other feelings, wishes to adopt an individual, a family, or a number of families, may offer adoption to him or them, and if accepted, the matter shall be brought to the attention of the Chiefs for confirmation and the Chiefs must confirm the adoption.

It is provided thus: When the adoption of anyone shall have been confirmed by the Chiefs of the Nation, the Chiefs shall address the people of the Nation and say, "Now you of our nation be informed that those adopted have ceased forever to bear their birth nation's name and have buried it in the depth of the earth. Henceforth, let no one of our nation ever mention the original name or nation of their birth. To do so will hasten the end of our peace."

Hamell (2017) stated the Seneca /Iroquois have an expression "to hang a name around the neck" of a captive and potential adoptee.  Often this was done upon capture to identify a captive to others of the war party that this captive was spoken for as a potential adoptee and wasn't to be badly mistreated on the road home or during the running of the gantlet...The string or wampum belt was given to the warrior by one of his female mothers or aunts with the responsibility of returning with a captive in good condition and potentially adoptable.  The female clan member had the choice of accepting and adopting the captive or putting the captive to death.  If a live prisoner could not be had, a head or a scalp was presented along with a wampum belt [string} to the grieving female clan member ‘in lieu of a captive’  - instead being put to death. To hang a string or wampum belt around the next of someone was synonymous with to hang a name around a person.”
Reference:

Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.
Red Jacket Belt
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	Original:
	Length: 64.5 inches. Width: 5.1 inches. Rows: 15.

	Reproduction:
	Beaded Length: 58.1 inches. Width: 6.8 inches. Total length w/fringe: 93.0 inches.

	Beads:
	Columns 321 by 15 rows wide. Total: 4,815 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description

According to a paper published by the New York State Museum in, the belt was believed to contain a pictorial representative of nine council fires which Red Jacket took part in during his life. It should be noted that Red Jacket could hardly be limited to so few councils since he was such a prominent and leading political figure of the period (Clarke. 1931). 

Hill (1989) cast doubt on this interpretation for “it should be noted that Red Jacket could hardly be limited to so few councils since he was such a prominent and leading political figure of the period. He further stated that it is certain that the interpretation does represent an alliance between the nine towns or nations but what towns or nations have been lost to time.”
However, it is certain that the interpretation does represent an alliance between nine towns or nations but what towns or nations has been lost to time (Hill, 1989).

Six Nations Description
Sagoyewatha’s Peace Plan: The declaration of war by the United States “created very considerable alarm amongst the [Seneca], and to use their own expression, “seemed to turn the world upside down,” according to a Society of Friends writer.

In June, 1812 Seneca, Onondaga and Cayuga Chiefs living at Buffalo Creek came to a council at Grand River. Their motive was to secure a pledge of neutrality on behalf of all Hodinohson:ni. They delivered a wampum belt and a message from Sagoyewatha (Red Jacket): “I hope you will not go and make your Children poor by joining the British Government in case of a dispute between them and the Americans. If you do, the Americans say, You will lose all your Land, and that it will be taken from you – that it is wisest for you to remain neutral because the promises the king may make to you, he never will perform. You may remember he did not fulfill his engagements to Captain Brant last war, and I hope you will hearken to what I now tell you.”
Fishkahga (Little Billy) asked: “Why should we again fight... Why then should we endanger the comfort, even the existence of our families, to enjoy their smiles only for the Day in which they need us?”
The Grand River Chiefs agreed that there should be neutrality, however, they later made a statement that the friendship between the Hodinohson:ni had ended. Their linked arms began to separate and the Tree of Peace began to falter.

References
Clarke, Noah T. 1931 New York State Museum Bulletin No. 288. 

Hill, Rick. 1989. Council Fire: A Resource Guide. Woodland Cultural Centre, Brandford, Ontario, Canada.

Six Nations. http://sixnationslegacy.org/sagoyewathas-peace-plan/ 

Red Painted War Belt
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	Original Size:
	Length: 40.6 inches. Width: 4.5 inches.

	Reproduction:
	Beaded Length: 59.0 inches. Width: 7.0 inches. Total Length w/fringe: 83.0.

	Beads:
	Columns: 339. Rows side: 15. Total Beads: 5,085.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Five Nations War Belt made by Black Hawk (NMAI). Rick Hill (1989) recorded this belt with "Red Pigment" represented the Nations at war.

Tehanetorens reproduction is short of one pair of diamonds. The difficulty in reproducing this belt was the symmetry of the paired diamonds which is not very clear in the photograph. This could be due to lighting on the original belt giving a 'false' color interpretation of beads. The author selected to make the paired diamonds symmetrical, as did Tehanetorens, and complete the missing end with the same pattern that is on the left with the exception that the 4 sets of paired white bars were inverted.

References
Beauchamp, 1901. Wampum and Shell Articles Used by the New York Indians. NYS Mus. Bull. 41, pp. 321-480.

Hill, Rick. 1989. Council Fire. Woodland Cultural Centre, Brantford, Ontario, 51pp.

Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.

Tooker, Elisabeth. 1998. A Note on the Return of Eleven Wampum Belts to the Six Nations Iroquois Confederacy on Grand River, Canada. Ethnohistory, Vol. 45, No. 2 (Spring), pp. 219-236.

Remembrance Belt
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	Original:
	Length: 40.4 inches. Width: 2.5 inches. Rows: 7.

	Reproduction:
	Beaded Length: 57.5 inches. Width: 3.2 inches. Total length w/fringe: 46.8 inches.

	Beads:
	202 columns by 7 rows wide. Total: 1,414 beads.

	Material:
	Warp: artificial sinew. Weft: artificial sinew.


Description

A long narrow purple pictographic belt. The beads are strung on fine white thread and woven over buckskin thongs. It is in perfect condition. 

The traditional description does not seem to be appropriate in that it mentions that it carries the figure of a "Long House" (the symbol of the Confederacy) at one end, which is connected to a cross at the other by a long single ribbon of white beads. Donaldson's interpretation (Beauchamp, '01, p. 414) is more apt: "the guarded approach of strangers to the councils of the Five Nations" is shown by the figure of a man before an open diamond-shaped figure which could be the -representation of an Indian Castle. 

The cross was sometimes used to symbolize Canada, but instead of its referring to French Canada, Doctor Beauchamp thought "it is more likely to have been Moravian," as the Moravian Indians produced a somewhat similar belt in 1775 at the Grand Council of the Delawares and there was more or less intercourse between the Moravians and the Onondagas. 

Arthur C. Parker believes the belt "records the treachery of a French missionary at Onondaga who sought to summon the French army from Canada" and memorizes the French invasion against the Five Nations. At the same time "it is an admonition against the French religion." As Doctor Beauchamp related, however, "the sole reason for the missionary theory is found in the cross terminating the white line which reaches the man's head toward the other end." 

“Thomas Webster's interpretation and record (Beauchamp, '01, p. 422) (inaccurate, but interesting) given at Onondaga in 1886 follows: "The priest told the Onondagas that a building right by the mission house--and told them that there were goods there stored for the Onondagas, but he could not open them until the king came, and a white boy who had been captured had been told by the priest that it was full of arms-and when the king came they would annihilate the Onondagas. The boy told the chief, and they held a council and resolved to open the building. The priest tried to keep them from it, but they opened the door in spite of him, and found the building full of arms. They heated an ax red-hot, and hung it upon the priest's heart, and it burnt his heart out. The French did come, and the Onondagas met them at Camden, and defeated them in a great battle, and then the Onondagas all renounced Catholicism. It was between Pompey and Jamesville, about this side of Pompey Hill. Cross means Canada. The white line a road from Canada to the Onondagas and the village at the other end." 

Reference
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288, Fig. 28.
Seneca Cross Belt
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	Original Size:
	 Length: 33.0 inches. Width: 3.5 inches.

	Reproduction:
	Beaded Length: 18.0 inches. Width: 4.0 inches. Total length with fringe: 38.0 inches.

	Beads:
	115 columns by 8 rows. Total: 920 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
American Museum of Natural History described it as a wampum belt from Chief Turtle. Seneca.
Reference
American Museum of Natural History. Www.amnh.org.
Seneca MA 22/4242 Belt

[image: image111.jpg]



	Original size:
	Not given.

	Reproduction:
	Length: 19.75 inches. Width: 4.5 inches. Total length w/fringe: 31.75 inches.

	Beads:
	111 columns by 11 rows wide. Total: 1,221 beads.

	Material:
	Warp: artificial sinew. Weft: artificial sinew.


Description
Seneca MAI 22/4242. Exchange with the Montreal Museum of Fine Arts.
Reference
Clarke, Noah T. 1931. NYS Museum Bulletin No. 28.
Seneca UMP Belt 
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	Original size:
	Not given.

	Reproduction:
	Length: 24.6 inches. Width: 3.7 inches. Total length w/fringe: 41.6 inches.

	Beads:
	140 columns by 8 rows wide. Total: 1,120.

	Material:
	Warp: artificial sinew. Weft: artificial sinew.


Description
Not given. Very similar to the belt show in Beauchamp 1901, Plate 25, Figure 272, labeled as a Huron belt with a swastikas on a white background. Museum in Trocadero, Paris.

see W_Huron Zig Zag Belt Beauchamp 272.html

Reference
Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.
Seven Turtles Belt 
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	Original Size:
	Length: 43.2 inches. Width: 2.8 inches. Width: 9 rows wide.

	Reproduction:
	Beaded Length: 57.9 inches. Width: 4.3 inches. Length w/fringe: 81.9 inches.

	Beads: Length:
	354 rows. Width: 9 beads. Total beads: 3,186.

	Materials:
	Warp leather. Weft: artificial sinew.


Description
The McCord Museum had listed this belt as Eastern Woodland: Circa: 18th or 19th Century. Plant fiber. No other information. See: W_Eastern Woodland McCord Belt 1906. The belt is in the McCord Museum catalog number M-1906.

The following description was provided by Darren Bonaparte (2011):

“A treaty of peace between seven tribes. A very ancient belt. Design: In white on a purple ground, a line straight through the centre, intersecting the seven broken square figures, about 3 6/16" apart, which represents the tribes. Strung on Indian hemp twine and woven on heavier twine of the same material, which forms short fringe at either end. Length of belt 43" depth 9 rows beads.”
Darren Bonaparte stated the design  “represents the Seven Nations of Canada, which was basically Kahnawake, Kanehsatake, Oswegatchie, Odanak, Wendake and Akwesasne” and had recognized the wampum belt as the "Seven Turtle" belt.

References
Bonaparte, Darren. 2011. The Wampum Chronicles. Personal Communications.

McCord Museum of Canadian History

690 Sherbrooke Street West

Montreal, Quebec H3A 1E9 Phone: (514) 398-7100

Fax: (514) 398-5045

E-mail: info@mccord.mcgill.ca http://www.mccord-museum.qc.ca/en/info/access/
Six Nations Belt
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	Original Size:
	Length: ?. Width: ? Rows: 226 by 10 rows wide.

	Reproduction:
	Beaded length: 52.5 inches. Width: 4.75 inches. Total length w/fringe: 72.5 inches.

	Beads:
	Columns 296 by 10 rows wide. Total 2,960 beads.

	Materials: 
	Warp: deer leather. Weft: artificial sinew.


Description
The white-fielded wampum belt represents peace and the diamondwoven into the belt stand for the territory and council fires of the Six Nations, the Mohawks, Oneidas, Onondagas, Cayugas, Tuscaroras, and Senecas. (Tehanetorens, 1999, p. 91) Tehanetorens (1999) illustrated this belt as having all six diamonds filled-in with purple wampum. However, the examination of the original belt the 2nd and 4th diamonds (left to right) on the original belt are almost entirely gone. The third and 5th diamonds are filled with white wampum, not filled as shown in Tehanetoren's image. It was suggested by Jamie Jacobs, Tonawanda Reservation, that the second diamond from the left would have been open (filled with white) and the forth diamond from the left would have been filled with purple wampum as the end two diamonds. The purple filled diamonds would have represented the Elder Brothers, whereas, the open (white-centered) diamonds symbolized the Younger Brothers. 

References
Jacobs, Jamie. 2009. Personal Communications. 
Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.

Tadadaho Belt
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	Original Size:
	Length: 27 inches. Width: 14 inches. Rows: 45.

	Reproduction:
	Beaded Length: 60.2 inches. Width: 6.0 inches. Length w/fringe: 49.5 inches.

	Beads:
	176 columns by 45 rows wide. Total: 7,920 beads.

	Material:
	Warp: deer leather. Weft: leather.


Description
“This belt recalls the time when the Peacemaker combed the snakes from Tadadaho's hair. Changing the evil-minded Tadadaho into the pure-thinking leader. This belt also reminds the Haudenosaunee that once all of the chiefs accepted the Great Law, they became the guardians of this great peace for all of the generations to come. The diamonds down the center of the belt represent the thirteen other chiefs that are sitting with Tadadaho at Onondaga to continue the ways of the Haudenosaunee.”
This belt recalls the time when the Peacemaker combed the snakes from Tadadaho's hair. Changing the evil-minded Tadadaho into the pure-thinking leader. This belt also reminds the Haudenosaunee that once all of the chiefs accepted the Great Law, they became the guardians of this great peace for all of the generations to come. The diamonds down the center of the belt represent the thirteen other chiefs that are sitting with Tadadaho at Onondaga to continue the ways of the Haudenosaunee.

Reference
Onondaga Nation: http://www.onondaganation.org/culture/wpm_tadadaho.html

Tecumseh Great Peace Belt
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Hypothetical Reproduction

	Original Size:
	Not given. 

	Reproduction:
	Beaded Length: 33.5 inches. Width: 5.75 inches. Total length w/fringe: 57.5 inches.

	Beads:
	206 columns by 13 rows. Total: 2,678 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.

	
	


Description

In the War of 1812 publication (Antal, 1998) is it reported  “After the Seven Years' War of 1756-63, the British government presented the Natives of the "Old Northwest" with the Great Wampum Belt. One end of the symmetrical arrangement was white, the other darker, each end featuring a black hand. The belt was joined in the center by a figure of a heart, signifying the common interests of the two sides. During the following decades, the Natives engaged in a losing struggle against relentless American encroachment onto their lands.

In 1811, the Shawnee was chief, Tecumseh, produced the Great Wampum in council as an invitation to rejuvenate the alliance in his forthcoming struggle with the United States. British officials accepted the offer, repeatedly assuring their allies that there would be no peace without the recognition of a Native state south of the Great Lakes. Despite a string of stunning military successes, British-Native fortunes waned, as did the notion of a Native state, and by September 1813, Tecumseh threatened to cut the Great Wampum in two.”
Reference
Antal, Sandy. 1998. A Wampum Denied: Proctor's War of 1812. McGill Queens University Press, 450 pp.
Treaty of Shackamaxon 
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	Original Size:
	Length: 24.8 inches. Width: 5.5 inches.

	Reproduction:
	Beaded Length: 26.25 inches. Width: 8.0 inches. Length w/fringe: 50.25

	Beads: Length:
	156 row by 18 rows wide. Total beads: 2,808.

	Materials:
	Warp: deer leather. Warf: artificial sinew


Description
Original belt: Warp and Weft: Cordage. Catalog card description accompanying the sale of the belt at Christie's reported in the NY Times (1916): “The Original Treaty Belt presented to William Penn by the Indians, consisting of eighteen strings of Wampum (25 1/4 in. by 5 1/4 in.) the ground being white, with four crosses or diagrams in violet-colored beads made for clam or mussel shells.”
“The smaller belt at the sale by Christie’s described another treaty belt “A Similar Belt to the above, consisting of fifteen strings of Wampum, (25 in. by 5 in.), the ground white, with the diagrams in violet-colored beads. Originally there were three belts which belonged to the Penn family, but one was presented by Granville John Penn, great-grandson of William Penn, to the Historical Society of Pennsylvania.”
A transcription given by Clarkson was: “the Indians pledged themselves to live in love with William Penn and his children as long as the Sun and Moon should endure.”
These belts probably refer to what is known as the 'Elm Treaty'.

Given to William Penn in 1683 at the Treaty of Shackamaxon, one of the number of treaties by which the Quakers acquired land which later became the state of Pennsylvania. The crosses symbolize the land ceded. (NMAI).

Collection History (NMAI):

Belonged to William Penn and was the property of J. Merrick Head who in 1887 purchased the Penn estate known as Pennsylvania Castle at Portland, England; subsequently sold at auction July 12, 1916 by Christie of London and purchased from the buyer at that sale by Mrs. Thea Heye and acquired by MAI in 1925 using funds given by MAI trustee Harmon W. Hendricks (1846-1928).

References
New York Times. 1916. William Penn's Wampum Belts Recently Found Abroad. Nov. 26. 
New York Times. 1916. Museum Here Gets Historic Wampum. Nov. 21. 
NMAI Collection Catalog. 
Tehanetorens. 1999. Wampum Belts of the Iroquois. Book Publishing Company, Summertown, TN.

 Tuscarora Land Holland Belt

[image: image118.jpg]



	Original Size:
	Length: 21.05 inches. Rows: 7.

	Reproduction:
	Beaded length: 26.63 inches. Width: 4.56 inches. Rows: 10. Length w/fringe: 48.63 inches.

	Beads:
	163 rows: 10 wide: Total: 1,360 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
The Tuscarora belt was at the Buffalo County Historical Society (Rick Hill). According to the Haudenosaunee Runner (Summer, 2000) was presented at the meeting with a delegation of Tuscarora chiefs and the U.S. general agent for Indian Affairs, Capt. Isreal Chapin. The meeting took place in Canandaigua, New York in 1799. The Tuscarora delegation requested that the Holland Land Company give the Tuscarora Nation an additional square mile of land to be added to their existing territory within western New York. In 1914, Cornell University professor Paul Evans found the wampum belt in a Holland vault. And in 1962, while entrusted to the Buffalo Historical Society, the belt went missing and has yet to be found. The Tuscarora Nation would like to have the belt returned for it is an important document to authenticate the Tuscarora Nation's claim. 
References 

Haudenosaunee Runner. 2000. Holland Land Belt. Summer Issue, p.23. Published by the Tonawanda Seneca Nation Office, Meadville Rd., Basom, NY 14013.

Hill, Rick. 2010. Personal Communications. Six Nations of Canada.

Tuscarora Return Belt
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	Original Size:
	not given.

	Reproduction:
	Beaded Length: 28.0 inches. Width: 11.0 inches. Length w/fringe: 52.0 inches.

	Beads:
	162 columns by 24 rows wide. Total: 3,388 beads.

	Material:
	Warp: deer leather. Weft: leather.


Description
A white beaded national belt of the Onondagas, containing six  purple diagonal bars, or braces, along  its length.  It is somewhat mutilated and when first seen by General John S. Clark of Auburn, N. Y.,  it contained seven of these diagonal bars, and it may have contained a greater number once, for General Clark's photograph of it then showed it to have been mutilated at both ends. And therefore, incorrectly explained as commemorating the entrance of the Tuscarora Nation into the League of the Iroquois in 1713. 

Others disagree with the information given above and believe the belt had only the 6-diagonal steps representing the Six Nations (The use of diagonal bars on a belt signified support to the Long House, the symbol for the League). In the lower right corner is a single 'step; (seen clearer on Fadden Belt) representing the closeness of the white settlers (Rick Hill, Six Nations, Ontario, Canada).
References
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288.

Hill, Rick. 2008. Personal communications.

Two Dog Mohawk Belt
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	Original Size:
	Length: 60.5 inches. Width: 7.5 inches.

	Reproduction:
	Beaded Length: 83.75 inches. Width: 12.0 inches. Length w/fringe: 96.0 inches.

	Beads:
	484 columns by 27 rows wide. Total: 13,068 beads.

	Material:
	Warp: deer leather. Weft: leather.


Description
According to the oral tradition (Brian Deer, 2007) the Two Dog wampum belt was made when the people of Kahnehsatake moved from the island of Montreal to their present location at the Lake of Two Mountains in 1721. Years later the chiefs reminded colonial officials of the message it contained: “ ...you see this white line which shows the length of our land. The figures with hands clasped who rejoin the cross represents the loyalty which we owe to the faith that we hold. The body represents the council-fire of our village. The two dogs at the outside are supposed to guard the boundaries of our land, and if anyone attempted to interrupt our possession it is their duty to warn us by barking.”
The following speech was addressed to Sir John Johnson Bart., Superintendent-General and Inspector-General of Indian Affairs, by the principal chiefs of the Village of Lake of Two Mountains afore-said in Council. The principal speaker is Mohawk Chief Aughneetha:.

Montreal Feb. 8, 1787

“Father, we thank the Great Spirit for the satisfaction we have in seeing you here today in good health, and we earnestly pray He will take you under His protection and grant you a long life of uninterrupted happiness that you may still continue to guide and direct your poor ignorant children and relieve their distressed Women and Infants.

Father, we beg you will clear your eyes and open your ears that you may fully comprehend what we are going to say to you.

Father, the minds of our old men have been a good deal disturbed lately and our hearts still continue to be sorely grieved, for we begin to be sensible that our distresses are greater than we apprehended, and we fear we will be a poor neglected People unless you will stretch out your hand to relieve us and your endeavors to quiet the fears of your ignorant Children.

Father, before the Wall was built around this Town, we lived at the foot of the Mountain, near to where the Priests of the Seminary have their Country seat, where we resided in peace and tranquility a considerable time, when the Priest settled amongst us, and the other clergy of the Island, represented in Council the inconveniences arising to the White People from our living so near a Town, particularly the disorders committed by some of our Young Men (as they alleged) when they got Rum, and they exhorted us strenuously to remove farther off from the Town, where we would be more quiet and happy, and pointed out to us Sault au Recollet as the spot near to the Priests’ Mills, accordingly we complied, left our habitations and moved with our Wives and Children to the place allotted for us, where we resided for twenty three or twenty four years, when again our Priest (in conjunction with the Clergy of the Seminary of Montreal) told us we should remove once more with our Families, for that it was no longer proper that any Indians should live on this Island, and that if we would consent to go and settle at the Lake of Two Mountains we should have a large tract of land for which we should have a Deed from the King of France as our property, to be vested in us and our Heirs for ever, and that we should not be molested again in our habitations. Altho’ it was very inconvenient to us to be quitting our houses and small clearings, yet the desire of having a fixed property of our own induced us to comply, and we accordingly set out and took possession of the Land assigned to us, and as was the custom of our Forefather, we immediately set about making a Belt (which we now deliver to you), by which our Children would see that the Lands was to be theirs for ever, and as was customary with our Ancestors, we placed the figure of a Dog at each end of the Belt to Guard our property and to give notice when an enemy approached, and as soon as it was finished we spread it on the ground and covered it with earth, that no evil-minded persons should find it, where it remained undisturbed till about seven years ago, when a dispute arose between us and some Canadians living near us, who first settled on our Lands under the idea of trading with us, and who a out this time wished to make some agreement with us for their lots, if we would engage to prevent our Cattle from breaking into their Lots and the use of the common a Dollar for each head of Cattle they possessed. The matter was referred to our late Priest, who said half a Dollar would be sufficient, and on our refusing to comply with his decision, he told us not to insist on any terms, for that the Land did not belong to us, no, not as much as the smallest shrub. However, the Canadians agreed to pay us annually a Dollar a head for the Cattle &c., possessed by the Canadians, and altho’ this matter was then settled the declaration of our Priest hung heavy on our minds and made us uneasy ever since.

Father, you are well acquainted with our situation previous to the last French War, and that we were under necessity of taking an active part with the King of France, but before Montreal was taken by the English, many of us became sensible of our error and, as a first step towards a reconciliation with our Father the King of England, came to a resolution to return all the prisoners taken by us during the war—accordingly, we collected them and conveyed them to your worthy Father the late Sir William Johnson, at Fort Johnson, who received us kindly and accepted our submissions, and soon after sent us back with a message to the seven Nations of Canada to acquaint them that the Great King of England was still willing to forgive the errors of the poor deluded Indians of Canada, who were ensnared into the Quarrel, and that he would receive all those who sincerely repented and would come in and sue for protection, but if, after this warning, they still persisted in their former conduct, and blindly rushed to make any opposition to the army that would soon march into their Country. He would extirpate all those Nations and raze their Villages to the Ground. We returned to Canada and faithfully delivered this message, which was attended to by a great many of our people, but some of our Young men were still head strong and would not believe that the French General would be obliged to quit America, as they were told. Soon after we received another message at our village from Sir William Johnson, who was then at Oswegatchie, to the same purport as the one we brought in and farther telling us that it should be the last we would receive from him while he looked upon us as Enemies. We immediately called a Council and determined to accept of the protection held out to us, and accordingly the principal men of our Village, as well as those of the other Villages, attended Sir William Johnson at Oswegatchie, where he received the submissions of all the Deputies from Canada, and there in a full Council granted us protection in the Kings’ name, and confirmed to us our Lands as Granted by the King of France, and the free exercise of our Religion, with the indulgence of a Priest to reside in our Village, in confirmation of which we delivered us the Belt, which we now lay at your feet, and had we any doubts respecting the Tenure by which we held our Lands we would then Petition to have a new Deed lodged with Sir William in trust for us.

We have now opened our hearts and made our fears known to you, and we trust you are sensible that our minds labor under a heavy burden, from which it is our earnest prayer that you will endeavor to relieve us, and use your interest with the Governor-in-Chief, Lord Dorchester, that a new Deed for the Lands we live on be made out for us, and that we may hold them on the same tenure that the Mohawks at Grand River and Bay of Quinte hold theirs.” 

Delivers the large Belt of twenty-seven Rows made on the occasion of the first settlement of the Indians at the Lake of Two Mountains.

Simon Clarke

Interpreter 

The above document provided by Darren Bonaparte
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Two Row Belt
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	Original size:
	Six Nations Two Row. Size not given

	Reproduction:
	Beaded Length: 60.2 inches. Width: 6.0 inches.

	Beads:
	325 columns by 13 rows wide. Total: 4,225 beads. Length w/fringe. 84.2 inches.

	Material:
	Warp: deer leather. Weft: leather.


	Smaller version
	After Tehanetorens (1999)

	Reproduction:
	Beaded Length: 28.0 inches. Width: 6.0 inches. Total length w/fringe: 40.0 inches.

	Beads:
	156 columns by 13 rows wide. Total: 2,028 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
Also called: Guswenta (Kaswentha) Belt. There  are at least four Two Row Belts of varying lengths known to exist. “The Kaswentha is a treaty belt created in the 16th century to record an agreement between the Dutch and the Haudenosaunee. The belt consists of two rows of purple wampum separated by three white rows. The two purple rows symbolize two vessels traveling a river together, side-by-side. One vessel, a ship, is for the Dutch. The other vessel, a canoe, is for the Haudenosaunee. Inside each vessel is what defines it as a society - its customs, laws, and way of life. The three white rows between the two vessels symbolize skennen (peace), kariwiio (a good mind) and kasastensera (strength) and they help to keep the vessels connected.”
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Culturally Based Environmental Protection Process: Two Row Belt Silver Covenant Chain.  http://www.hetfonline.org/pages/culturallybasedproject.htm
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Two Row Onondaga Belt
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	Original Size:
	Not given.

	Reproduction:
	Beaded Length: 23.0 inches. Width: 6.0 inches. Total length w/fringe: 47.0 inches.

	Beads:
	156 columns by 13 rows. Total: 2,028 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Also called: Guswenta (Kaswentha) Belt. There  are at least four Two Row Belts of varying lengths known to exist. The Kaswentha is a treaty belt created in the 16th century to record an agreement between the Dutch and the Haudenosaunee. The belt consists of two rows of purple wampum separated by three white rows. The two purple rows symbolize two vessels traveling a river together, side-by-side. One vessel, a ship, is for the Dutch. The other vessel, a canoe, is for the Haudenosaunee. Inside each vessel is what defines it as a society - its customs, laws, and way of life. The three white rows between the two vessels symbolize skennen (peace), kariwiio (a good mind) and kasastensera (strength) and they help to keep the vessels connected.
The difference with the Onondaga Two Row is the two columns of white wampum on one end indicating the contact with Europeans.
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Culturally Based Environmental Protection Process: Two Row Belt Silver Covenant Chain.  http://www.hetfonline.org/pages/culturallybasedproject.htm

Hill, Rick. 1989. Council Fires: A Resource Guide. Woodland Cultural Center, Brantford, Ontario, Canada. 
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Vatican Belt
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Brother Robert W. Hamell (left), his two sons, Jeremiah (center) and 
Joshua (left) holding the Vatican reproduction belt

	Original Size:
	Beaded Length est: 79.0. Width: 4.5 inches.

	Reproduction:
	Beaded Length: 105.0 inches. Width: 6.75 inches. Total length w/fringe: 129.0 inches.

	Beads:
	646 columns by 15 rows. Total: 9,690 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


My appreciation and gratitude to Tara Prindle, Waakan Aki Crafting, for providing a detailed drawing of the belt’s bead design.

Description
The description is extracted from the Mi’kmaq Nation – Vatican Belt website: http://tribes.tribe.net/realdealhistory/thread/031ae494-9587-4665-a5cb-99b5513f9496 The following describe the images from the left to right.
Church Agreement

At the end (left) of the wampum is the symbol for the twelve apostles of Niskam's child, Jesus Christ, who have spread God's message to the world. 

Church Built on the Rock

The second symbol is the church, built upon the rock, St. Peter. The symbol of the church with an open window represents the principle that each Mi'kmaq had the right to accept or reject Catholicism through individual choice. Also, the open church must accommodate the Mi'kmaq language and culture. 

Mi'kmaq Hieroglyphic Script

In the Ancient Mi'kmaq Hieroglyphic script, the council freely grants forever to the Catholic Church the right to build and keep churches on the Mi'kmaq lands, as well as the privilege that its priests may conduct masses and teach in the Mi'kmaq language.

The Keys of St. Peter 

The keys of St. Peter represent the grand chief's recognition of the pope's spiritual and political authority in the world, including Mi'kmaqik. The keys are placed on the belt to symbolize Vatican protection of the Mi'kmaq nation and it's people under the authority of god. No power on earth could attempt to harm Mi'kmaq Catholics. 

Black Robe and Mi'kmaq 

The fifth symbol, the black robe, represents the priest. This figure, together with the Mi'kmaq figure holding the cross, illustrates the union of the church and the Mi'kmaq Grand Council. Each are equal and sacred in the alliance. The small bundle the Mi'kmaq holds represents the retention of the Mi'kmaq sovereignty and cultural rights within the alliance. Mi'kmaq cultural rights will be especially accommodated within the church. 

The Crossed Spears T

The sixth symbol, the crossed spears, represents the grand chief's promise to plant Christ's lessons of wisdom, truth, and forgiveness in the hearts of all Mi'kmaq, Like the spears stuck in the ground. 

The Pipe and the Battle Axe 

The seventh symbol, the peace pipe and the battle axe, reflects the grand chief's pledge to follow the path of brotherly love, and to protect those who join in the holy alliance. 

The Twelve Apostles 

The left side represents the agreement of the Roman Catholic Church with Mi'kmaq Grand Council. The markings on the left represent the seven Mi'kmaq districts. This means that all seven districts joined in the concordat with the holy father.

Note: should have been made of the 2 pieces of coarse twine that are attached to the belt. These are short pieces of either course twine or some rough fiber that now remain on the belt, but their function or functions are not known. One is 15 mm long, passes through the belt and has a knot on the obverse side. A similar short piece pierces the belt between row 1 and row 2, close to center of 4B zigzag. This placement of a possible attachment between the kneeling figure and the crossed spears may be significant, but no suggestions can be made at this time. Note also should be made that there are varying degrees of damage and bead loss from this belt (Becker, 2007)

Oral tradition stated this could be the oldest known wampum belt given as early as 1610. The Vatican belt was made at the Lac Des Deux Montagnes (Lake of Two Mountains) missionary community (Montreal) in 1831 according to Dr. Giovanni Pizzorusso.
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The Vatican Wampum Belt. http://www.scribd.com/doc/67102612/The-Vatican-Wampum-Belt-Treaty

The Vatican Wampum Belt Treaty Online. Vatican Belt PDF Download

Tribal Art. 2014. mag.tribalartmagazine.com/T68EN/pubData/SEO/Page_86.html

Wabanaki Confederacy Belt
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	Original Size:
	not given.

	Reproduction:
	Beaded Length: 11.5 inches long. Width: 2.5 inches.

	Beads:
	Columns 71. Width: 5 rows. Total: 355 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Speck reported “the belt representing the union of the four eastern tribes in their local alliance (pl. xxiv, fig. b). This was a somewhat broader belt with a dark background, denoting former or potential hostility among the tribes, lightened on the margins with white borders denoting the bonds of friendship that now surround them. The alternating panels of blue and white at the ends are evidently a convention imitated from the Iroquois. The four white triangles are tribal "wigwams," the Penobscot, Passamaquoddy, Malecite, and Micmac. In the center is the pipe which is the symbol of the peace ceremony by which the allies are joined. Such a belt would serve very general purposes in the days of the confederacy. It was a reminder of the confederacy, to be carried by messengers from any council as a testimonial. In going from village to village to deliver the message, whatever it might be, the ordinary method in connection with all the belts, but particularly with this one, was for the messengers to go directly to the council house and there await the coming of the chief and council. When all had assembled the ceremony was opened by lighting a pipe and passing it around the company as a formal pledge of sincerity. Next the head messenger would arise with the belt in his hands before him and deliver his set speech. The presence of the alliance belt was an absolute guarantee of attention. As long as the belt was displayed it commanded respect. The Passamaquoddy and Micmac remember how their councilmen and chiefs would kiss the belt or string that was presented to them. In short the belt had to accompany the message whether it was forwarded by the first carriers or whether it was relayed to the next village. The presentation rite was known as nimskep'skul 'tame, "to stop in and light the pipe." When it had gone the rounds of the tribes the belt would be returned to the senders.

Note:

Information courtesy of http://www.native-languages.org/wabanaki.htm
The Wabanaki (Eastern) Confederacy was a coalition of five Algonquian tribes of the eastern seaboard, banded together in response to Iroquois aggression. These tribes--the Abenaki, the Penobscot, the Maliseet, the Passamaquoddy, and the Mi'kmaq--each retained their own political leadership, but collaborated on broader issues such as diplomacy, war, and trade. The confederation officially disbanded in 1862, but the five tribes remain close allies, and the Wabanaki Confederacy lives on in the form of a political alliance between these historically friendly nations. 

There is some confusion associated with the term "Wabanaki." It literally means "people of the dawn" or "dawnland people," meaning easterners, and at times all five tribes of the Wabanaki Confederacy have referred to themselves this way. Also, the Mi'kmaq and Maliseet of New Brunswick collectively refer to themselves as Wabanaki, and some information about these two tribes has this name on it. Finally, the Abenaki, though their name clearly has the same Algonquian root, are not identical to the Wabanaki--they are one constituent tribe, and though a Maliseet may be referred to as a Wabanaki, he is not an Abenaki. 

Reference
Speck, Frank G. 1915. The Eastern Algonkian Wabanaki Confederacy. American Anthropologist, New Series, Vol. 17, No. 3, July-Sept., pp. 492-508.

War of 1812 Peace Belt
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	Original Size:
	Est. Length: 34.25 inches on cordage.

	Reproduction:
	Beaded length: 39.0 inches. Width: 5.5 inches. Length w/fringe: 63.0 inches.

	Beads:
	Columns: 249 by 12 rows wide. Total: 2,988 beads.

	Materials: 
	Warp: deer leather. Weft: artificial sinew.


Description
Excerpt from Carl Benn (1998): “The end of hostilities between the two white powers did not lead automatically to peace between the divisions of the old Six Nations Confederacy. Therefore, the Iroquois of Grand River and of New York held a council at Fort George on 31 August and 1 September 1815 to negotiate peace between the two groups and between the king and the Iroquois in New York. At the council, they exchanged white wampum belts to formalized the end of hostilities and to symbolize that ill will had been removed from their hearts, thereby canceling the need to avenge the deaths suffered at each others' hands. They condoled with each other for their wartime losses and metaphorically buried 'the Tomahawk to the depth of a Pine Tree under ground. Both the Iroquois groups then went home loaded with British presents as gestures of the king's good will” (Carl Benn, (1998; p. 181).

Col. Claus presented this belt to the Six Nations after the War of 1812. It was a pledge by the Crown not interfere in our culture or governance. It was given in 1815 and the minutes from that council still exist, but the belt was subsequent read by John Buck at Grand River with the meaning attached to it" (Rick Hill, 2011). Seneca Belt (Six Nations Grand River, Canada). Chief Johnson recorded as the artist (Jan. 1, 1906). Represented to the League of the Iroquois. No other information given (National Museum of American Indian).

Excerpt from Gilkison (1928)

Gilkison (I928: 50) reported that of all the belts shown by John Skanawati Buck in 1887, this belt was "the largest and most showy, but least significant in its design. It was fully three feet and a half long and five inches wide and contained a groundwork of purple wampum with white worked in, forming a zig-zag pattern. This was given by Col. Claus on behalf of the Canadian Government, after he had studied the wampum records, at which he must have been looking and understood their significance. It was given as a token that the government would never force the Indians to change their customs." Krehbiel also saw this belt in 1892, writing that "a belt of purple containing a white conventionalized design like that commonly called the Greek key pattern (a meander) was said to have been sent by whites as a confirmation of a treaty" (cited in Beauchamp, 1901, p. 416).

Pledge of the Crown Wampum Belt (Steve Durand, 2016)

This wampum belt was created by the British to represent the ongoing relationship after the war. The pattern may have been derived from an ancient design called the meander, or Greek Key. It often was used to represent the interwoven bonds of love and friendship. Col. Claus stated: 

“This Belt which I now hand to you I ask in compliance with your Customs be sent by you with these my words in his behalf to all the Nations in friendship with your Great Father the King of England. . . I am further instructed to inform you that in making Peace with the Government of the United States of America, your interests were not neglected, nor would Peace have been made with them had they not consented to include you in the Treaty, which they at first refused to listen to. I will now repeat to you one of the Articles of the Treaty of Peace which secures to you the Peaceable Possession of all the Country which you possessed before the late War, and the Road is now open for you to pass and repass without interruption.“
In 1877 Onondaga Chief John Buck, the Wampum Keeper at the time, stated that this belt represented a pledge by the Canadian government to never force the Haudenosaunee to change their customs.

Acknowledgments: My appreciation to Rick Hill for his kind assistance in reproduction this belt.
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William Johnson Siege Belt
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	Original Size:
	unknown

	Reproduction:
	Beaded Length: 39.25 inches. Width: 4.2 inches. Length w/fringe: 63.3 inches.

	Beads:
	245 columns by 9 rows wide. Total: 2,205 beads.

	Material:
	Warp: deer leather. Weft: leather.


Description
William Johnson held a council in preparation for the siege of Fort Niagara in 1759. The Six Nations presented Johnson with "a Belt with the Figure of Niagara at one end & William's name worked thereon." However, the number of lines, how Johnson's name was portrayed & the belt’s background color was not included. A purple-fielded belt seemed logical, representing war. The initials G.I. for Johnson were chosen as seen in other belts. The ‘I’ initial is the old English ‘J’. The length & width of the belt is arbitrary as are the 6 parallel lines used to represent the falls.

Beauchamp described this belt (p. 391) when Johnson held a council in preparation of the siege of Fort Niagara in 1759. The Six Nations presented Johnson with "a Belt with the Figure of Niagara at the end of it, & Sir William's name worked thereon." Another report described the falls as illustrated by a several parallel lines. However, the number of lines, how Johnson's name was portrayed and the background color of the belt was not included. It was my decision to make it a purple-fielded belt, representing war and use the initials G.I. for Johnson as other belts have been done. The I initial is the old English J. Also I arbitrary used 6 parallel lines representing the falls. The length and width of the belt is also arbitrary. This design was inspired by Becker and Lainey's (2004) inference of what the ‘Falls’ image could have been:

The William Johnson Belt of 1759. 

In his section on lettered belts Beauchamp refers to “one other belt [that] must have been inspired for the [special] occasion. Preparations for the siege of Fort Niagara were in progress and Johnson held a council. At this [council] the Six Nations presented him [with] 'a Belt with the Figure of Niagara at the end of it, & Sir William's name worked thereon.” Probably only initials were worked into a design on this belt. The "Figure of Niagara" may refer to an end design such as that commonly found on belts, taking the form of a series of parallel lines. A design such as that could be interpreted as representing the famous falls or even a human namesake. The possibility that this belt and the WJ 1756 belt are one and the same must be considered (Becker and Lainey, 2004).

Another reference to this belt was by Timothy Shannon:

“With the fall of Louisbourg, Frontenac, and Duquesne, the pendulum had swung decisively in Britain's faveor, and for the Iroquois, that meant it was time for neutrality to give way to alliance. In April 1759, Johnson convened a treaty conference with the Six Nations and several affiliated tribes at Canajoharie. Invoking the Treaty of Easton completed a few months earlier, he hand-delivered to an Onondaga chief the 'Instrument of Release and Surrender' for the 'Lands on the Ohio' that the Penn family had purchased at the Albany Congress. He then threw down a war belt and asked for warriors to join the British in the coming campaign season. a delegation of Senecas accepted the war belt, signaling that the western Iroquois were ready to support the British, and they pressed Johnson to attack the French at Niagara. Johns hosted a grand feast and distributed presents the following day. The Indians reciprocated with a wampum belt 'with the Figure of Niagara at one end of it, and Sir William's name worked thereon (Campbell, 1793).
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Wolf Belt
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	Original:
	Length: 32.5 inches. Width: 4.4 inches. Rows: 14.

	Reproduction:
	Length: 24.6 inches. Width: 4.0 inches. Total length w/fringe: 31.6 inches.

	Beads:
	144 columns by 10 rows wide. Total: 1,440 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description 

This is a pictographic National Belt of the Mohawks. In the center are two human figures joined by clasped hands. Near and facing each end is the effigy of a wolf and at the extreme ends is seven short purple horizontal stripes which alternate with seven white stripes. These stripes are practically eliminated at one end by partial mutilation. The belt is made on buckskin thongs. 

The seven purple stripes, according to Mrs. Harriet M. Converse, represent seven nations. The central figures denote friendly relationship between the white man and Indian; the white beaded background indicates peace, while the wolves are an insinuation of guardianship of this peace and friendship. It has been mentioned that wolves symbolize the keepers of the east and west door of the Long I-louse, but Beauchamp infers some doubt as to this by taking issue with John Buck's statement that "the hereditary keeper of the eastern door of the Long House was a wolf." 

Beauchamp (1901) defined it as a treaty belt between the French and the Mohawks. "The center figures—two men—represent the king and an Indian clasping hands in friendship. The seven purple lines signify seven nations, white the peace paths guarded at each end, east and west, by sachems of the Wolf clan, symbolized by the purple animal figures. The hereditary keeper of the Long House was a Wolf, the Do-ga-e-o-ga of the Mohawks according to John Buck. The Do-ne-ho-ga-weh of the western door was also a Wolf.” The Mohawk chief mentioned was a Turtle, but the Seneca chief is correct. The Mohawks treated with the French, but were never in their alliance, and the emblems are those of the middle of the 18th century. At that time the western Iroquois were balancing between the English and the French" (Beauchamp 1901: 427).

Bonaparte (2005) stated he did not have an "explanation for why the English figure became a French one in this description. Perhaps Mrs. Converse didn't fully trust what was told to her, and sought another explanation from other Iroquois informants such as John Buck. She may have not had access to Margaret Cook, as she does not actually specify who she purchased the belt from in St. Regis. Her research into the clan of the ‘doorkeepers’ may have been to bolster the belt’s monetary and historical value to the New York State Museum, which was avidly collecting Iroquois belts at the time. Elements of the Beauchamp/Converse description later ended up in Ray Fadden’s book on wampum, which served to solidify its identity as the ‘wolf belt’ in the minds of Akwesasronon ever since."

St Regis-Caughnawaga (left), 'Bury the Hatchet’ Belt (right), and this belt have been associated with the Great Peace Council held at Kahnawake in Montreal ending the French and Indian War ca 1760. (Bonaparte, 2012). 
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Clarke, Noah T. 1931 New York State Museum Bulletin No. 288, Fig. 37.

Women Nomination Belt
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	Original Size:
	Length: 24.25 inches. Width: 3.0 inches. Rows: 9.

	Reproduction:
	Beaded Length: 27.5 inches. Width: 4.0 inches. Total length w/fringe: 49.5 inches.

	Beads:
	154 columns by 9 rows wide. Total: 1,386 beads.

	Material:
	Warp: deer leather. Weft: artificial sinew.


Description
It is a pictographic Seneca National Belt woven with a white beaded background on buckskin thongs. Six purple beaded human figures, joined by extended arms, are distributed along its length. Between the two central figures is a purple square, to denote the council fire. 

This Nomination Belt is so called because it was the document of authorization to Iroquois women 'giving them the right to choose, nominate and confirm the "raising up" of the 50 sachems, or civil chiefs (Ho-di-ya-ne-sho-onh) of the Confederacy. 

Reference
Clarke, Noah T. 1931. New York State Museum Bulletin No. 288, Fig. 42.

Wyandot Two Row Belt
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	Original Size:
	Not given except bead length: 425 and bead width: 25

	Reproduction:
	Beaded length: 44.3 inches. Width: 11.2 inches. Length w/fringe: 68.3inches.

	Beads:
	Rows: 265 by 25 rows wide. Total: 6,625 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
There is no known image of the original belt. The styles of the figures used to depict this belt are a 'hybrid' of those found on the Canandaigua Treaty Belt and others. The depiction of the New York Governor (far left - outlined body), the five nations of the Iroquois (solid bodies), and the Wyandot far (right) holding a hatchet. I am indebted to Darren Bonaparte, Akwensasne Mohawk, for his assistance in reconstructing another 'lost' belt to history.

Excerpt from Weiser (1748):

“8th. Had a Council with the Chiefs of the Wondats; enquired their number, & what occasioned them to come away from the French, What Correspondence they had with the Six Nations, & whether or no they had ever had any correspondence with the Government of New York; they inform’d me their coming away from the French was because of the hard Usage they received from them; That they wou’d always get their Young Men to go to War against their Enemies, and wou’d use them as their own People, that is like Slaves, & their Goods were so dear that they, the Indians, cou’d not buy them; that there was one hundred fighting Men that came over [30] to join the English, seventy were left behind at another Town a good distance off, & they hoped they wou’d follow them; that they had a very good Correspondence with the Six Nations many Years, & were one People with them, that they cou’d wish the Six Nations wou’d act more brisker against the French; That above fifty Years ago they made a Treaty of Friendship with the Governor of New York at Albany, & shewed me a large Belt of Wampum they received there from the said Governor as from the King of Great Britain; the Belt was 25 Grains wide & 265 long, very Curiously wrought, there were seven Images of Men holding one another by the Hand, the 1st signifying the Governor of New York (or rather, as they said, the King of Great Britain), the 2d the Mohawks, the 3d the Oneidos, the 4th the Cajugas, the 5th the Onondagers, the 6th the Senekas, the 7th the Owandaets [Wyandots], the two Rows of black Wampum under their feet thro’ the whole length of the Belt to signify the Road from Albany thro’ the 5 Nations to the Owendaets; That 6 Years ago, they had sent Deputies with the same Belt to Albany to renew the Friendship.”
The following is a notation on this belt's similarity to the traditions story affiliated with the Two Row Belt by Darren Bonaparte - Wampum Chronicles.

“[I'm] not sure if [everyone] is are aware of the so-called two row "controversy," that is, that some scholars believe the Iroquois story about the boat and canoe on the two row is a recent invention.  (I allude to this on the two row article on my web site.)  I suspect that that the boat and canoe metaphor is not linked to the two row wampum in the historical records because the two rows are actually representative of the "road" between various nations that are "cleared of brambles, thorns and weeds" at the beginning of councils.  This road, back in Indian times, was a single footpath but with the arrival of Europeans became a double path due to the use of wagon wheels carrying trade goods.  This seems to be supported by the Wyandot belt given to them by the English via the 5 Nations in the late 1600's.”
Rick Hill suggested the figures’ feet may have actually rested on the 'road' as depicted in other Christian wampum belts such as depicted in the Two Dog Christian Mohawk Belt.

References
Bonaparte, Darren. 2011. Personal Communications.

Hill, Rick. 2011. Personal Communications.

Weiser, Conrad. 1748. Conrad's Weiser's Journal or A Tour To The Ohio August 11 - October 2, 1748. Pennsylvania Colonial Records, v. pp. 348; with variations from Pennsylvania Historical Collections, pp. 22-33.

Wyandot-Huron Four Nations Alliance Belt
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	Original Size:
	Length: 37.0 inches. Width: 3.1 inches

	Reproduction:
	Beaded Length: 44.5 inches. Width: 4.75 inches/ W/fringe: 68.5 inches

	Beads:
	270 by 10 rows wide. Total 2,700

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
Belt collected at the Anderdon Wyandot Reserve near Amberstburg, Ontario, in the late nineteenth century. The belt was obtained by Horatio Hale from Chief Joseph White, who provided the information about its content. It was subsequently purchased by Professor Sir E. B. Tylor, who donated it to the Pitt Rivers Museum in February 1896.

Hale reported (1897) “The notable difference between this and the three preceding belts marks a wide chasm of time and a great change of locality and condition. The latest date which can be ascribed to the Jesuit missionary belt is the year 1648, the eve of the expulsion of the Hurons by the Iroquois. The date fixed for the " Four-Nations Belts," by Peter Clarke, in the second decade of the eighteenth century. This belt is consequently younger than the Jesuit belt by over sixty years. During, that period the Tionolitate people, now known as Wyandots, had fled from the Blue Hills of their Lake ITuron Switzeiland (sic) to the far west of Lake Superior, and had thence returned to the vicinity of Detroit, as already related. Here they were welcomed not only by the French garrison and settlers of that post, but also by the three Algonquian tribes who held the lands in the vicinity, the Ojibwas, Ottawas, and Potawatomies. An alliance was formed between these four nations, the terms wlich are carefully set forth by its Wyandot chronicler. It was mainly a treaty respecting lands, which will account for the shape of the figures.”
“This wampum belt belonged to the Hurons. It was made of commercial trade wampum beads in the Detroit area in the 18th century. The 4 squares represent the 4 nations of the area, Huron, Potawatomi, Ottawa and Ojibwa under the protection of the French as represented by the black beads at each end.”
PRMO Cat No 1896.7.10. Gift of E. B. Taylor in 1896. Collected by Horatio Hale from Chief Joseph White at Anderdon Reserve, Ontario.

Reference:

Dunnigan, Brian Leigh. 2001. Frontier Metropolis Picturing Early Detroit, 1701-1838. Great Lakes Books, 247pp.

Hale, Horatio. 1897. Four Huron Wampum Records: A Study of Aboriginal American History and Mnemonic Symbols. Royal Anthropological Institute of Great Britain and Ireland. Vol. 26, pp. 221-247.

Wyandot-Tarhe 10 Diamond Belt
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Hypothetical Reconstruction of belt given at the Greenville Treaty (Hamell)

	Original Size:
	Not given 

	Reproduction:
	Beaded length: 28.0 inches by 3.2 inches. With fringe: 52 inches



	Beads:
	174 beaded columns; Width: 7 Beads. 1,218 beads

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
According to Daniel Harrison (2018) the presentation of this belt by Anthony Wayne to chief Tarhe as leader of "your uncles the Wyandot" indicates their pivotal position, politically and socially as well as geographically, as intermediaries and cultural conduits between the Haudenosaunee and the Western Confederacy. Even though some of the belts passed over the fire at Fort Niagara (1764) were more properly "Huron" than "Wyandot(te)," the Wyandot of Brownstown and Upper Sandusky became the inheritors of that intermediary position after the destruction of Wendake. There was awareness of this at the time of the Greenville negotiations, in the form of protocol, deference and fictive kinship relations, with the Wyandot assuming the role of "uncles" and mentors.  Following the signing, the belt would have been kept with the wampum archives at Brownstown. Faithful to his word, Tarhe remained a U.S. ally, and as such was present at the 1813 Battle of the Thames where Tecumseh was defeated by General William Henry Harrison. As chief delegate at the second Treaty of Greenville in 1814, Tarhe (age 72) surely presented the treaty belt, in an effort to maintain its terms.

References
Harrison, Daniel. 2018. Personal Communications. Henry Ford College, Dearborn, Michigan

William Johnson Papers. 

Ohio History Central, "Tarhe:"  http://www.ohiohistorycentral.org/w/Tarhe

Treaty of Greenville (1814):  http://legisworks.org/sal/7/stats/STATUTE-7-Pg118.pdf 

Wyandot-Five Circles Belt
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Hypothetical Reconstruction (R D Hamell July 14 2018)

	Original Size:
	Not given 

	Reproduction:
	35.0 inches by4.75 inches. With fringe: 59 inches.

	Beads:
	217 beaded columns; Width: 10 Beads. 2,170 beads

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
According to Daniel Harrison (2018) the presentation of this belt by Anthony Wayne to chief Tarhe as leader of "your uncles the Wyandot" indicates their pivotal position, politically and socially as well as geographically, as intermediaries and cultural conduits between the Haudenosaunee and the Western Confederacy. Even though some of the belts passed over the fire at Fort Niagara (1764) were more properly "Huron" than "Wyandot(te)," the Wyandot of Brownstown and Upper Sandusky became the inheritors of that intermediary position after the destruction of Wendake. There was awareness of this at the time of the Greenville negotiations, in the form of protocol, deference and fictive kinship relations, with the Wyandot assuming the role of "uncles" and mentors.  Following the signing, the belt would have been kept with the wampum archives at Brownstown. Faithful to his word, Tarhe remained a U.S. ally, and as such was present at the 1813 Battle of the Thames where Tecumseh was defeated by General William Henry Harrison. As chief delegate at the second Treaty of Greenville in 1814, Tarhe, now 72, surely presented the treaty belt, in an effort to maintain its terms.

References
Harrison, Daniel. 2018. Personal Communications. Henry Ford College, Dearborn, Michigan

William Johnson Papers. 

Ohio History Central, Tarhe:  http://www.ohiohistorycentral.org/w/Tarhe

Treaty of Greenville (1814):  http://legisworks.org/sal/7/stats/STATUTE-7-Pg118.pdf
New Wampum Belts – A Renewal of Tradition
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Original Belt

	Original Size: 
	Beaded Length: 41.0 inches. Width 7.0 inches. Length w/fringe: 66 inches. 

	Beads: 
	257 columns by 14 rows wide. Total Beads: 3,598.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
A polymer beaded belt with symbols representing all types of precipitation, all surface and groundwater and the Thunderbird. Beneath the Thunderbird wings are lightning bolts. These images, along with the heart and eye, are formed with real shell wampum from 1640-1650’s.

The belt was presented to Josephine Mandamin on Nov 11, 2017. She was an Anishinaabe elder and a founding member of the water protectors movement. Josephine was a survivor of the Canadian Indian residential school system. Well-known for her Mother Earth Water Walkers, she trekked over 25,000 miles around the shoreslines of all the Great Lakes and other waterways during her 77 years (Feb. 21, 1945-Feb. 22, 2019). Known by her Ashinaabe name: Biidaasige – “The one who comes with the light.”

All Water Is Sacred - Haudenosaunee Belt
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Original Belt – Richard D Hamell

	Original Size: 
	Beaded Length: 51.0 inches. Width 7.0 inches. Length w/fringe: 83 inches. 

	Beads: 
	315 columns by 14 rows wide. Total Beads: 5.550 (includes:1,110 half beads).

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
A polymer beaded belt with symbols representing all types of precipitation, all surface and groundwater and the Sky World. On top of the Sky World some say it is the sacred white corn, others suggest it is the eagle. Beaneth the Sky Dome is the sacred white pine. The eagle, sacred pine and sky dome are constructed with ancient shell wampum from 1640-1650’s.

This belt was presented (2017) to Peter Jemison, Cattaraugus Seneca Faith Keeper and site manager of the Seneca Cultural and Art Center in Victor, New York.

Cayuga Nation Water Belt
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Original Belt – Dan Hill
	Original Size: 
	Beaded Length: 16.0 inches. Width 4.0 inches. Length w/fringe: 36 inches. 

	Beads: 
	101 columns by 8 rows wide. Total Beads: 880 (plus 16 ancient wampum which forms the central column (ca 1640s).

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Design by Dan Hill, Faith Keeper Cayuga Nation based on the Two Row Belt. The purple background stress the trouble times we as facing with pollution of Turtle Island’s waters.

First Nations Code Talkers Belt
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Original Belt Design Richard D. Hamell

	Original Size: 
	Beaded Length: 29.0 inches. Width 9.5 inches. Length w/fringe: 53.0 inches. 

	Beads: 
	181 columns by 19 rows wide. Total Beads: 3,439.

	Materials:
	Warp: deer leather. Weft: artificial sinew.



The four bonded colored diamonds represent the 4 sacred directions (colors vary among the nations). At the junction of the four diamonds is ancient black shell wampum signifying Turtle Island. The interstitial spaces are filling with blue polymer wampum for the Sky World.

 The most appropriate manner to include the description on the belt was the use of the Morse Code.
Top: 
First Nations
Bottom: Code Talkers.

Left: 
World War I (WWI)


World War I (WWII)

Right:
Korean


Vietnam

Attached to the upper right and left corners are four eagle feather donated by Seth Brown (Seneca, Salamanca). Beneath the eagle feather on the left is a strand of 1650 shell wampum. On the right is a pouch of Seneca tobacco.


A recent polymer wampum belt and strands honor the First Nations Code Talkers who were essential in winning the wars: World War I, World War II, Korean War, and the Vietnam War. Sworn to secrecy until 1968 their contributions remained unrecognized.

The first four beads are the four colors of  the Four Directions. The purple and white banding signifies the Onondowahgah (Seneca) – The People of the Great Hill.
This belt was created in July 2019 and donated to the Seneca International Museum in Salamanca, New York in honor of all veterans during the 2019 Marvin “Joe” Curry Veterans Pow Wow. 

Four Directions
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Original – Richard D. Hamell

	Original Size: 
	Beaded Length: 16.0 inches. Width 4.0 inches. Length w/fringe: 36 inches. 

	Beads: 
	178 columns by 15 rows wide. Total Beads: 2,670

	Materials:
	Warp: deer leather. Weft: artificial sinew.



Description
Four sacred directions.
Ganondagan Historic Belt
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Original – Richard D. Hamell Oct 20, 2013
	Original Size: 
	Beaded Length: 40.0 inches. Width 10.0 inches. Length w/fringe: 64 inches. 

	Beads: 
	252 columns by 20 rows wide. Total Beads: 5,040

	Materials:
	Warp: deer leather. Weft: artificial sinew.



Description
The central figure based on a carving from moose antler found during the excavation of this Seneca village site. The occupation of this village is believe to be started in 1655 to it destruction in July of 1687 by the Marquis Denonville. The two sets of diagonal represent the supports of the longhouse. Belt donated to Ganondagan Seneca Arts and Cultural Center.

Ganondagan History Belt
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Original – Richard D. Hamell

	Original Size: 
	Beaded Length: 40.0 inches. Width 10.0 inches. Length w/fringe: 64 inches. 

	Beads: 
	252 columns by 20 rows wide. Total Beads: 5,040

	Materials:
	Warp: deer leather. Weft: artificial sinew.



Description

The author and Mike Galban, Ganondagan’s curator and historian, design this belt. The imagery illustrates the history of Ganondagan from 1655 to the present.

The nested hexagons  represent the village of Ganondagan which is located on the hill (outer hexagon). The horizontal line is the pathway of peace leading in to the village from all directions. All nations are welcomed, the non-indigenous (white-bodied figure) and all First Nations people (right). The hearts with this humans are shell wampum from 1650’s include the ancestors . There are 7 beads leading in from ends to the human representing the 7 generations which came before and the next 7 generations. There are two pairs of seven stalks of corn signifying the cornfield which were destroyed during the 1687 attack by the French and their allies. The second stand of corn signifies the ‘rebirth’ and continuation of the cultivation of the white corn.

Mohawk Language Renewal Belt
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Marky Davidson

	Original Size:
	8.5 inches. Width: 3.5 inches. Total length w/fringe: 28.5 inches.

	Reproduction:
	Beaded Length: 8.5 inches. Width: 3.5 inches. Total length w/fringe: 28.5 inches.

	Beads:
	50 columns by 8 rows. Total: 400 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
This belt is an original. The design was given to Rich Hamell by Marketa Davidson and created for the presentation at the Ganondagan July Festival (2013). 
“The five figures represent the Six Nations of the Haudenosaunee. In each territory there are language preservation and renewal efforts. The figures are all connected showing that we are all working together to keep our languages alive. We will use the belt as an agreement with families who come to class to make the commitment to carry the language forward. We especially want youth to see that the culturally and historically significant belts are being used in modern times to record what is happening in our communities today. To all others the message is that we are still here and continuing to pass on our culture, traditions and language” (Marketa Davidson, 2013).

Reference 

Davidson, Marketa. 2013. Personal Communications.

Three Sisters
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Original
	Original Size:
	Beaded Length: 11.0 inches . Width: 5.5 inches. Length w/Fringe 23.0 inches.

	Beads:
	Columns: 11. Rows: 77. Total: 847 beads.

Glass Czech Beads

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Czech tube beads to symbolized Corn, Beans and Squash. The Three Sisters belt has been constructed with color polymer beads.
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unknown artist
There are several legends surrounding the Three Sisters; indeed, almost every American Indian nation seems to have its own. The Cherokee legend involves three women who helped each other stay fed, hydrated and strong on the Trail of Tears, a lesson that the Cherokee used in planting their crops when they arrived in the Oklahoma Territory. Another legend describes three sisters who bickered constantly until their mother gave each of them an egg cooked in a different way and showed the sisters that, although the textures of the eggs were different, they were still eggs.

This is one version of the Haudenosaunee legend of the Three Sisters:

Very long ago, there were three sisters who lived in a field. The youngest was so small she could not yet walk; she crawled along the ground, dressed in green. The middle sister wore a bright yellow dress and darted back and forth across the field. The eldest sister stood tall and straight, and her body bent with the wind. She had long yellow hair and wore a green shawl. The three sisters loved one another very much and could not imagine living without the others.

One day a little Indian boy came to the field. He was very handsome and knew the ways of the land. He could talk with the birds and the animals and was straight and fearless. The three sisters were very interested in this boy as they watched him use his stone knife to carve a bowl or hunt with his bow and arrow.

Late in the summer of the boy’s first visit to the field, the youngest of the three sisters disappeared. She was the one who could only creep along the ground; she could not even stand unless there was a stick she could cling to. But she was gone, and the other two sisters mourned her until the fall.

The Indian boy returned to the field to gather reeds that grew at the edge of a small stream. He used the reeds to make arrow shafts. The two remaining sisters again watched him, fascinated. That night, the second sister disappeared, the one who always wandered hither and yon.

Now there was only one sister left, the tall and straight sister. She did not bow her head in sorrow, though she mourned deeply and thought she could not live in the field alone without her sisters. As the days grew shorter and colder, her green shawl began to lose its color and her yellow hair became dry and tangled. Night and day she sighed for her sisters, but her voice was low like the wind, and no one heard her.

One day in the harvest season, the little Indian boy heard the third sister crying, and he felt sorry for her. He took her in his arms and carried her to his home, and there a delightful surprise awaited her: Her sisters were there in the lodge, safe and very glad to be reunited. They explained that they had been curious about the little Indian boy and had followed him home, and they had decided to stay because winter was coming and his home was warm and comfortable.

The sisters also were making themselves useful to the boy and his family. The youngest, now all grown up, kept the dinner pot full, while the second sister, still in her yellow dress, dried herself on the shelf so she could fill the dinner pot later in the winter. The eldest sister was so pleased to be with her sisters again and so impressed with the help they gave the boy that she too began drying herself so the family would have meal to use as the winter went on.

And from that day to this, the three sisters were never separated again.

Wyandot 175th Commemorative Belt
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Original
	Original Size:
	Beaded length: 54 inches. Width: 5.5 inches. Total length w/fringe: 78 inches.

	Beads:
	337 columns by 11 rows. Total: 3,307 beads.

	:
	Beads: polymer. 17th century shell wampum (heart of turtle)

	Materials:
	Warp: deer leather. Weft: artificial sinew.


This Wyandot belt commemorates the 175th year marking the Wyandotte (Wyandot) removal from Michigan and Ohio. The design was a collective effort Richard Hamell, Scott Bentley (Raisin River National Battlefield Superintendent), Grand Chief Ted Roll (Wyandot of Anderdon) and Daniel Harrison (Wayne State Univ). I an indebted to Scott, Ted and Dan for their insight and assistance in creating the original belt. Scott Bentley provided the description text.
Description:  The 175th Commemorative Wampum Belt will be weaved in a purple-field emphasizing the horror and tragedies of the Wyandot losing their villages in Michigan and Ohio after an intense 58 year struggle to retain them during the period of intense Westward Expansion by the United States.  The purple-field further reminds us that the Wyandot were the last Native people forced to leave Southeast Michigan and Ohio in the wake of the U.S. Indian Removal efforts and the outermost sadness of the Wyandot as they were compelled to leave their ancestors burial grounds, homes, and way of life to an unknown future.  
On each end of the belt, fragmented pieces of the Treaty of Greenville Wampum belt are incorporated to illustrate the broken treaty and worthless words that were inscribed in it.  This symbol is shared with the 200th Commemoration belt as a powerful reminder that the United States broke every treaty ever entered into with the Wyandot, while the Wyandot honored all treaties with the U.S.  Prior to the Treaty of Greenville, the Wyandot were one Nation in the Great Lakes, and after were split into two Nations (Michigan\Upper Canada and Ohio Wyandot) who choose different paths during the War of 1812 to defend their people, lands and customs.  

The year 1843 symbolizes the year the Wyandot were herded by the United States off of their lands.  The two squares represent the Wyandot who were driven from their homes in Ohio and Michigan, regardless of which side they fought for during the War of 1812 or the diplomatic and assimilation efforts both demonstrated to retain their ancestral lands.  Faced with forced removal, Some Wyandot fled to Canada to avoid removing west, while others went to the lands promised to them by the United States in Kansas.  The thick line in the middle of the belt totals 644 beads, one for each Wyandot removed to Kansas beginning on July 12, 1843 (including 25 Wyandot from Michigan and 30 from Canada).   The two hundred purple beads surrounded by the white beads remember and honor the 200 Wyandot who walked on (perished) as a result of the harsh first two years of removal and placement in Kansas.  The 444 white beads symbolize those who survived despite the failure of the United States to provide the lands promised and abandoning the Wyandot people in Kansas in the late summer after it was too late to prepare for the coming winter.    

The turtle signifies the ancient beliefs that the world was created on the back of a turtle as one people and that while divided by the United States in the aftermath of the War of 1812, today the Wyandot people are again working together as one - resilient and strong.  The Council Fire in the middle reminds us that the Wyandot were once considered the eldest nation of the Great Lakes responsible for the sacred honor of being the keepers of the great council of nations.  After removal to Kansas, the Council was gain convened and the Wyandot were reaffirmed as the keepers of the Council Fire, an alliance that continues to prove inseparable.   The Council Fire also represents a rekindling of the Wyandot language and customs among its citizens in North America as old and new traditions are celebrated today.  The Year 2018, reminds us to remember the past, but focus on the future, a future that is bright and strong for the Wyandot.

Between each symbol on the belt there are 7 beads representing the 7 generations who came before us making our journey possible and the 7 generations to come reminding us to be good stewards of Mother Earth and to remember the lasting impacts of decisions we make today on the generations of tomorrow.  
Wyandot 200th Commemorative Belt
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Original
	Original Size:
	54 inches. Width: 5.5 inches. Total length w/fringe: 78 inches.

	Beads:
	Polymer and 17th century shell wampum (6-directions)

	Beads:
	380 columns by 11 rows. Total: 3,729 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


This Wyandot belt commemorates the 200th year marking the Wyandotte (Wyandot) removal from Michigan and Ohio. The design was a collective effort Richard Hamell, Scott Bentley (Raisin River National Battlefield Superintendent), Grand Chief Ted Roll (Wyandot of Anderdon) and Daniel Harrison (Wayne State Univ). I an indebted to Scott, Ted and Dan for their insight and assistance in creating the original belt. Scott Bentley provided the description text.

Description
The 200th Commemorative Wampum Belt will be weaved in a purple-field emphasizing the horror and tragedies of losing the villages of Brownstown and Maguaga after an intense 33 year struggle to retain them.  On each end of the belt, fragmented pieces of the Treaty of Greenville Wampum belt are incorporated to illustrate the broken treaty and worthless words that were inscribed in it.  The two squares represent the two villages and the nearly 1,200 Wyandot that lived in the villages when they were taken from the Wyandot in 1818.  The six-sided star symbolizes the Six Points Development and return of the Wyandot to the site of the Confederate Council Fire at Big Rock\Brownstown 200 years after their removal in 2018.  The six points represent the traditional Wyandot prayer to the north, south, east, west, heaven and earth as a thank you to the Great Creator for protecting the Wyandot people and keeping them strong during the 200 year journey since leaving their villages. The two-row section running between them, shows the open lines of understanding and healing as together we journey to understand and share for the benefit of future generations.  Between each symbol on the belt there are 7 beads representing the 7 generations who came before us making our journey possible and the 7 generations to come reminding us to be good stewards of Mother Earth and to remember the lasting impacts of decisions we make today on future generations.  

Wyandot Condolence and Healing Belt\
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Reproduction
	Original Size:
	37 inches. Width: 4.75 inches. Total length w/fringe: 51 inches.

	Beads:
	Polymer and 17th century shell wampum

	Beads:
	205 columns by 13 rows. Total: 2,665 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


Description
This condolence belt was presented to the Wyandotte (Oklahoma and Kansas) the Anderdon Wyandot (Michigan and Canada) in September 2018. 
The 7 white bars at the ends represents the 7 generations who came before us making our journey possible and the 7 generations to come reminding us to be good stewards of Mother Earth and to remember the lasting impacts of decisions we make today on the generations of tomorrow.  The hexagon is the Flatt Rock, the settlement of the Wyandot

The turtle signifies the ancient beliefs that the world was created on the back of a turtle as one people and that while divided by the United States in the aftermath of the War of 1812, today the Wyandot people are again working together as one - resilient and strong.  The Council Fire in the middle reminds us that the Wyandot were once considered the eldest nation of the Great Lakes responsible for the sacred honor of being the keepers of the great council of nations.  After removal to Kansas, the Council was gain convened and the Wyandot were reaffirmed as the keepers of the Council Fire, an alliance that continues to prove inseparable.   The Council Fire also represents a rekindling of the Wyandot language and customs among its citizens in North America as old and new traditions are celebrated today.

The six-sided star represents the 4 cardinal directions, East, North, West, South, the Sky World and Turtle Island (Earth. :The warp edges will be wrapped with a white wool yarn to emphasize the Wyandots hardship and difficult journey.
Wyandot Methodist Cemetery Return Belt
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Original
	Original Size:
	34 inches. Width: 5.5 inches. Total length w/fringe: 63 inches.

	Beads:
	Polymer. 17th century shell wampum (holding wampum belt)

	Beads:
	213 columns by 11 rows. Total: 2,343 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.
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Huron-Jesuit Belt 1686

(McCord Museum)

	Original Size:
	Length: 28.6 inches. Width: 2.75 inches

	Beads:
	Shell wampum

	Beads:
	220 columns by 13 rows. Total: 2,860 beads.

	Materials:
	Warp: Plant fiber. Weft:.


Description

The belt incorporated some of the mnemonic of the 1686 belt. The five diamonds represent the original five nations of the Huron (Wendat) Confederacy: Attignawantans (People of the Bear), Attigneenongnahacs (People of the Cord), Arendarhonons (People of the Rock), Tahontaenrats (People of the Deer), and the Ataronchronons (People of the Marshes or Bogs). 

The purple stripes on the ends mark the important waterways in the Wyandot territory: 1) Maumee River, 2) Cuyahoga River 3) Tymochtee Creek, 4) Broken Sword Creek and 5) Scioto River.

The center figures represent all Present Day Wyandot/Wyandotte Peoples. The beads which form the wampum belt they are holding are wampum from 1640’s which reinforces their commitment to friendship, respect and peace.

Within the pair of hexagons are two sets of Six Directions; the four cardinal points and in the center are the Sky World, Mother Turtle. Even though the two nations are now separated geographically they are linked together in a covenant bond.

Wyandot Methodist Church Cemetery Return Belt
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Huron-Jesuit Belt 1686

(McCord Museum)

	Original Size:
	Length: 28.6 inches. Width: 2.75 inches

	Beads:
	Shell wampum

	Beads:
	220 columns by 13 rows. Total: 2,860 beads.

	Materials:
	Warp: Plant fiber. Weft:.


The original belt (McCord Museum) commemorates the contract made in 1686 between the Jesuit missionaries and the Hurons for the erection of the first wooden church on tribal lands. The white cross on the purple ground represents loyalty to Christianity. The figures to the left of the cross are Jesuits, to the right, the Huron. At the extreme right is the church with its enclosure. (Length: 28.7 inches; 11 rows.)
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Wyandot Methodist Church Return belt
Original
	Original Size:
	Beaded Length: 8.5 inches. Width: 3.5 inches. Total length w/fringe: 28.5 inches.

	Beads::
	Polymer and 17th century shell wampum.

	Beads:
	191 columns by 11 rows. Total: 2,101 beads.

	Materials:
	Warp: deer leather. Weft: artificial sinew.


The purple stripes on the ends mark the important waterways in the Wyandot territory: 1) Maumee River, 2) Cuyahoga River 3) Tymochtee Creek, 4) Broken Sword Creek and 5) Scioto River.

The skewed rectangles on left represent the Wyandot cemeteries of seven generations and more.

The Wyandot to the left of the modern stone church shown in three dimensions is offering a wampum belt which is beaded with ancestral shell wampum (1640’s) to the Methodist minister to the right of the church.
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Mercenaria


Purple shell
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Busycon and columella
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Left to Right


Dentalium, barrel-shaped and disc beads





Whelk (top)


Quahog (bottom
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Vatican Belt 1831





This belt documents the land grant of 1,500 acres in northern Pennsylvania given to Cornplanter in 1791
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